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chosen after exhaustive competitive tests 


“Carillonic Bells’ were selected for permanent installation in this nationally known 
institution only after passing the most exacting tests that can be given any bell 
instrument. Actually, three leading makes of tower instruments—Carillonic 
Bells’’ one of them—were installed together. They were played and compared one 
against the other. After comparative demonstrations of all three, ““Carillonic Bells” 
were chosen for their outstanding tone, sweetness and clarity. 


When you consider bells for your 
church, be sure to compare “*Carillonic 
Bells” with other types by ear. When 
you actually hear them, you'll agree 





Father Joseph E. Maguire says— 


“In choosing a carillon which would 
fit in with the beauty of the Basilica, 
several companies had been con- 
tacted. In due course of time, and 
after a careful and impartial study of 
the harmonics and quality of tone, 
by competent music teachers, it was 
decided to award the contract to 
“Schulmerich Electronics, Inc.,’ of 
Sellersville, Pa. 


“IT must say that we are more than 
pleased with the choice made. The 
dulcet and resonant tones of the 
Schulmerich carillon, as it peals forth 
its soft notes, summoning the people 
to the House of God, seems to awaken 
within the hearts of all who hear it, 
a spirit of reverence and awe.” 
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without tonal distortion, without dis- 
sonance. 


We'll be glad to send further informa- 
tion, or arrange a demonstration. Write 
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Sermons on the Judgment 


By JOHN B. SHEERIN, C.S.P. 


_ writers have re- 
arranged the respective réles of the 
actors in the Judgment scene. They 
themselves sit as judges passing sentence 
on God and upbraiding Him for His 
medieval notions. They nod their heads 
approvingly when He speaks of divine 
mercy, but they cut Him short as soon 
as He begins to talk about justice and 
the Judgment. Lin Yu Tang congratu- 
lates himself on having no sense of sin 
and no consciousness of being damned. 
In “‘A Writer’s Notebook,’ Somerset 
Maugham says: ““Mightisright. There 
is no such thing as duty or moral obliga- 
tion. In itself, one course of action is as 
justifiable as another; the well-being of 
the State is the only standard of ethics.” 

Recently I paged through a Liberal 
Protestant collection of sermon-sugges- 
tions, and nowhere therein could I find a 
solitary reference to the Judgment. 
Personality-development and soul-heal- 
ing and community-service were there 
aplenty, but nothing about Jesus Christ 
who will come to judge the living and 
the dead. Secular thought has been 
comparatively impotent as far as its 
effect on Catholic theology of the Judg- 
ment is concerned, but yet the great 
modern distaste for the doctrine of the 
Judgment has affected some Catholic 
preachers in their choiceof sermon topics. 
They have neglected the Judgment, for- 


getting that the Just Judge will some 
day demand a reason for their delin- 
quency. 


OUR ACTIONS ARE UNDER 
UNREMITTING SCRUTINY 


As the Particular Judgment is a 
theme that contains enough material for 
ten sermons, it would seem advisable 
not to discuss the General Judgment at 
the same time. The former will come at 
the moment of death, suddenly and 
majestically. Perhaps we have beer 
drifting through life with a sort of 
unconscious feeling that God wasn’t 
watching and wasn’t particularly inter- 
ested in our behavior. But He wasn’t 
asleep. Liber scriptus proferetur in quo. 
totum continetur. Sometimes in civil 
court a judge may appear to be half- 
asleep, his head resting on his arm and 
his eyes apparently closed. But watch 
what happens if one of the attorneys 
tries to slip over an objectionable piece 
of evidence; he will look up instantly, 
perhaps even before the opposing at- 
torney objects to the inadmissible evi- 
dence. So too with the Divine Judge: 
maybe He didn’t seem to be watching, 
but yet at the Judgment the departing 
soul will find everything down in the 
record. Knowing this, it is surely un- 
wise for us to live in a spiritual condition 
in which we would not want to die. 
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At the Judgment there will only be the 
two of us: Christ and myself. If I 
have died in mortal sin, then I shall 
certainly fear. Quem patronum rogalurus 
(Whom can I ask to help me then)? 
Who can stand up against the power of 
the Just God? Imagine a man wading 
into the breakers at an ocean beach and 
attempting to turn back the fury of the 
waves! Or picture a Japanese that fatal 
day at Hiroshima attempting to resist 
the blind and monstrous pressure of the 
atom-bomb! No man can possibly esti- 
mate the might of God, of which the 
pounding ocean and the super atom- 
bomb are only tiny reflections. 


NO SUBSTITUTE FOR THE 
STATE OF GRACE 


But if I am in the state of grace, then 
there is nothing to fear. I shall be 
keenly aware of the gigantic power of 
God, but I shall also be aware that God 
is on my side, and that my Judge is the 
gentle Jesus of Nazareth who was so 
kind to the poor people of Palestine. 
How different power seems when it is on 
our side! The policeman’s gun frightens 
the thief out of his wits, while it warms 
the cockles of his victim’s heart. The 
bloodhound is an ugly sight to a mur- 
derer, but not to the eyes of the child lost 
in the woods. If I die in God’s friend- 
ship, then the realization of His power 
only gives me a greater sense of security 
in the divine arms. 

I will find at the Judgment that there 
is no substitute for the state of grace. 
As the tree falls, so it will lie: if I died 
out of God’s friendship, then I cannot 
plead any excuses or offer any substi- 
tutes for grace. I must be wearing the 
wedding garment when I die, or else | 
shall be cast into the exterior darkness 
where there shall be weeping and gnash- 
ing of teeth. I cannot offer my member- 
ship in the Church of Christ as a substi- 
tute for the wedding garment. As a 
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matter of fact, my punishment will be 
greater precisely because I have been a 
member of the Church and have failed 
to live up to it. There is a legend of 
St. Macarius which says that one day 
the Saint found a skull and asked of it 
its identity. It replied: “A pagan.” 
Looking into its eyes he asked: ‘‘Where 
is your soul?” And the skull replied: 
“Tn hell.”” Then he asked if there were 
any souls deeper in hell than the pagan. 
He received the immediate answer that 
Jews who had rejected Christ were still 
farther down. Then Macarius asked if 
any persons were below the Jews. The 
skull answered: “Yes, Christians whom 
Christ redeemed and who show by their 
conduct that they despise Christ, are 
deeper still.” 


OUR JUDGMENT DEPENDS ON 
OUR OWN FREE CHOICE 


Since the result of the Judgment de- 
pends on whether or not I die in the state 
of grace, | may truthfully say that I 
choose heaven or hell. Some artists 
depict a vengeful and vindictive God 
casting souls into hell. Actually, God 
simply respects your choice. If you fix 
your will in evil, you have chosen evil 
and God allows you to continue in the 
state you have chosen. When you enter 
Grand Central Station in New York 
City, you may see a great crowd of 
travellers waiting for the Yankee Clipper 
to Boston: on the other side of the 
station perhaps you will see a mass of 
people waiting for the train to Chicago. 
The guards open the gates and then 
allow the travellers to pass through to 
their chosen trains. They would never 
think of forcing a Boston passenger to 
take the Chicago train. So, as you go 
through life, you make your choice of 
destination by choosing the way of 
virtue or the way of sin. 

As long as you live, there is time for 
mercy. But after death there will be 
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and must be justice. The time for 
mercy has passed. ‘Times innumerable 
during life God offers special opportun- 
ities of grace: day after day He be- 
seeches, calls, allures the sinner back to 
grace, but the story of His effort too of- 
ten has an unhappy ending. 


GOD’S JUDGMENT IS 
NECESSARILY JUST 


Stern emphasis on the justice of God 
at the Judgment should prevent the 
sinner from entertaining any presump- 
tuous notions that God will somehow 
overlook his mortal sins. At the same 
time, we ought not to neglect in our 
preaching the fact of God’s mercy before 
the sinner’s death. He was merciful to 
Magdelen, to the thief on the cross, to 
the women taken in adultery. He came 
to call not the just but sinners to re- 
pentance, and there is more joy in 
heaven over one inveterate sinner doing 
penance than over ninety-nine just that 
need not penance. We ought to do all 
in our power to encourage the sinner 
and to give him our absolute assurance 
that his sins can be washed away. The 
lovely Bay of Naples is one of the most 
unforgettable scenes in all the kaleido- 
scope of this world’s natural beauties, a 
touch of heaven on earth. Yet, the 
men of science tell us that once upon a 
time it was an ugly volcano crater 
belching forth burning lava. So also, 
the most sinful soul can, by a miracle of 
God’s mercy, be clothed in the wedding 
garment of sanctifying grace. 

We should preach in season and out of 
season the tremendous truth that Christ 
came to save sinners, to pay the debt 
incurred by Adam’s sin and by our own 
personal sins. ““The Son of Man came, 
not to be served, but to serve and to 
give His life a redemption for many.” 
There is the story of a brilliant, young 
lawyer who came to New York City, 
and at the age of forty was regarded as 


one of the five best trial lawyers in the 
State. His success went to his head like 
strong wine, and before long he had 
made the rounds of the best restaurants, 
night clubs and gambling dens, had 
squandered money on the wrong kind of 
women, and one night in a half-stupor 
at a 47th Street tavern he began to 
make a list of his debts. He totalled the 
various items and then wrote: ‘‘Who 
will pay?” at the bottom of the list. 
His father, who had been searching for 
his son for days, discovered him in the 
tavern, looked over his shoulder to see 
what he had written, and then under 
the question “Who will pay?” he wrote: 
“Your father.”” Whether this story is 
true or not, it can be helpful in showing 
the sinner that Christ wants to cancel 
all past debts. 


CONSISTENCY AS THE HOBGOBLIN 

OF PETTY MINDS 

There is a certain type of sinner who 
feels that he will take his chances on the 
Judgment, because he doesn’t want to 
“lose face.” He thinks that he has 
chosen a certain course of action which 
he must pursue: if he changes his mind, 
he will appear weak, spineless and fickle. 
How often, for instance, a man falls 
into the habit of missing Mass or con- 
tracts a bad marriage, and then stub- 
bornly resists any suggestion that he 
alter his way of life! As Emerson said, 
consistency is the hobgeblin of little 
minds. If such a person says that he 
gave up the practice of going to Mass 
when he was sixteen, we can point out 
to him that he is allowing a sixteen-year- 
old boy to run his life. 

Usually, however, the stubborn ad- 
herence to evil is the result of a habit 
of thinking that a man should stick by 
his opinions once he has formed them. 
Times innumerable I have encountered 
this viewpoint: “I don’t care what you 
say, my mind is made up and [ won't 
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change it.” The following story is apt 
in illustrating the folly of such an atti- 
tude. The President of Brown Univer- 
sity many years ago was asked by his 
son to express bis opinion on a certain 
point of morality. With a gleam of 
triumph in his eyes, he stated his opinion 
very emphatically. His son imme- 
diately called his attention to the fact 
that he was holding one of his father’s 
own published volumes in his hands, and 
that the book expressed an entirely 
different opinion. The father’s reply 
was: “The author of that book knows 
more now than he did ten years ago when 
he published it.’”’ Stubbornness is usu- 
ally the mark of little minds. 


PURE THOUGHTS ARE THE 
BASIS OF PURE LIVES 


The condition of the soul at death 
depends first on the thoughts that we 
think. The Christian must keep watch 
over his thoughts in vigilant anticipa- 
tion of the Judgment. The religious 
mental-therapists claim that they can 
perform miracles with thoughts. I 
remember reading one of these self-hel 
tracts in which the writer told how she 
had spilled some colored liquid on her 
dress and how she immediately began 
to think pure thoughts and the stain 
presto disappeared. We are not obliged 
to attempt to dry-clean our clothes by 
means of pure thoughts, but we are under 
a duty to purify our thoughts and to line 
them up with the thoughts of God. 
This means that we must know our 
thoughts, and secondly that we must use 
our will-power to keep them under: con- 
trol. An inability to master thoughts— 
to concentrate attention on them with- 
out falling into daydreaming—may be 
a sign of mental breakdown in many 
cases, but it is a sure sign of moral 
breakdown in all cases. 

Cardinal Newman asserted that many 
of our sins stem from the ugly fact that 
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we are hypocritical in our thinking. We 
try to think that we are different from 
what we actually are; that we possess 
certain imperfections and vices, we care 
not to think about. Self-knowledge 
means that we must address ourselves 
seriously to the job of finding out what 
our sins and imperfections are, and self- 
discipline means that we proceed under 
that self-knowledge to root out the un- 
wanted vices. The Holy Spirit drags 
the cross through the soul in order that 
the soul be rendered Christ-like. 


ACTIONS A TEST OF SINCERITY 


We shall be judged also on our actions. 
After all, our actions are the test of our 
love. It is true that what we do is 
important only in so far as it makes us 
what we are, and that we shall be judged 
by what we are at death. Yet, it is not 
wrong to say that we shall be judged by 
our actions—because they play such a 
large part in conditioning the soul. 
Christ didn’t care just for lip-service; 
He wanted action. “If you love Me, 
keep My commandments....” He 
spurned the praise of the Pharisees who 
honored Him with their lips while their 
hearts were far from Him, and He said 
that not everyone who cried “Lord, 
Lord,” would enter the Kingdom of 
Heaven. 

Christ will judge us by the effort that 
we put into our actions, not by the 
success of our effort. Success is some- 
thing external to the soul, and in fact 
Christ constantly failed in many of His 
endeavors, judged from a purely natural 
viewpoint. But actions that come from 
a sincere heart are somehow more pleas- 
ing in God’s eyes than abstract desires 
that could well be translated into action 
but are not. “Come, ye blessed of 
My father, take possession of the king- 
dom prepared for you from the founda- 
tion of the world; for I was hungry and 
you gave Me to eat; and I was thirsty 
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and you gave Me to drink...I was in 
prison and you came to Me” (Matt., 
xxv. 34-36). How far off from the 
mind of Christ are those orthodox Prot- 
estants who sincerely believe that good 
works are unnecessary! When a certain 
minister was dying, one of his friends 
said: “‘What are you doing, brother?” 
He replied: “I'll tell you what I am 
doing, brother, I am gathering together 
all my prayers, all my sermons, all my 
good deeds, all my evil deeds; and I am 
going to throw them all overboard, and 
swim to glory on the plank of free grace.” 
An early Catholic writer, on the other 
hand, tells of a certain man who entered 
heaven because a loaf of bread that he 
had given to a beggar tipped the scales 
of divine justice in his favor. This is 
much closer to the mind of Christ than 
the notion of the dying minister. 


TRAGEDY OF IGNORING THE 
JUDGMENT 


Till the end of time, no doubt, there 
will be persons who will feel squeamish 
over a concept of God sitting in judg- 
ment on His people. But the fact of the 
Judgment is stated so clearly in Holy 
Scripture that it is undeniable. It is a 
great tragedy that so many Christians 
should accept so large a part of the 
teaching of Christ, and then reject this 
doctrine on which their salvation so peri- 
lously depends. They are like that 
young fellow in Brooklyn who immured 
himself behind a wall in his home for 
years: the war came and went, history 
surged around him, but he was ignorant 


of all save his few books and the four 
narrow walls. So with those Christians 
who deny the Judgment. Their day of 
reward or punishment is rushing toward 
them, but they are insensitive to its 
approach. They are enjoying all the 
pleasures of life, but they forget that 
some day they must pay the bill. If 
they die in their sins, the bill will come 
high. 

Some day they will have to bear the 
pain of knowing that they will never see 
God. As a hunger striker’s body clam- 
ors for food while his will says “‘No,”’ 
the soul of the sinner after Judgment will 
yearn for union with God, but the will 
will say “No.” If he has been bap- 
tized, his baptismal character will re- 
mind him forever of the glory and hap- 
piness that might have been his. Along 
with the pain of loss of God will be the 
physical pain of fire. Just what that 
fire will be like, we do not know. But 
we do know that it will be agony. Bene- 
dict Arnold once asked a loyal captain 
what the Americans would do with him 
if they caught him. He answered him: 
“T believe that they would first cut off 
your lame leg, wounded honorably at 
Quebec, and bury it with the honors of 
war, but they would hang the rest of 
your body on a gibbet.” However, 
there can be no piecemeal salvation for 
the sinner. If he has been judged wor- 
thy of condemnation, then he is evil to 
the core of his personality, and that evil 
has pervaded every particle of his being. 
It is a terrible thing to fall into the 
hands of the living God. 
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Variety in the Family 
Apostolate 


By EDGAR SCHMIEDELER, O.S.B., Ph.D. 


| is an outstanding char- 
acteristic of the rapidly growing aposto- 
late of the family in the United States 
to-day. That is to say, there are a great 
number of ways in which individuals 
and organizations are seeking to promote 
the betterment and advancement of our 
Christain family life. 

That particular characteristic might 
suggest the old dictum, varielas delectat— 
“variety pleases.” But that is really 
not the primary reason why we are 
referring to it. That reason is rather 
that the characteristic in question is one 
of the outstanding factors in the apos- 
tolate’s remarkable growth. It makes 
it possible for all—learned and unlet- 
tered, young and old, rich and poor— 
to contribute something towards it. It 
can only be expected that certain acti- 
vities proposed for the good of the family 
will be beyond the realm of possibility 
for some individuals or organizations, 
and that still other activities are beyond 
the capacities and capabilities of other 
individuals or groups. But where there 
is such a wide range to select from, as is 
the case with the family apostolate, 
there are always some activities that 
anybody and everybody can participate 
in, and indeed with measurable success. 
That is all to the advantage of the apos- 
tolate. Successful participation in a 
movement engenders interest in it and 
enthusiasm for it. Here as always, 
nothing succeeds like success. 
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MAIN LINES OF PRACTICAL 

ACTION 

Even a mere listing of the main lines 
of action found in to-day’s family 
apostolate points to its wide variety. 
It takes no lively imagination to con- 
ceive, for instance, of the manifold ac- 
tivities that fit under such major headings 
as the following: the dissemination of a 
correct ideology on marriage and the 
family; the encouragement of religious 
practices within the family circle; the 
promotion of inspirational activities in 


the family field; the promotion of 
measures aimed at the correction of 


economic and social evils harmful to 
family life; preparation for marriage 
and family life. And so also are the 
media or channels that can be made use 
of in the promotion of the apostolate 
many and varied. To mention but a 
number of the ones more commonly 
used, there are: forums, study or dis- 
cussion clubs, lectures, radio talks, in- 
stitutes, workshops, conventions, con- 
ferences, the school, the printed word, 


‘and organizations. 


The fact is that the family life apos- 
tolate has become so varied and wide- 
spread that it is quite impossible to 
picture it with any real thoroughness in a 
single article. However, a considerable 
sampling of activities in the family 
field is possible. That, too, should 


suffice to .give at least a fair picture of 


the apostolate’s extent and variety. 
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MARRIAGE PREPARATION 

COURSES 

Marriage preparation courses, for 
instance, have become numerous. And 
they are far from uniform. Brief refer- 
ences to several examples should show 
this. ‘Take, for instance, this particular 
activity in the Diocese of St. Cloud. 
In 1948 His Excellency, Bishop Peter 
W. Bartholome, Episcopal Moderator 
of the Family Life Bureau of the Na- 
tional Catholic Welfare Conference, pro- 
posed a marriage preparation course for 
the See City of the Diocese. Much 
interest was manifested. Indeed, when 
the course was launched it was found 
that attendance was far beyond what 
had been anticipated. Some three hun- 
dred young men and women registered, 
and many of these regularly drove long 
distances in inclement winter weather to 
attend the sessions. In fact, the inter- 
est was so great that it was decided to 
give similar courses in ten different 
centers of the diocese in 1949. 

Instructors for these courses in the 
St. Cloud diocese included clergymen, 
physicians, attorneys, and housewives. 
A priest served as moderator in each 
area. It was his task to organize the 
classes and work out details with the 
pastors in the particular territory. The 
Very Rey. T. S. Ziolkowski, Chancellor 
of the Diocese, serves as Diocesan 
Director for the project. Both men and 
women follow the same course, but they 
attend separate classes and are placed 
in separate discussion groups following 
the lectures given. A certificate em- 
bellished with liturgical symbols of 
marriage is awarded to everyone success- 
fully completing the course. 

The Diocese of Brooklyn may well be 
taken as a second example. It has for 
some years past had a well-organized 
marriage preparation course that is 
referred to as a Marriage Forum. It is 
open to any girl over 18 who has an 


application card signed for her by her 
pastor. Care is taken not to confuse 
the course with the idea of sex instruc- 
tion, a matter that is taken to be in the 
province of parents. Its purpose is 
said to be “‘to give back to our young 
women the high ideals of Catholic mar- 
riage that a pagan age and culture have 
taken from them.”’ The course has the 
enthusiastic endorsement of the clergy 
of the diocese. 

Several different organizations in the 
Brooklyn Diocese participate in pro- 
moting this course. The C. Y. O., the 
Sodality Union and the Diocesan Coun- 
cil of Women play a particularly impor- 
tant part. The final report for the work 
done in 1949 is not yet available. How- 
ever, it is known that forums had been 
planned for eighteen different centers in 
the diocese. In each forum a priest, a 
physician and a Catholic mother form 
the “faculty.” The women members 
attend a preliminary preparation course 
of six weeks. All are given an outline 
of their forum talks, and the physicians 
and women submit copies of their 
addresses in advance. At the close of 
the year’s activities a meeting is called 
for the area chairmen, and also one for 
the faculties, and at these criticisms are 
invited and suggestions are made for 
subsequent forums. This has done 
much to better gradually the forums 
over the past five years. 


PRE-MARRIAGE CONFERENCES 
AND CLINICS 


In the Diocese of Rochester a pre- 
marriage course of nine sessions was of- 
fered during the year 1949. In adver- 
tising it, both the title “‘Course in 
Preparation for Marriage and Married 
Life” and the newly-coined expression 


‘*Pre-Cana Conference’ were applied 


to it. 
In the Capital City, Rev. Louis F. 
Miltenberger of St. Martin’s parish for 
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the sixth consecutive year promoted two 
series of lectures and discussions on 
courtship and marriage in 1949. Dur- 
ing the war years the series were limited 
to women, but since the close of the war 
they have been open to both men and 
women. Attendance at the various 
series has ranged from 40 to 80 indi- 
viduals. The basic guide used for them 
has always been the Commentary of the 
Family Life Bureau on the Marriage 
Encyclical. 

As in several years past, the Young 
Christian Workers of Washington again 
sponsored a marriage preparation course 
in 1949. It consisted of a series of 
lectures on marriage and family life, 
and was offered for young men and 
women looking forward to marriage. 
The series was described as an “Inte- 
grated Course on Marriage.’’ Topics 
discussed were: Courtship and Mar- 
riage; Unity and Diversity; Morals 
and Marriage; Jurisdiction over Mar- 
riage; Putting Economy into Family 
Economics, and Building and Sanctify- 
ing the Home. 

In the Springfield Diocese in Illinois 
the term ‘“Pre-Marriage Clinic” is 
applied to a marriage preparation course 
that has been offered for several years 
past. The course is given for young 
women, regardless of race or creed. 
In order to attend, they must be seniors 
in high school or older. It is sponsored 
by the Springfield C. Y. O. and the 
Diocesan Council of Catholic Women. 
Limited hitherto to the city of Spring- 
field, it was offered in a_ half-dozen 
different centers in the diocese in 1949. 

Other examples of marriage prepara- 
tion courses could easily be added to 
the foregoing. The development is a 
highly important one. The general 
theme of the 1949 National Conference 
on Family Life, sponsored by the Family 
Life Bureau of the National Catholic 
Welfare Conference, was preparation 
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for marriage. This will undoubtedly 
give even further impetus to this partic- 
ular activity in the family field. 


SCHOOLS AND PREPARATION 
FOR MARRIAGE 


The schools are also helping increas- 
ingly to prepare for marriage. Most 
Catholic colleges offer at least one course 
on marriage and the family, and so too 
is there an encouraging growth of 
courses in high schools. Some of the 
colleges now reach far beyond their 
students, conducting institutes or forums 
or lecture series that reach varied au- 
diences in the local community. Among 
colleges that have helped blaze the trail 
in this regard are: The College of New 
Rochelle, at New Rochelle, New York: 
Marygrove College at Detroit; Mount 
Mary College in Milwaukee; Mount 
St. Mary’s College in Los Angeles. 

A secondary school that has done 
unusual work in behalf of the family is 
the Academy of the Presentation in 
San Francisco. Every subject in the 
curriculum is integrated into a family 
living program. The academy also 
serves as a center for the Enthronement 
of the Sacred Heart in the home and 
the apostolate of Nocturnal Adoration 
inthe home. Over 1700 Enthronements 
and more than 5600 hours of adoration 
have been registered there. The fore- 
going are but examples of the varied 
kinds of work done at this institution 
in behalf of the family. 

Not a few grade and high schools are 
doing an excellent service for marriage 
and family life by promoting the prac- 
tice of the recitation of the “Pledge to 
Christain Marriage’’ among the pupils. 
There is much room for further growth 
in this regard. 


SPECIAL PARISH FAMILY 
PROGRAMS 


There are, of course, many hundreds 











VARIETY IN THE FAMILY APOSTOLATE 





of parishes that have developed special 
programs of action to foster a better 
family life. Mention will be made of a 
few here that have been selected at ran- 
dom. These should serve to give at 
least some idea of the variety of family 
activities that are being promoted in 
the parishes of the country. 

Since mention was just made of the 
recitation of the “Pledge to Christian 
Marriage,” reference might well first 
of all be made to Our Lady of Mt. 
Carmel Church in Nesquehoning, Pa. 
There the pastor, the Rev. Agnello J. 
Angelini, states that for quite some time 
past he has recited the “Pledge to 
Christian Marriage” and the ‘Prayer 
to the Holy Family” every Sunday 
after the High Mass. He adds that he 
is much pleased with the results that 
have flown from this practice. 

Rey. A. Bennet Conway, writing 
some time ago to express an interest in 
the Apostolate of the Family and specifi- 
cally in The Family Holy Hour, called 
attention to the fact that in St. Ga- 
briel’s parish, Philadelphia, a family 
devotion in honor of the Sacred Heart 
is regularly conducted each First Friday 
of the month. 

In St. George’s parish, Allentown, 
Pa., a series of lectures was sponsored 
this year by the St. Gerard Guild. The 
lectures were open to the married and 
those contemplating marriage. The 
venture is referred to as a Marriage 
Forum. 

The first venture of Rev. Edgar 
Weigel into the family activity field, 
after his appointment as Director of 
Family Life in the Diocese of Salina, 
was to hold a Family Holy Hour in his 
own parish of St. Boniface at Tipton, 
Kan. Besides appropriate prayers and 
the customary sermon on the Christian 
family, there were the usual features of 
the renewal of the marriage promises, 
the recitation of the pledge to Christian 


marriage, Benediction, and the Te 
Deum. The results in this outstanding 
rural parish, he reports as highly satis- 
factory. 

At St. Rose of Lima Church, Mon- 
roeville, Ind., Rev. Joseph J. Hennes 
has instituted family group Communion 
for the fifth Sunday of every month in 
which a fifth Sunday occurs. This 
arrangement does not interfere with any 
other Communion Sunday that has been 
customarily observed in the parish. 
Father Hennes is pastor of the parish 
and Director of Family Life in the Fort 
Wayne Diocese. 


A CHRISTIAN FAMILY 
CHECK LIST 


Quite unusual, and we think very 
useful, is the following activity intro- 
duced into the parish of St. Michael’s 
at New Lothrop, Mich., by Rev. Olin J. 
Murdick. It is an inquiry about the 
observance or non-observance of certain 
religious practices relating to marriage 
and home life, and is referred to as the 
“Christian Family Life Check List.” 
The families of the parish were asked to 
check the questions after instructions on 
family life had been given them during 
Lent. The following are the queries 
presented for an answer: (1) Has your 
home received the Church’s blessing? 
(2) Do you have a crucifix in the prin- 
cipal rooms of your house? (3) Do 
you have blessed palms, a blessed candle, 
and holy water in your home? (4) 
Do you have holy water fonts in the 
bedrooms? (5) Do you ask for the 
priest’s blessing whenever he visits your 
home? (6) Have you asked for the 
Church’s special blessing for your 
children? (7) (Mothers) Have you 
asked for the Church’s blessing before 
child birth? (8) (Mothers) Have you 
asked the Church to bless you after 
childbirth in the ceremony of Church- 
ing? (9) Have you had the Enthrone- 
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ment of the Sacred Heart in your Home? 
(10) Do you celebrate with your family 
their Baptismal anniversaries? Renew 
Baptismal vows? (11) Do you have 
devout family prayers every day? (12) 
Have you asked the Church’s blessing 
on your farm buildings, your livestock, 
and so forth? (4k) Do you ever ask to 
have a Mass celebrated for all the mem- 
bers of your family (e.g., on wedding 
anniversaries)? (14) Do you renew 
your marriage promises on the wedding 
anniversary? (15) Do you encourage 
religious reading and religious conver- 
sation in your family? 


SOME INTERESTING DIOCESAN 
PROGRAMS 


A large number of dioceses have dio- 
cesan-wide programs of activities re- 
lating to the family. Indeed, not a few 
have had such programs for the past 
decade or eventwo. This is particularly 
true of dioceses in which Diocesan 
Councils of Catholic Women have been 
organized. As Mrs. Robert A. Angelo 
pointed out at the 1949 convention of 
the National Catholic Conference on 
Family Life: ‘‘The National Council 
of Catholic Women, through its Na- 
tional Committee on the Family and 
Parent Education, has tried and has 
succeeded in many places in implement- 
ing the findings of the Family Life 
Bureau into a program that educates 
for the great Sacrament of Matrimony, 
and that can be fitted to our young 
people, our newlyweds, and the parents 
of children in different age groups.” 
This National Committee has its coun- 
terpart in diocesan committees of the 
same name in most dioceses in which the 
Council is organized. These have very 
generally given at least some attention 
to family activity programs. 

An elaborate program, for instance, 
reaching into the generality of its par- 
ishes, has been developed in the Arch- 
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diocese of Detroit over the past decade 
or more. This program is sponsored by 
the Archdiocesan Council of Catholic 
Women. Much assistance is given by 
Marygrove College. Each year a well- 
trained staff conducts training sessions 
for parish leaders who are to participate 
in the programs in their respective 
parishes. Usually several different pan- 
els are proposed for the individual par- 
ishes to select from. The 1949 panels 
made particular effort to focus attention 
on the adolescent. As a result, there 
was excellent codperation on the part of 
school groups. The panels proposed 
were: (1) What Contributes to Suc- 
cessful Relationship between Parent and 
Student; (2) Dating and Choosing a 
Life Partner; (3) The Ideal Home and 
How to Achieve It. Besides promoting 
these conferences or panels throughout 
the archdiocese, the local Council of 
Women also fostered a variety of other 
activities in the family field—child 
training discussions, the Enthronement 
of the Sacred Heart and the use of 
sacramentals in the home, and the 
distribution of literature on the family. 
An archdiocesan family institute was 
held in conjunction with the National 
Family Institute. 


PROGRAM OF FAMILY AND 
PARENT EDUCATION 


In very methodical fashion a program 
of activities in the family field was devel- 
oped over the past half-dozen years in 
the Diocese of Harrisburg. A group of 
the members of the Diocesan Council of 
Catholic Women, who were particularly 
interested in its Committee on the 
Family and Parent Education, attended 
one of the annual national conferences 
sponsored by the Family Life Bureau. 
Enthused by the meeting, they returned 
home determined to present in miniature 
throughout the diocese the program of 
the National Conference. An “‘insti- 
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tute,’ as they called their venture, was 
held in each deanery of the diocese. 
In some instances the program began 
with Mass in the morning and extended 
to about five o'clock in the afternoon; 
in others it began with an afternoon 
session and extended into the evening. 
Priests, economists, and doctors par- 
ticipated in the institutes, and such 
topics as family relations, budgeting, 
and marriage counselling were given 
attention. From these original insti- 
tutes two further activities developed: 
a marriage preparation course offered 
every year for high school and out-of- 
school girls and Parent-Teacher Teas 
or gatherings designed to bring about 
codperation between home and school. 
The former extended over six-week 
periods; the latter were held on Sunday 
afternoons, once a month throughout the 
school year. During the past year two 
other projects were added: (1) the dis- 
tribution of leaflets on child training to 
mothers of pre-school children who could 
not attend the meetings, and (2) Cana 
Conferences. 


ESTABLISHMENT OF CATHOLIC 
MOTHERS’ CIRCLES 


The Hartford Diocese may well serve 
as another example to be cited. It has 
long been outstanding for its activities 
in the family field. In no small measure 
has this been due to the energetic pioneer 
work of one individual, the late Mrs. 
Rose K. Horrigan, who was for years a 


member of the Board and Chairman of 


the National Committee on the Family 
and Parent Education of the National 
Council of Catholic Women. In 1933 
she started in her home town of Meri- 
den, Conn., the first Catholic Mothers’ 
Circle. The idea appealed strongly to 
young mothers, and after several units 
had organized locally and operated suc- 
cessfully, Circles were also inaugurated 
in other parts of the diocese. In all of 


them emphasis was placed on child 
study and training. However, other 
activities relating to family life were also 
fostered. Speaking at the sixteenth 
annual convention of the National Cath- 
olic Conference on Family Life at 
Hartford in 1948, Rev. Frederick Mc- 


‘Lean stated that the following were the 


aims of the Mothers’ Circles: ‘To 
preserve family integrity and stability 
in this chaotic period of childless mar- 
riages and easy divorce; to plant in the 
minds of youth and even children the 
understanding that marriage is a Sacra- 
ment, and that building a home is a 
worthwhile career for women—one 
might say, a profession for husband and 
wife—for which intelligent preparation 
is necessary.” In Manchester, Conn., 
where Father McLean is stationed, there 
are presently twenty-three Mothers’ 
Circles. How such activities “‘snow- 
ball,” once the work has been set in 
motion, is well shown by the fact that 
several months after a member of one 
of these Mothers’ Circles at Manchester 
had moved to New London, Conn., she 
had already established nine new Circles 
in her parish. The‘‘snowballing’’ proc- 
ess is particularly striking when there 
is at hand the aid of some interested 
organized group. More recently, Cana 
Conferences have been inaugurated in 
Hartford. Progress is also reported 
with regard to them. 

In the Diocese of Buffalo the Bishop’s 
Committee for Christian Home and 
Family, now about a decade old, con- 
tinues energetically to carry on its well- 
organized program of activities. Each 
parish has a committee of women volun- 
teer workers whose duty it is to visit 
the homes of all mothers of infants and 
very young children. On the occasion 
of the first visit a medal and a card with 
a message from the Bishop is presented 
the baby. At other visits, which follow 
in due course, helpful literature on child 
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training is left with the mother. Every 
year, too, all parents are invited to bring 
their babies to St. Joseph’s Cathedral on 
an appointed day, to be consecrated to 
the Mother of God and to receive 
individually the blessing of the Bishop. 


STUDY AND DEFENSE OF FAMILY | 
RIGHTS 


In the Province of Indianapolis, one 
notes in the programs sponsored in 1949 
a particular awareness of current activi- 
ties that concern the family. This is 
evidenced by the fact that, as a special 
Commission of the United Nations 
discussed human rights, the Councils of 
Catholic Women of the Archdiocese and 
of the three suffragan sees—Fort Wayne, 
Lafayette and Evansville—turned their 
attention to the study of family rights. 
Literature was selected to serve as a basis 
for study, and a list of questions to guide 
the members in the work was drawn up. 
To be sure, while emphasis was placed 
on this important current topic, pro- 
grams of family action developed in 
preceding years were not entirely neg- 


lected. 


In the Archdiocese of Chicago, the 
Archdiocesan Council of Catholic 
Women continues its thoroughgoing 
program in behalf of the family that has 
been developed over more than a decade. 
One of its outstanding accomplishments 
has for years past been its consultation 
service. Its Decency Crusade, just 
launched this year, is perhaps the most 
important project in behalf of a better 
family life that it is pursuing at the 
present time. The objective of this 
crusade is the promotion of morality 
among youth, a matter that is of course 
of profound import to the family. 
Cana Conferences, started in the Arch- 
diocese several years ago, show a very 
considerable development. 

Much variety also characterizes the 
work in behalf of the family in the 
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Archdiocese of New Orleans. A very 
considerable part of this work centers 
in the Council of Catholic School 
Codperatives of New Orleans. This 
agency, conducting its fifth annual 
Catholic Parent Forum this year, had 
as a theme: “Home and School— 
Partners Inseparable.” The group 
chooses each year the Catholic Mother 
of the Archdiocese. Incidentally, the 
choice for the Magnificat Medal, 
awarded annually by Rosary College, 
went to a New Orleans mother in 1949. 

The “Catholic Action Cells” of the 
Archdiocese of St. Paul continue their 
interest in family projects. A recently 
initiated project that seems particularly 
deserving of attention is a “‘seven-point 
program of inquiry” relating to modern 
family life. One point of inquiry, for 
instance, deals with corporate prayer in 
the home. Showing that there is a note- 
worthy lack of it, the inquiry led to a 
decision on the part of cell members to 
help promote the practice again by pre- 
paring and disseminating a booklet 
containing suitable family prayers. The 
prayers were selected by Rev. William 
Busch of St. Paul Seminary. 

For the fifteenth annual convention 
of the Spokane Diocesan Council of 
Catholic Women, held jointly with the 
Diocesan Council of Catholic Men in the 
fall of 1948, the entire program centered 
in the family. The theme selected for 
the occasion was: “A Renewed Rever- 
ence and Respect for Fatherhood and 
Motherhood.” At a special evening 
service at the Cathedral of Our Lady of 
Lourdes, the local Ordinary, the Most 
Rev. Charles D. White, officiated, and 
His Excellency, Bishop Peter W. Bar- 
tholome, preached the sermon. The 
occasion was marked by a renewal of the 
marriage promises on the part of the 
married couples present, and the recita- 
tion of the pledge to Christian marriage 
by all in attendance. A number of 
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family life activities are being carried on 
in the diocese. For instance, Rev. 
Rayner Harrington, O.F.M., stated, 
in inquiring after some literature on the 
family: ‘‘ We are having various couples 
gather in private homes to discuss family 
topics. They are the practical topics 
of everyday living. We are trying to 
determine how to make these Christian 
in spite of the pagan influence around 
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ASSOCIATION OF HOLY FAMILY 
GUILDS 


The Rev. A. A. Leopold, Director of 
Family Life in the Archdiocese of San 
Antonio, is promoting Holy Family 
Guilds as a medium for the encourage- 
ment of a genuine Catholic family life. 
Beginning with one guild of a dozen 
couples a few years ago, the idea spread, 
till there are presently in the See City 
twelve guilds with one hundred member 
couples. These guilds are federated, 
and form what is known as the Asso- 
ciation of Holy Family Guilds. The 
individual guild units are deliberately 
kept small in order to make it possible 
to hold the customary monthly meetings 
in homes. Speaking of the guild, Fa- 
ther Leopold states: ‘‘The monthly 
meeting consists of a business session at 
which projects of the guild or of the 
Association are discussed, such as mar- 
riage conferences, holy hours, retreats, 
Catholic practices in the home, charity 
projects and socials. This is always 
followed by a religious discussion led by 
the spiritual moderator or a member of 
the guild on some topic regarding family 
life or its problems. Frequently a 
speaker is invited in to address the 
group on some special subject. The 
meeting is closed with prayer and the 
blessing of the spiritual moderator.” 
Other activities are consistently being 
added. The following example also 
comes from Father Leopold: ‘To coun- 


teract the planned parenthood propa- 
ganda in the city, the Association is now 
working in codperation with the Catho- 
lic Action office on a plan to place in the 
hands of all parents of newborn babes 
some congratulatory message reminding 
them of the great dignity that is theirs 
as co-creators with God in the begetting 
of children.”’ 


COORDINATING FAMILY WORK 
WITH OTHER ACTIVITY PROGRAMS 


In the Archdiocese of Los Angeles the 
family life work is well codrdinated with 
other activity programs. At about the 
same time as a Director for Family Life 
was appointed the past year, an Arch- 
diocesan Codrdinating Committee was 
set up at the instance of the Archbishop, 
the Most Rev. J. Francis A. McIntyre. 
This Committee, as the Very Rev. 
Monsignor Raymond J. O’Flaherty 
explained at the 1949 meeting of the 
National Catholic Conference on Fam- 
ily Life, consists of a Spiritual Advisor 
and one lay representative from each of 
the lay organizations having Archdio- 
cesan jurisdiction—that is, a Committee 
on Family Life, the Archdiocesan Coun- 
cil of Catholic Women, the Archdio- 
cesan Holy Name Union, the Young 
Ladies’ Institutes, the Catholic Women’s 
Club, the organizations for Catholic 
persons in public employ. It has as its 
purpose to assist its component organiza- 
tions in becoming better acquainted with 
the purposes and work of each and pro- 
vide them with an opportunity of meet- 
ing together in order to assemble thought 
and action for united Catholic Action, 
and to disseminate information of vital 
interest common to all of the organiza- 
tions. 

The Sub-Committee on Family Life 
mentioned has as its membership per- 
sons representing the following groups: 
the parish priests, the Catholic dio- 
cesan paper, the Archdiocesan Council 
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of Catholic Women, the Archdiocesan 
schools (represented through the Assist- 
ant Superintendent of Schools, the 
principals of two local high schools, and 
students from two Catholic Colleges), 
as well as a doctor, an attorney, a 
psychiatrist and a social worker. 

The following are several principles 
adopted by the Los Angeles Diocesan 
Family Life Committee to guide it in its 
work: programs are to be positive 
rather than negative; work on a parish 
basis is to be emphasized; the Commit- 
tee itself is to work through existing 
organizations rather than to be an 
operating commitiee itself. Positive 
action has already been taken regarding 
the following: family group Commun- 
ion on every fifth Sunday of the month 
in which a fifth Sunday occurs; meet- 
ings and programs to which both hus- 
band and wife can be invited; study of 
the feasibility of family allowances; 
child training courses or parent educa- 
tion. The development of a more ex- 
tensive and long-range program is also 
under way. 


SUGGESTIONS OF THE LATEST 
CONFERENCE ON FAMILY LIFE 


The seventeenth annual conference, 
sponsored by the Family Life Bureau, 
was held in San Francisco March 7-10, 
1949. Helpful codperation on the part 
of local groups and on the part of the 
Departments of Lay Organizations and 
Youth of the National Catholic Welfare 
Conference made certain a very success- 
ful gathering. Variety characterized 
the program. Both theory and practice 
came in for attention. Learned and 
popular addresses were given a place on 
the program. Papers dealt with topics 
taken from such fields as the Christian 
ideology of marriage and the family; 
the economic as it relates to family liv- 
ing; family retreats and religious prac- 
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tices in the home; and inspirational 
and educational activities. At one of 
the sessions the Rev. Dr. Bernard 
Cronin, Director of Family Life of the 
Archdiocese of San Francisco, described 
its program of family activities, summing 
them up under the three major heads of 
economic security, cultural develop- 
ment, and the spiritual strengthening of 
the families. Mention of some of these 
activities has already been made in the 
foregoing pages. We add just a few 
more in these words of Dr. Cronin him- 
self: “There are any number of study 
clubs in the parishes throughout the 
Archdiocese of San Francisco. A study 
club movement has been fostered by the 
priest members of the Archdiocesan 
Matrimonial Board. Under the di- 
rection of Father Merlin Guilfoyle, a 
course has been drawn up. The course 
treats the moral law, the legal, spiritual 
and practical phases of married life. 
Membership in the club is usually re- 
stricted to seven or eight couples which 
meet each month in one of the members’ 
homes. The meeting consists of a 
lecture, group discussion and the family 
Rosary. Marriage forums have been 
sponsored by the C. Y. O., the Y. L. I. 
(Young Leaders’ Institute), and a num- 
ber of parish young people’s clubs. The 
forums usually consist of a talk by a 
priest, a doctor, and a married man or 
woman. Circulation and dissemination 
of Catholic literature has been under- 
taken on a broad scale through the 
Publications Committee of the Arch- 
diocesan Council of Catholic Women.”’ 

The San Francisco national conference 
closed with the customary and impres- 
sive Family Holy Hour at the Cathedral. 
His Excellency, Archbishop John J. 
Mitty, presided; the Most Rev. Hugh 
A. Donohoe officiated, and the Most 
Rev. Timothy Manning preached the 
sermon for the occasion. 
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EXPANSION OF THE FAMILY LIFE 

MOVEMENT 

A brief glimpse across the water to 
Honolulu reveals a definite step taken 
there during 1949 towards codrdinating 
and expanding the family life activities 
that have been developed there during 
the past few years. It was the launch- 
ing of a Diocesan Family Life Confer- 
ence. An organization meeting was 
held in April and was attended by ap- 
proximately 300 priests, religious and 
lay leaders. It was addressed by His 
Excellency, Bishop James J. Sweeney, 
and by Rev. Edwin J. Kennedy, Chan- 
cellor of the Diocese, and Rev. Hubert 
P. Winthagen, Diocesan Director of 
Family Life. The main aims and ob- 
jectives of the proposed Family Life 
Conference were discussed on this occa- 
sion. The first general convention was 
scheduled for the Fall. 

It might be added here that notice of 
the family life work carried on in this 
country has been carried to many places 
beyond the confines of the forty-eight 
States. In fact, requests for program 
suggestions and for helpful literature 
have come to the Family Life Bureau 
from practically every corner of the 
world. Specifically, requests came dur- 
ing the past year from Canada, Aus- 
tralia, Argentina, Brazil, Chile, France, 
Belgium, Germany, Luxembourg, Italy, 
Spain, India, Japan and the Philippines. 
Happily, the Family Life Bureau was 
always able to give the assistance re- 
quested. 


DIOCESAN DIRECTORS 


To date, Family Life Directors have 
been appointed in fifty-five dioceses. 
In still others the Director of the Family 
Life Bureau, National Catholic Welfare 
Conference, has contact with such 
officials as chairmen of Family Life and 
Parent Education Committees, spiritual 
moderators of local Councils of Catholic 


Women, and heads of still other groups 
interested in family life activities. Ac- 
tivities promoted by some of the Di- 
rectors have already been alluded to. 
To mention all is out of the question. 
However, we wish to make at least brief 
reference to several of the more recent 
appointees and their first steps towards 
getting a program under way. 

We cite first the example of the 
Diocese of Pueblo. The recently ap- 
pointed Director, Rev. Joseph J. Walsh, 
sponsored a Lenten Forum in 1949. 
This aroused considerable enthusiasm 
for a year-round program. At the 
direction of His Excellency, Bishop 
Joseph C. Willging, he explained a 
proposed program for the diocese to the 
priests at their spring clergy conferences 
held in the various deaneries. A_be- 
ginning was also made with home study 
clubs and the Family Holy Hour. 

In the recently established Diocese of 
Madison, the Family Life appointee, 
Rev. E. J. Van Handel, initiated his pro- 
gram by suggesting to the pastors that 
they hold a Family Holy Hour in their 
parishes in March and by recommending 
that they sponsor some family program 
in conjunction with National Family 
Week in May. 

The first step taken by Rev. William 
D. Larkin after his appointment as 
Director of the Family Life Bureau of 
the Diocese of Duluth was the promotion 
of a ten-session marriage course for 
engaged couples in the See City. Sixty- 
seven couples attended the sessions. 
The closing was held at the Cathedral! 
of the Sacred Heart, His Excellency 
Bishop Thomas A. Welch addressing the 
participants and presiding at Benedic- 
tion of the Blessed Sacrament. 

In both the Diocese of Fort Wayre 
and the Diocese of Burlington the new- 
ly-appointed directors, Rev. Joseph 
Hennes and Rev. James B. Murray 
respectively, had already held the posi- 
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tion of spiritual moderator of the local 
Councils of Catholic Women when they 
took up their work in the family field. 
In both dioceses the programs of the 
Councils’ conventions were devoted to 
marriage and the family, and were ad- 
dressed by the Family Life Directors. 
Both Councils had already developed 
some activities in the family field 
over past years. Their plans for the 
future were considerably expanded at 
their conventions. 


SUMMARY OF THE METHODS 
AND OBJECTIVES 


While the facts presented in the fore- 
going do not in any sense give a thor- 
ough-going picture of the Catholic 
family life movement as it exists in the 
United States to-day, they should never- 
theless give a fair idea of the variety of 
activities which characterize it. And 
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it may well be added that not only is 
there variety in activity but also in the 
extent to which the different activities 
are flourishing. Apparently most popu- 
lar by far are lectures or lecture series, 
followed by a question period, and study 
or discussion groups of one kind or an- 
other. So too, as already mentioned, 
is there variety in the media that are 
being made use of in the promotion of 
activity programs. Yet, in all this 
diversity there is a definite unity. All 
the activities carried on add up to one 
powerful movement for a better family 
life, a movement that envisions the 
ultimate realization of the finest and 
highest. ideals of Christian marriage and 
family life, a movement that has already 
gathered such momentum that it gives 
every reasonable promise of eventually 
sweeping the country from shore to 
shore, and even of making its influence 
reach increasingly beyond its confines. 














Quatercentenary of the 
Anglican Ordinal 


By PAUL R. RUST, O.M.I. 


| the interesting religious 
celebrations of 1949 was the world-wide 
observance of the Quatercentenary of 
the Book of Common Prayer by the 
Anglican Communion. Of some mom- 
ent to Catholics and Anglicans also 
should be the occurrence in 1950 of the 
Quatercentenary of the First Ordinal of 
King Edward VI, which is so intimately 
associated in history with the Book of 
Common Prayer of 1949. It is with the 
hope of being of some service to those 
who are interested in the English Ref- 
ormation that we submit, as a supple- 
ment to Father Graf’s recent articles 
on the First Book of Common Prayer, a 
brief review of the history, rationale, 
and interpretation of the Anglican 
Ordinals. 

Before and since Pope Leo made his 
pronouncement on Anglican Orders, 
countless articles have been written upon 
this subject. Naturally, Anglicans are 
not less interested in the validity of their 
Orders than we are. In fact, Dom 
Gregory Dix, an Anglican Benedictine, 
published in 1944 a lengthy tract! on this 
subject, and it is worth noting here that 
this apology has already gone through 
four editions. For the sake of clarity, we 
may break down the phases of the 
question into several historical eras. 


HENRY VIII (1534-1547) AND 
EDWARD VI (1547-1553) 


Pope Leo XIII based his condemna- 





'“The Question of Anglican Orders” 
(Dacre Press, Westminster, 1944). 


tion of Anglican Orders upon two points 
—defect of form and defect of intention. 
These two conditions did not affect the 
rites of ordination until the death of 
Henry VIII. Cranmer would have done 
away with the Mass and with the priest- 
hood long before he did, but Henry 
would in no way permit it. The king 
would not acknowledge the Pope, but 
he insisted on retaining the Pope’s 
liturgy. In consequence of this, the sole 
alteration in the Pontificale (June, 1535) 
was the substitution of the Oath of 
Royal Supremacy for the Oath of Alle- 
giance to the Pope. 

During the reign of the boy monarch, 
Edward VI (1547-1553), the Protes- 
tantizing of England which had been 
restrained by his father made rapid 
progress due to the active influence of 
Archbishop Cranmer of Canterbury, 
who stood first in the Royal Council. 
Edward was crowned in February, 
1547. In December Parliament re- 
stored the “cup of the Sacrament” to 
the laity; in March, 1548, a vernacular 
liturgy was published for the adminis- 
tration of the Sacrament sub duplici 
specie;? on June 9, 1549, the Mass itself 
was suppressed, and Cranmer turned 
his attention to abolishing the sacerdo- 
tium and the pontificium. 

The Edwardine Ordinal typifies the 
highhanded way in which the Crown 
invaded the sacred mysteries of Ca- 


2 “Order of the Communion.” 


327 








THE HOMILETIC AND PASTORAL REVIEW 





tholicism. On January 31, 1550, Parlia- 
ment empowered the king to name 
twelve Commissioners to improvise an 
English Ordinal. On February 2 the 
Royal Council authorized these divines 
to proceed, but without naming them. 
On February 9 it was announced that 
they had finished. On March 3 the 
printed Ordinal was published under 
authority of a Royal Proclamation, 
which must have based its action on the 
previous Act of Parliament. 

Now what does all this imply? The 
answer is evident. ‘There was no possi- 
bility of public discussion at any time; 
the bishops of the Church were never 
consulted; Parliament had no_ pro- 
posals before it, nor even had the Royal 
Council. The Commissioners, if in 
reality there were any, could have had lit- 
tle opportunity of discussing or amend- 
ing the Ordinal during the single week 
it was supposed to be read by them. In 
fact, the Ordinal must have already 
been complete and most likely even in 
the course of printing; else, how could it 
have been published on March 3—a 
whole month before it was supposed to 
appear? 

An investigation of the offices of the 
Ordinal plainly testifies that it was a 
perfect embodiment of Cranmer’s per- 
sonal theology on Holy Orders. It re- 
duced the priest to a minister, his bishop 
to a chief overseer. Cranmer was per- 
fectly clear in his concept of the priest- 
hood: “The only difference that is be- 
tween the priest and the layman in this 
matter (i.e., consecration of the ele- 
ments) is only in the ministration: that 
the priest as a common minister of the 
Church doth minister and distribute the 
Lord’s Supper unto the other, and the 
other receive it at his hands.” 

Each prayer, each ceremony, each 
alteration of the Pontificale brings home 
this conviction. The anointing of the 
hands and the blessing of the vestments 
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—for Cranmer had retained these in his 
First Ordinal to “spare the weakness 
of the present age’”’—were now omitted. 
The actual prayer of ordination was 
not only mutilated, but was set apart 
from the imposition of hands to em- 
phasize the theology which Cranmer 


held. 


RATIONALE OF THE ORDINAL 
OF 1550 


The Preface which introduced the 
Ordinal took into account only three 
Orders. Offices were improvised for 
the deaconate, priesthood, and episco- 
pate, which were treated as separate 
Orders. Cranmer abolished the Minor 
Orders. 

(1) Deaconate.—A portion of Timothy 
or the Acts was read. Then the can- 
didate, donning a “‘tunicle,” read the 
Gospel. At the imposition the form 
used was imperative: “Take thou 
authority to execute the office of deacon 
in the Church of God committed unto 
thee: in the name of the Father, etc.” 
This “form” is the only one which 
identifies the Order being conferred. 

(2) Priesthood.—The candidate came 
to the bishop vested in a white alb. His 
ordination took place at a celebration 
of the ““Lord’s Supper, commonly called 
the Mass.”’ An Introit, followed by 
Kyrie, Gloria, Epistle and Gospel, pre- 
ceded the ordination rite. After the 
Gospel, the “Veni Creator” was chanted 
(in English), and the candidate was 
presented to the bishop who put to him 
a series of questions. After several 
prayers had been recited by the bishop, 
the imposition of hands took place. The 
bishop and the priests present at the 
ordination imposed their hands, and the 
former recited this form, which made no 
mention of the office being conferred :* 
“Receive the Holy Ghost. Whose sins 
thou dost forgive, they are forgiven: 
and whose sins thou dost retain, they are 
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retained. And be thou a faithful dis- 
penser of the Word of God and of His 
holy Sacraments: in the name of the 
Father, etc.” Following the imposi- 
tion, the bishop presented to the ordi- 
nanda Bible andachalice and paten (with 
bread). The Creed was sung, and the 
Prayer Book “Mass” of 1549 continued. 

(3) Episcopate-——Consecration to the 
episcopate took place during a celebra- 
tion of the “‘Mass” of the Prayer Book of 
1549. The Introit, etc., as in the ordi- 
nation of a priest, preceded the rite of 
consecration. The consecrand (vested 
in surplice and cope) was presented by 
an archdeacon to the consecrating prel- 
ate. After he swore allegiance to his 
archbishop, the Litany was chanted. 
This was followed by an Interrogation, 
“Veni Creator,” and a prayer of conse- 
cration. Then the consecrating prelate 
and co-consecrators imposed hands dur- 
ing the recitation of the form: ‘Take 
the Holy Ghost and remember that thou 
stir up the grace of God which is in thee 
by imposition of hands: for God hath 
not given us the spirit of fear, but of 
power, and love, and of soberness.” 
The imposition of hands was followed 
by a second imposition (upon the neck) 
of a Bible, and the transfer of the 
crosier. No ring was used. Then the 
‘Mass’ was concluded. 

The Ordinal of 1552 (as the Prayer 
Book of 1552, to which it was attached 
by Act of Parliament) expressed the 
design of the Puritan party in the 
Church of England to complete the 
Protestantizing of the Church. In its 


3“Tf the Sacrament of Orders is adminis- 
tered without the intention of ordaining 
priests to offer sacrifices, the persons ordained 
are not priests at all.... No one reading the 
Roman Ordinal can doubt that it is full of the 
intention of ordaining priests to sacrifice. No 
one reading the English Ordinal can suspect 
that it has any such object. It clearly ex- 
presses some power of absolution; it definitely 
expresses administration of a sacrament. But 
of sacrifice there is not a single word from first 
to last” (Bishop Knox, Anglican, in Nal. 
Review, September, 1925). 


essentials it is identical with the First 
Ordinal. In other words, the prayers 
and the form were incorporated unal- 
tered. It is only its accidentals which 
make it appear less Catholic. Cranmer 
abolished the cope and the crosier. At 
the ordination ceremony the transfer 
of the instruments was discontinued, as 
well as the use of the sacerdotal vest- 
ments. 


SUPPRESSION OF THE ORDINAL 
UNDER MARY TUDOR (1553-1558) 


One of the initial acts of Mary Tudor 
was to suppress the Edwardine Liturgy. 
Then she turned her attention to a con- 
sideration of the clerics who were exer- 
cising the sacred ministry in the Church. 
In this task of deciding what men were 
acting invalidly, what men were acting 
validly but irregularly, the Queen was 
guided by the decisions of Rome. Ac- 
cordingly we know that, during the very 
time the Ordinals of Edward were in 
use, there was a serious doubt about 
their validity. 

Among the faculties granted by Pope 
Julius II] to Cardinal Pole, whom he 
sent to England to heal the schism, was 
one which regulated the Legate’s con- 
duct in his treatment of the clergy. 
Pole was empowered to examine indivi- 
dually all cases of clerics who had been 
ordained or consecrated between 1534 
and 1553. All clerics who were found 
to belong in this group were to be either 
“rehabilitated” or “qualified.” Re- 
habilitation referred to validly ordained 
schismatics—those who had _ received 
Orders according to the rite of the 
Pontificale, after 1534. Qualification de- 
cided the status of those invalidly or- 
dained or consecrated according to the 
form of the English Ordinals of 1550 or 
1552. 

A brief of March 8, 1554, clearly de- 
fined what clerics had not been validly 
ordained (i.e., those who had been pro- 


329 








THE HOMILETIC AND PASTORAL REVIEW 





moted to Orders but “not according to 
the accustomed form of the Church’’).‘ 
Now, the only bishops so ordained were 
the six “bishops” consecrated according 
to the rite of the English Ordinals. 
Such, if found worthy, might be “pro- 
moted also to all the sacred orders and 
the priesthood.” 

In the meantime, Rome was making a 
detailed examination of a certified copy 
of the English Ordinal, and on June 20, 
1555, Pope Paul IV promulgated his 
Bull which differs only in language from 
the Briefs of his predecessor, Julius IIT. 
“Concerning those,” he decreed, “who 
have been promoted to Orders according 
to the manner of ordaining lately in- 
vented (fabricatum), considering that 
they were not truly and really ordained, 
the diocesan bishop, if he finds them 
suitable and fit subjects, can supply 
what was before lacking in these men.”’ 

Pope Paul’s Bull was brought to 
England, and at once the English canon- 
ists proposed a dubium: “Are Eng- 
land’s schismatical bishops lawfully and 
validly ordained?’ Paul replied as fol- 
lows: ‘We declare that those bishops 
and archbishops who were not ordained 
and consecrated in the form of the 
Church cannot be said to be validly and 
lawfully ordained.” Again, the only 
“bishops” who could possibly fall into 
this category were Poynet, Hooper. 
Coverdale, Scory (consecrated according 
to the form of the Ordinal of 1550), 
Taylor and Harley (according to the 
Ordinal of 1552). 


RESTORATION OF THE ORDINAL 
UNDER QUEEN ELIZABETH 


When Elizabeth succeeded Mary, in 
contravention of her coronation oath she 





‘Dom Gregory Dix, in quoting the Apos- 
lolice Curz, omits the all-important adjective 
“accustomed,” in order to establish that Pope 
Julius did not discredit Anglican Orders be- 
cause of defect of form. 
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restored the Edwardine Reformation, 
and with it the Edwardine Liturgy. 
Her first step was to create a hierarchy, 
and to accomplish this she compelled 
Matthew Parker to accept the Primacy 
of the Establishment. Parker was “‘con- 
secrated” Archbishop of Canterbury in 
December, 1559, according to the ritual 
of the English Ordinal of 1552. 
Evidently the manner of his “con- 
secration” aroused too many conscien- 
tious scruples, and brought into dis- 
credit the Ordinal, for on September 13, 
1566, Elizabeth had Parliament en- 
dorse the Ordinal of 1552: “Be it 
enacted that all persons who had been, 
or should be, ordered, made, or conse- 
crated by means of the Ordinal of King 
Edward VI, are true archbishops, bish- 
ops, priests, and deacons.” In 1571 
the English “‘bishops’”’ themselves sanc- 
tioned the Ordinal by which they had 
been consecrated. Convocation did this 
by solemnly approving Article 36 of 
the Thirty-Nine Articles: ‘All orders 
conferred in the Church of England 
since the second year of Edward VI 
[since January 28, 1548, when the 
Pontificale was in sole use] are valid.” 
Finally, in 1575, by means of her 
Constitutions Ecclesiastical, Queen Eliza- 
beth made one more effort to validate 
the Edwardine Ordinal: she decreed 
that only the Ordinal of Edward V1 
could be used in the Church of England. 
The final effort of the Crown to re- 
move the stigma of invalidity from the 
Edwardine Ordinal was discussed at 
some length by Pope Leo XIII. Long 
after the last Marian bishop was dead 
(112 years after the form was first 
altered and a novus ritus invented), 
Charles II, when he revived the Ed- 
wardine Liturgy after the Restoration, 
caused to be added to the ineffective 
forms the words “for the office and work 
of a priest (bishop) in the Church of 
God.” But, as Pope Leo observes, 
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“even if the addition could give to the 
form its due signification, it was intro- 
duced too late, as a century had elapsed 
since the adoption of the Edwardine 
Ordinal; for, the Hierarchy having be- 
come extinct, there remained no power 
of ordaining.” To invalidate this ob- 
servation, Anglican apologists (begin- 
ning with the “Answer” of the Primates 


of England to the Apostolice Cure in 


1897) assert that this addition was to 
oppose the Scottish Presbyterians who 
denied any difference between a bishop 
and a priest. 

1704 marked the beginning of another 
set of papal documents which illustrate 
the unvarying attitude of the Church 
in dealing with Anglican Orders. The 
famous case examined was that of 
John Gordon, convert Anglican Bishop 
of Glasgow. When he expressed a 
desire to participate in the sacred minis- 
try, Pope Clement XI decided that, 
although he had been ordered according 
lo the Ordinal of 1662, he must be re- 
ordained absolutely (ex integro). 


ANGLICAN ORDERS INVALIDATED 
BY DEFECT OF INTENTION 


The second reason advanced by Pope 
Leo for the invalidity of Anglican Orders 
was “defect of intention.” He was 
guided in his decision on the Ordinal by 
the de fide proposition of the Council of 
Trent: “If anyone says that in minis- 
ters, when they effect and confer the 
Sacraments, there is not required the 
intention of doing at least what the Church 
does, let him be anathema.” The inten- 
tion of the Church in administering 
Holy Orders is vividly expressed in the 
Pontificale—the “‘effecting”’ of a sacrific- 
ing sacerdotium and pontificium. 


An examination of the English Ordi- 
nals leaves but one impression: that they 
are so compiled as to be administered by 
those whose intention is to “effect” 
anything but a sacrificing ministerium. 
Or, as the Pope puts it, “the Church does 
not judge regarding the mind and inten- 
tion as something by its nature exter- 
nal; but so far as it is manifested exter- 
nally, she ought to judge it.””’ Pope Leo 
based his judgment not on the intention 
of Cranmer, or Hooper, or Parker, or 
Laud, or any other “bishop” of the 
Established Church—but rather on the 
corporate intention of the Church at the 
time when the Ordinals were compiled. 
The abolished Mass, the overturned 
altar, the suppression of symbols con- 
veying the characteristic note of sacrifice 
found in all valid ordination rites, the 
mutilated forms—in fact, the whole 
history of the Edwardine era points 
to one unquestionable fact, that the 
Church of England did not preserve 
the intention of the Catholic Church in 
England in the conferring of the Sacra- 
ment of Holy Orders. 

Such is the nature of the case against 
Anglican Orders. Pope Leo’s decision 
of 1896 was merely a reiteration of the 
decisions rendered throughout the cen- 
turies by his predecessors: “‘Wherefore, 
strictly adhering in this matter to the 
decrees of the Pontiffs, Our Predecessors, 
and confirming them most fully, and, as 
it were, renewing them by Our author- 
ity, of Our own motion and certain 
knowledge We pronounce and declare 
that Ordinations carried out according to 
the Anglican rite have been and are 
absolutely null and utterly void.” Peter 
has spoken through Leo! The case is 
closed! 
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No Income Taz on Priestly 
Support 


By JOSEPH P. DONOVAN, C.M., J.C.D. 


= the past few years a 
young Los Angeles priest has been con- 
tending in occasional articles that the 
practice of the U. S. Treasury Depart- 
ment and Income Tax collectors in 
demanding tax returns from priests 
where strict church support is in ques- 
tion, is legally unjustifiable. Now he 
has just published a thesis as partial 
requirement for his doctoral degree in 
Canon Law from the Catholic Univer- 
sity of America wherein he demon- 
strates his contention so fully and so 
completely that there is no room for 
demur. The name of the young priest 
who has written this startling thesis 
is the Very Reverend Kenneth R. O’- 
Brien, J.C.D., and the title of his thesis 
is “The Nature of Support of Diocesan 
Priests in the United States of America.” 
Dr. O’Brien was ordained in 1940, and 
seems to have had several years of 
pastoral experience before matriculat- 
ing to the Catholic University in the fall 
of 1946 for his doctoral degree in Canon 
Law. He is one in ten thousand by 
reason of having a father who is a dis- 
tinguished lawyer, and for that reason 
able to point out to the son the theory of 
civil law as a background for the study 
of all forms of strict church support 
from the standpoint of Canon Law. 
This paternal tutelage enabled Dr. O’- 
Brien to grasp the fundamental dis- 
tinction in American law between in- 
come by way of compensation and gifts 
even of a remunerative kind. 
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HISTORICAL BACKGROUND OF 

THE QUESTION 

In part one of his thesis, Dr. O’Brien 
furnishes an historical synopsis of the 
support given to priests in the primitive 
Church and in the early and later 
Middle Ages, and then goes on to show 
that the same gifts continue even in 
these United States of ours, the gifts 
being money or goods given to priests in 
view of their sacred services for sup- 
port—this support running all the way 
from the mere necessaries of life to their 
becoming needs. 

The second part of the thesis has such 
chapter headings as these: The Support 
of Diocesan Priests Under the Code of 
Canon Law; Contracts and Payments 
at American Civil Law; The Nature 
of Support of Diocesan Priests from a 
Benefice; The Nature and Support of 
Diocesan Priests from an Office; The 
Nature and Support of Diocesan Priests 
from a Subsidy; and finally The Nature 
and Support of Diocesan Priests from 
Mass Stipends and from Stole Fees. 

The first thing that strikes us in read- 
ing his thesis is the apparent failure of 
income tax collectors to realize that 
priests are not getting church income as 
hire and salary, and the equal failure of 
priests to have been rightly informed by 
legal experts that gifts do not come 
under the income tax, whether those 
gifts are purely such or are even what 
some laws call remunerative gifts. If 
priests were getting a salary as such, 
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they would certainly come under the 
income tax as other workers; and they 
could also sue before the civil law their 
bishop or their incorporated parish for 
unpaid salaries; but the United States 
Supreme Court has declared that monies 
allotted priests are in the nature of gifts 
and not of compensation, and it makes no 
difference what kind of gifts the same 
support comes under. It is interesting 
to contrast these words of the Bureau of 
Internal Revenue of the United States 
Treasury Department—“marriage fees, 
baptismal offerings, sums paid for 
saying masses for the dead, and other 
contributions received by a clergyman, 
evangelist, or religious worker for serv- 
ices rendered’’—with what the Supreme 
Court said in the M. E. Blatt Co. vs. 
Uniled States, 305 U. S., 267, 83: 
“Treasury regulations can add nothing 
to income as defined by Congress.” 
Further, in the Ross Case, which Dr. 
O’Brien says is the only judicial decision 
in the American secular courts, it was 
held that stipends for Masses, and 
offerings on the occasions of marriages, 
baptisms and funerals, are not income 
but are gifts. Then he cites the United 
States Supreme Court in Bogardus vs. 
the Commissioner of Internal Revenue, 302 
U. S., 34, as saying there is “no such 
thing under the (income tax) statute 
as a taxable gift.” From this Dr. 
O’Brien concludes that no priest is under 
obligation to report support that he 
gets from Mass stipends and stole fees 
to the income tax collector. 

The excerpts given in this case of 
Bogardus vs. the Commissioner of Internal 
Revenue are taken from the opinion of 
the Supreme Court as rendered by Mr. 
Justice Sutherland. And the law set 
forth in the following two paragraphs 
by the same Justice Sutherland clears 
up the confusion created by the Internal 
Revenue Department, as supposedly 
misinformed by priests who knew noth- 


ing about the distinctions of American 
law and even the older English law: 
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. . . the Statute (an American tax 
law) definitely distinguishes between 
compensation on the one hand and gifts 
on the other hand, the former being 
taxable and the latter free from taxation 
(under income tax laws). The two 
terms are, and were meant to be, 
mutually exclusive; and a bestowal of 
money cannot, under the statute, be 
both a gift and a payment of compensa- 
tion.... 

“Tf the sum of money under considera- 
tion was a gift and not compensation, 
it is exempt from taxation and cannot 
be made taxable by resort to any form 
of subclassification. If it be in fact a 
gift, that is an end of the matter; and 
inquiry whether it be a gift of one sort 
or another is irrelevant. This is neces- 
sarily true, for since all gifts are made 
non-taxable (under income tax laws), 
there can be no such thing under the 
(income tax) statute as a taxable gift. 
A claim that it is a gift presents the 
sole and simple question whether its 
designation as such is genuine or 
fictitious . . . that is to say, whether, 
though called a gift, it is in reality 
compensation. To determine that ques- 
tion we turn to the facts... .” 


AN INTERESTING ITEM REGARDING 
CIVIL AND MILITARY EMPLOYEES 


Dr. O’Brien tells us in a footnote on 
page 48 of his thesis that the non-con- 
tractual support received by civil and 
military officers of the Government is 
legally treated as if it were a contrac- 
tual compensation (cf. 26 U.S.C., pp. 
2530-2531). He tells us that prior to 
this act the said sums were not deemed 
contractual compensation subject to 
the provisions of 26 U.S.C. § 22a, as 
taxable income. Dr. O’Brien remarks 
that no such statute has been enacted 
to change the legal treatment of the 
nature of support of diocesan priests 
from the Common Law classifications of 
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compensation or gift into an arbitrary 
statutory classification. But I wonder 
if this latter is possible under American 
law, since numerous decisions have al- 
ready declared that different forms of 
clerical support are in the nature of a 
gift; and this gift is given in view of 
sacred services; to say nothing of clerical 
income proper being given by way of 
support, not for secular work done, but 
in view of spiritual services performed. 
In this regard it is interesting to notice 
that Dr. O’Brien cites six full pages of 
Court decisions in the United States 
involving Mass stipends; and the infer- 
ence is that these decisions, both State 
and Federal, accept Mass offerings for 
just what the Church says they are. 


DIOCESAN PRIESTS’ SO-CALLED 
SALARY 


In Chapter V of his thesis Dr. O’Brien 
proves conclusively that the support 
coming to a priest from a parish is in no 
sense salary; therefore, those priests 
who in recent years have been declaring 
as taxable the monthly amounts that 
' they received for support from church 
funds (miscalled salary) are going 
against the very nature of the church 
support, which is the modern form of the 
ancient portio congrua; for that ancient 
portion, of course, was only one part of 
the alms contributed by the faithful for 
the support of all the church’s needs. 
So, Dr. O’Brien says, the pastor’s yearly 
allowance is only one portion of the 
voluntary offerings contributed by the 
faithful for the support of all of the 
activities of the Church. These two 
paragraphs of Dr. O’Brien might well 
be borne in mind by priests generally: 


“Tt follows that no diocesan priest is 
under any duty to report his so-called 
salary from an ecclesiastical benefice, 
office, or subsidy as subject to the income 
tax. A priest, in taking this position 
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and not reporting his ‘salary’ from these 
sources as subject to an income tax, is 
not evading his obligation to support 
the State. ‘The law expects you to 
pay your correct tax—no more—no 
less. . . . Exempt income should be 
omitted from your return altogether.’ 

“The contrary position, namely, that 
which suggests reporting support which 
is of the legal nature of a gift at both 
Canon Law and American Secular Law 
as if it were a contractual compensation 
legally enforceable at American Secular 
Law, could be considered by some as 
reflecting a disbelief of the priest in the 
canonical doctrine of the Catholic 
Church in respect to the nature of the 
support of a diocesan priest, and thus 
interpreted by them could insinuate 
that the received support involves 
simony at the Divine Law.” 


If the support given to a priest for his 
services as pastor were hire and salary, 
what right, asks Dr. O’Brien, would the 
Church have to lay upon the same 
pastor the obligation of giving to the 
poor everything over and above the cost 
of a livelihood in keeping with his state 
of life? If he were getting salary as 
contractual compensation, then he 
alone could determine what disposition 
he was to make of any and all of that 
same compensation. And there are 
priests in the world, as well as church- 
men of second rank, whose beneficial 
returns are much in excess of the support 
required for their state of life; and for 
that reason they have no right to dispose 
of these excess returns except for pur- 
poses of charity. 


OTHER FORMS OF PRIESTLY 
SUPPORT 


Relatively speaking, there are many 
priests in the world who are not pastors 
and yet hold ecclesiastical offices, such 
as vicars, generals, chancellors, ecclesias- 
tical judges, and the like. Dr. O’Brien 
shows that, since their support does not 
come from contract, that same support 
is not entirely lost even where the given 
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churchman is deprived of office by reason 
of sickness or other impediments. Like- 
wise, he argues, no relation as between 
employer and employee exists; nor 
is there a legally sufficient consideration 
to make this relationship between the 
church office-holder and the church a 
contract. The same holds true when a 
priest is assigned to an ecclesiastical 
office where the returns are insufficient 
for his support; for he cannot sue either 
the bishop or parish or diocese for the 
difference between what would be decent 
support and what he actually gets. 
Where the same priest lacks the neces- 
saries of life, the bishop has an obligation 
in conscience to give him such support 
as he can, but the priest has no right 
in justice to sue for that support. 

There are priests also who by reasons 
of age or infirmity are incapable of dis- 
charging their pastoral office. For these 
the law provides a pension from the 
parish itself, something approximating a 
third of what the pastor’s support would 
be. And since, it is said, the pastoral 
office is not one of contract and the 
support given is due in view of spiritual 
functions and ranks in the wide sense of 
the term as a gift, it necessarily follows 
that the support due the aged or infirm 
pastor is based on the same non-con- 
tractual ground. Nor does a _ priest 
forfeit the right to support where he is 
deprived of his benefit or office by reason 
of culpable and serious negligence in 
discharge of his duties. Nor is this 
right lost, in legal justice against the 
Church, by penal removal from office. 
However, when a priest is deposed, he 
loses his right to support; but the 
Ordinary is still bound in charity to 
provide for the priest in some suitable 
manner so as to guard the priest against 
begging to the disgrace of the clerical 
state. If this deposed priest shows no 
signs of amendment and continues to 
give scandal and spurns the warnings 


of the bishop, the bishop is then justi- 
fied in depriving him in perpetuity of 
the right of wearing the ecclesiastical 
garb. Thereupon the unfrocked priest 
loses claim even to the charitable sup- 
port of the Ordinary. The common 
good calls for the eventual inflicting of 
this penalty in rare cases. And in these 
cases naturally, as Dr. O’Brien points 
out in his thesis in full detail, the subsidy 
is in no way whatsoever due on con- 
tractual grounds; and in no case before 
the civil law is the support any more 
than a gift, undistinguished in American 
law whether it be non-remunerative or 
remunerative. 


SUPPORT COMING FROM MASSES 
AND STOLE OFFERINGS 


The traditional name in the Church 
for the offering given the priest to engage 
him to say a Mass for this or that in- 
tention is eleemosyna (an alms, liter- 
ally). The other term used for the 
Mass offering is stipend; and its impli- 
cation is that a part of the priest’s 
support comes and always has come from 
this divine part of the sacred ministry. 
The interesting thing is, as Dr. O’Brien 
tells us, that on more than one hundred 
occasions American court decisions have 
been in conformity with Canon Law. 
He says that none of these American 
decisions has held that the delivery to a 
priest of a Mass stipend constitutes any- 
thing else but a gift, and certainly not a 
contract or a sale. He cites several 
cases. In the case of Newton vs. Car- 
berry, Chief Judge Cranch (died in 
1855), in what seems to be the first truly 
Mass stipend case in the United States, 
held that bequests for Masses are of the 
nature of gifts. In 1876 in Schmucker’s 
Estate vs. Reel, a Missouri judge held 
that a bequest for Masses constitutes a 
gift under the American system of law— 
this, as Dr. O’Brien points out, is 
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American secular no less than Canon 
Law. 

In the Estale of Anna Herzo (Cali- 
fornia) Judge Coffey ruled: “Masses are 
not bought, any amount or anything 
given to the priest for their celebration 
is given as a gratuity or as an alms 
offering.... While the money 
for Masses is not offered or received as 
pay for the Masses, it is accepted by the 
priest and used by him for his support.” 
Dr. O’Brien cites a Pennsylvania case 
called the Neads Estate where the court 
held that the money received by a priest 
for the celebration and application of 
Mass is not compensation, but is a gift. 
Then he tells us that in the O’ Donnell 
Estate an attorney for a priest contended 
that a bequest for Masses was a personal 
one to the priest as compensation for 
services to be rendered. The Supreme 
Court of the State of Pennsylvania 
held that, as American law recognized, 
gave effect to, and applied Canon Law 
in the nature of Mass stipends as 
American Law, the contention that the 
Mass stipend was a compensation for 
_ services to be rendered could not be sus- 
tained because Mass stipends are gifts. 
Then Dr. O’Brien quotes an Ohio case, 
the Estate of Reilly, where it was urged 
that Mass stipends are not gifts to 
priests but that the money is compensa- 
tion to them for services to be rendered. 
The Supreme Court of that State, how- 
ever, ruled as a matter of law that “the 
money ... for Masses goes as a gratuity 
for the personal use of the priest who says 
the Masses.”” Our author remarks here- 
upon that, not only are Canon Law and 
American law identical on Masses, but 
that in the United States as throughout 
the whole world Mass stipends are in the 
nature of a “gift.” 


THE TRUE NATURE OF STOLE 
OFFERINGS , 


The support that comes from stole 
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offerings at first sight seems to be some- 
thing different in genus from Mass sti- 
pends. But here too the offering is 
entirely in the nature of a gift. First of 
all, stole offerings are limited to certain 
sacred functions and, over and above 
that, the maximum amount of stole 
offerings are fixed; and if a priest exacts 
more than this, he has no title to the 
excess offering but he has the obligation 
to restore it. Then he is bound to per- 
form the same functions for the truly 
poor gratis. So, that same offering 
remains a voluntary gift in a determined 
amount and goes as a part of general 
priestly support. Dr. O’Brien points 
out that the specifying of the amount 
does not detract in the least from the 
nature of a gift. He instances the 
example of a man being an active mem- 
ber of a symphony association or a 
reading club, and as such contributing 
$5 a year to his active membership; 
on the other hand, he could be a support- 
ing member under the rules and regula- 
tions of the club and contribute $25 a 
year. Dr. O’Brien contends that either 
transaction is admittedly a charitable 
gift, because the man in both cases is free 
with a freedom that allows him to select 
between two contradictories, to give or 
not to give; and that this is precisely the 
freedom which underlies either the 
essence or the nature of a gift, even 
though for incidental reasons the amount 
which he gives is not controlled by his 
own choice but is fixed by the will of 
another. We are told by Dr. O’Brien 
that there is only one case involving stole 
offerings found in the secular courts of 
the United States. It is the case of 
Ross vs. City of Philadelphia, et al., 
in which the Pennsylvania Superior 
Court ruled as a matter of law, on a 
demurrer, that stole fees are not re- 
ceived as contractual compensation, 
but as gifts; because under the rules, 
regulations, canons, faith and discipline 
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of the Roman Catholic Church offerings 
of money and other articles of value 
received from individuals at whose re- 
quest marriages, baptisms, and other 
religious services are performed by 
priests, are voluntary contributions, 
unenforceable by virtue of any con- 
tractual relationship, liability, or re- 
sponsibility, and Catholic priests are 
prohibited from demanding or exacting a 
fee, price, or consideration of any char- 
acter for such services. The offerings 
which a priest receives by virtue of his 
priesthood on the occasion of the sacred 
ministry are pure gratuities, which the 
priest has no right to demand, but which 
he is permitted to receive when they are 
tendered. 


FEDERAL SOCIAL SECURITY ACT 
AND WORKMEN’S COMPENSATION 
LAW ARE OUT FOR THE CLERGY 


Dr. O’Brien tells us that, while the 
Social Security Act as amended in 1939 
does include all employees of religious 
societies, still it cannot include priests 
because according to the present provi- 
sions of the Act it is essential that the 
Common Law employer-employee rela- 
tionship does de facto exist. But since 
no such relation obtains between priests 
and bishops or priest and parish, there is 
no room for bringing priests under this 
heading. Nor can the Workmen’s Com- 
pensation Laws apply to priests, because 
the liability is likewise based on the 
relationship of employer and employee. 
To quote Dr. O’Brien: “Diocesan 
priests in the United States receive cash 
or bank checks from their ecclesiastical 
benefice, office, or subsidy under no 
contract of employment or any other 
type of contract at law—whether Canon 
Law or American Law. The inclusion 
of diocesan priests in any plan of Work- 
men’s Compensation Insurance does 
violence to the Canon Law nature of the 
support of diocesan priests, and might 


be interpreted as involving such priests 
in a violation of the canons of the Code 
in which simony is proscribed.” 

I know no better way to conclude this 
article than by citing Dr. O’Brien’s 
findings of fact and conclusions of law. 
They read: 


Findings of Fact 


(1) Priests in the primitive Church 
were supported by the voluntary con- 
tributions (i.e., the alms) of the faithful. 

(2) Diocesan priests in the United 
States are supported by the voluntary 
contributions (i.e., the alms) of the 
faithful in the same manner as the priests 
in the primitive Church. 

(3) The quantum of support received 
by priests in the primitive Church was 
determined, in some instances, by their 
bishop in accordance with the zeal of 
the priests in fulfilling their religious 
duties. 

(4) The quantum of support received 
by diocesan priests in the United States 
is determined by their bishop. 

(5) Diocesan priests in the United 
States are supported, in part, by allow- 
ances from Church funds, i.e., by the 
voluntary alms of the faithful, some- 
times called their “‘salary.”’ 

(6) Diocesan priests in the United 
States are supported in part by Mass 
stipends and stole fees. 

(7) Diocesan priests in the United 
States are supported in part, at times, 
from non-ecclesiastical sources in exactly 
the same manner as any other citizen. 


Conclusions of Law 


(1) The support of diocesan priests in 
the United States is of the same nature 
as the support of priests in the primitive 
Church. 

(2) Canon 1529 adopts as Canon Law 
the American Secular Law as to con- 
tracts and payments in the United 
States in respect to the nature of support 
of diocesan priests. 

(3) Support of diocesan priests in 
the United States must be, at Canon 
Law, either of the nature of ‘““compensa- 
tion” resulting from a contract or of 
the nature of a “‘gift.” 

(4) The allowance from church funds, 
sometimes called “‘salary,”’ received by 
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diocesan priests in the United States is 
not of the same nature as “salary” 
received under a contract of employ- 
ment or statutory enactment, but is 
identical in its nature with the congrua 
or congrua sustentatio received by the 
priests in the primitive Church, and 
therefore is of the nature of a gift. 

(5) There is no contract whatsoever, 
at law, between a diocesan priest and 
his bishop, under which a priest receives 
his support. 

(6) Support received by a diocesan 
priest in the United States, from an ec- 
clesiastical benefice, office, or subsidy, 
is of the legal nature of a gift. 

(7) Support received by a diocesan 
priest in the United States from Mass 
stipends and stole fees is of the legal 
nature of a gift. 

(8) Support received by a diocesan 
priest in the United States from other 
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than the above-mentioned ecclesiastical 
sources, received by him not as priest 
but as a citizen, is, because of its non- 
ecclesiastical source, received outside the 
scope of the jurisdiction of the Church, 
and depends exclusively on the laws of 
the United States for the determination 
of its nature; this nature is identical 
with the nature of similar support re- 
ceived by any other citizen. 

(9) Some legal effects in secular law 
of the nature of support of diocesan 
priests in the United States deal with 
the Income Tax, the Social Security 
Laws, and Workmen’s Compensation. 
It is submitted that, because of its 
nature as a gift, support received by a 
diocesan priest from _ ecclesiastical 
sources is not subject to an Income Tax 
whether Federal, State, or Municipal, 
Social Security Tax, or to any Work- 
men’s Compensation Acts. 
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‘A pologetics’’ and Man’s 
Changing Mind 


By C. C. MARTINDALE, S.J. 


IV. “What Think Ye of Christ?” 


; = classic method of apologetics 
has been, I suppose, to proceed from 
the existence of God and our absolute 
obligation to Him and in consequence 
our practical need of a Revelation, to 
Our Lord as “‘accredited spokesman of 
God,” using the traditional arguments 
of miracles performed, prophecies ful- 
filled, the transcendent beauty and sub- 
limity of His “character” and teaching, 
and His unique work, consisting in the 
creation of the “Christian folk’—a 
super-national, super-racial body having 
regard neither to personal temperament 
nor social position, whose members had 
for long nothing material to gain but 
everything to lose—life itself very often 
included. Even though we have not 
yet proved Christ’s divinity but only 
His divine guarantee as to truth and 
right, we proceed to show that He 
could and did found a Church which 
structurally and vitally is identical 
with the existing Catholic and Roman 
Church and with none other. Having 
thus reached to a contemporary infalli- 
ble teacher, we ask what it teaches and 
acknowledge that as true. We shall 
probably have shown how all the “‘argu- 
ments” pro Christo are more than “‘cu- 
mulative,” but are reciprocally and 
interiorly corroborative. Thus, if He 
accomplished a mighty work, we shall 
expect His “character” to be in keeping 
with that; and if His character was 


sublime yet simple, austere yet most 
gentle, and so forth, we shall expect 
Him to perform a mighty work. If 
He was the Messiah He claimed to be, 
we shall expect Him to work the prophe- 
sied Messianic miracles; and if we 
find He did, we are the readier to 
accept Him as Messiah. And indeed, 
that is more or less the line I always try 
to follow, spending quite a long time on 
the existence and nature of God and 
our absolute obligation to Him, even 
if the catechumen insists that he believes 
all that already. I want him to see 
that he has good reasons for believing 
what he does, and that his beliefs are 
not due merely to education, environ- 
ment, preference and other influences 
that also have played their part and 
have helped him. 


THE MODERN MAN’S ATTITUDE 
TOWARDS MIRACLES 


But we may notice that the whole 
mind of the “modern man” is a priori 
shut to certain elements in that catena 
of ‘‘arguments’—for example, the 
“proof from miracles.” If he finds such 
events included in a narrative, he will 
say that these events prove only that 
the narrative is a fairy-tale; if there is 
any truth in it, it may be discoverable 
only after the elimination of the miracu- 
lous incidents. Even if he agrees that 
“miracles” were interwoven with the 
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most primitive record, and grants that 
the Evangelists honestly reported what 
they had seen or been told, he will ask, 
not perhaps why inexplicable cures do 
not take place now, but certain sorts of 
cures (the regrowth of an amputated 
limb, the resuscitation of a man cer- 
tainly dead), and ask for every test of 
science to be rigorously applied. He 
will have to be told that no “proof,” 
whether or. no of miracle, can coerce one 
into faith: miracles were acts of Divine 
pity and condescension, and above all 
“signs” pointing further than them- 
selves, and they must all be seen as 
part and parcel of the personality and 
mission of Jesus Christ. But that 
means a close acquaintance with Jesus 
Christ. Without that, “miracles” are 
rather a deterrent than persuasive. 


CHRIST AS THE FULFILLMENT 
OF THE PROPHECIES 


Again, we ourselves have got tolerably 
timid, it seems to me, about using the 
“proof from prophecy.” The method 
seems strange if really we are to read 
(say) a “minor prophet” in order to 
find just two or three sentences that 
look like a prediction of the Messiah. 
And so many sentences quoted even in 
the New Testament look like a Christian 
application of the Hebrew phrase, which 
to a Hebrew would not have so been ap- 
plicable; he would probably have seen 
something nationalist in it. Our theory 
of interpenetrating meanings would have 
been bewildering to him: for example, 
that the destruction of a city and the 
ending of the world could both be 
meant; that one and the same person- 
age would reveal to the seeing eye both 
David, and some imminent national 
rescuer, and the ultimate Messiah. 
And in indubitably Messianic Psalms, 
how unlike is the Messiah of (e.g.) 
Dizit Dominus to Our Lord! And only 
parts of the Deus Deus meus seem to 
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suit Our Lord. But here too we have to 
see prophecy as including no doubt pre- 
diction, but being rather a developing 
proclamation, an organic whole. The 
history of Israel was a sort of prophecy 
in the concrete—never, once more, such 
as to coerce our belief, but such as to 
guide us to see in Christ its true “‘ful- 
fillment.”” A full sense given to so 
much in the Old Testament as is done 
to-day, renders the adequate study of 
it almost a hopeless affair for the ordi- 
nary man. And indeed, for any one of 
us to grasp how the Hebrew thought, 
what sense he put into his poetry, in 
what various ways he wrote history 
(e.g., straightforward annalism, moral- 
izing history, factual history in picto- 
rial metaphor) is very difficult indeed, 
so different has the Western mind al- 
ways been from the Oriental, and the 
modern mind from that prevailing in 
days before Scriptural criticism. And 
we may be grateful that criticism a 
century ago ran so wild, since it has 
made us study that field so much more 
profoundly and discriminatingly, and 
re stablish substantially our immemo- 
rial position for reasons better than ever 
we used to have. We can show the slow 
growth of the belief in the One God 
among the Hebrews, and the purifica- 
tion and spiritualization of the earlier 
beliefs (though the germ of that pure 
spirituality was always here), and how 
the aspirations of the race, based on 
their belief in God’s promises, reached 
a point at which they would have re- 
mained a sheer enigma if they were nol 
to find their fulfillment in what we know 
of Jesus Christ our Lord. We indeed 
do well to attend (as St. Peter wishes 
us to) to the “prophetic word,’ even 
though it was no more than a lantern 
shining in dark places, whereas we have 
the Light itself—though even that Light 
is to shine more and more clearly till it 
reaches the perfect Day. 














“WHAT THINK YE OF CHRIST?” 





STUDYING OUR LORD’S LIFE 

AS A “LIFE LIVED’’ 

So perhaps we could try to combine 
with the “schematic” account of Our 
Lord’s Life as vivid an account as pos- 
sible of that Life as a “‘life lived.” I 
mean—and I hope I shall not be mis- 
taken—that we seem very often to use 
His Life as supplying “arguments” 
proving His divinity, or using a selection 
of His sayings as pegs to hang a moral- 
izing cloak upon, or a parable or miracle 
in isolation, and yet end by never hav- 
ing seen His life amongst us as a whole. 
Were we to take a pencil and mark all 
the verses in any one Gospel that we 
never hear spoken of in a sermon, we 
might well be astonished. Maybe they 
are too obscure, maybe too austere, may- 
be too disconcerting for those who live 
in such extremely un-Christian circum- 
stances as most of us do. We dare not 
set aside all the awkward sentences 
(“Leave the dead to bury their dead,” 
“He who puts his hand to the 
plough. . *,” “I am come to send, not 
peace, but a sword’) and treat them 
all as applying only to those who are 
called to some exceptional life of 
apostolic abnegation, or to make some 
heartbreaking sacrifice for His sake. 

1 have often found, not only children, 
but practising adults quite amazed and 
fascinated by the Life of Christ shown 
by means of the old-fashioned ‘‘magic- 
lantern” slides, provided the pictures 
were not fanciful, sentimental or “re- 
naissance works of art,” but as like 
what must really have happened as 
possible. (I have not found any better 
than Tissot’s pictures, though I should 
prefer a more “limpid” coloring than 
his.) The minimum of commentary 
was needed, though it was very useful 
to know a little about distances, the 
flowers, the habits of life which simply 
transform the parables, so “true to 
nature’ do they at once become. And 








it seemed best to allow Our Lord’s Life 
to exercise its own incomparable in- 
fluence, and not to superimpose moral 
reflections upon it. “From this we 
ought to learn. ...” That puts one 
back in the schoolroom, whereas one 
wants listeners to be living for a little 
while in Palestine. I have encountered 
the same spell-binding power of that 
Life twice in a crowded Dublin theatre, 
and, at the opposite extreme, in an in- 
stitution containing the allegedly “worst 
possible young ruffians” (16 to 22 or 
so) who were shut up there. I had been 
told that they could not tolerate any- 
thing that lasted for over 20 minutes, 
and that the lights must be kept burning 
throughout. I asked the Governor to 
let me experiment with a lecture on 
volcanos, geysers and other  sensa- 
tionalisms. All went well: lights were 
lowered; the lecture lasted an hour (the 
slides were fairly exciting!). I asked if 
I might lecture again, next night, on 
the life of Our Lord: attendance was of 
course voluntary. All the Catholics, 
perhaps naturally, came; but about 90% 
of the non-Catholic majority. Complete 
silence throughout the nearly one-and- 
a-half-hour’s lecture. It cannot be 
denied that it is the divine-human Life 
which lays directly hold of our poor 
human hearts. And all the Catholics 
made their Confession and Communion! 

I would like to say two more things 
that may be misunderstood. One is 
that we ought not to concentrate pre- 
dominantly on the exterior horrors of 
Our Lord’s Passion. To do so, espe- 
cially with the help of slides, etc., may 
so fill the imagination as to prevent the 
mind’s seeing the significance of the 
Passion, and, above all, obscure the 
meaning of the Resurrection, which is so 
difficult an event to portray. Yet, with- 
out the Resurrection the Passion would 
have been pointless. Relatively, how 
little does Easter impress the imagina- 
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tion compared with Holy Week! And, 
so it seems to me, how seldom do we 
hear of our risen life from the pulpit, 
not merely, I think, because the tragic 
scenes of Calvary lend themselves to 
rhetoric so much more easily than the 
Resurrection does, but because it is 
only recently that the Catholic mind 
has begun to occupy itself with all the 
mysteries connected with our incor- 
poration into Christ “who dieth no 
more,” and the indwelling in us of the 
Holy Spirit! After all, immediately 
after the Consecration at Mass, the 
Liturgy says: ‘Mindful, then, both we 
Thy servants but also (all) Thy chosen 
People, of Thy Son’s so blessed Passion”’ 
(n.b., not “tam dirz,’ but “tam 
beatz’’), yes, “and of His Resurrection, 
but also of His Ascension.” It is the 
Living Christ whom we offer to His 
Father—and in Him ourselves, alive 
too! 


ON TRUE DEVOTION TO THE 
SACRED HEART 


The other point is even more liable 
to be misunderstood. Devotion to the 
‘Sacred Heart, and even to the Blessed 
Sacrament, can divert us from the 
knowledge of the total Christ, which is 
what we so much need. We have often 
met people for whom the “Sacred 
Heart”’ had become a kind of separate 
super-Saint, to be invoked as such—and 
not understood, as by St. John Eudes, 
as Our Lord Himself, and the innermost 
of His Self loving and adoring His 
Father in our name. Eudes could have 
said: “Behold this Heart, which so 
much loves God!” And St. Margaret 
Mary arrived at her convent fully 
aware of the symbolism of the Sacred 
Heart: in fact, before entering, she 
had already had her vision of the 
Hearts of Jesus and Mary and of her 
own, a tiny heart, between them; 
and of course ever since St. Francis de 


342 


Sales the Visitation convents were 
making full use of that symbolism which 
he bequeathed to them, both as their 
“crest,” and by his exhortation to be 
truly Daughters of the Sacred Heart. 
St. Margaret Mary, then, saw that self- 
same vision of Christ Himself, of His 
innermost Self, but, in her case, as 
issuing into the famous sentence: “Be- 
hold this Heart which has so much 
loved men.” It is for no mere archeo- 
logical reasons that we would wish the 
human life of Our Lord on earth to 
become dear to all Catholic children, but 
that they may know who it is of whom 
we speak when we talk of “the Sacred 
Heart”? almost as an independent per- 
son—and it is not for nothing that Rome 
has so emphatically laid down that the 
Heart must not be represented as some- 
how detached from the whole Person of 
our Lord—not that obedience to that 
rule is universal! 


TEACHING THE TRUE PRESENCE AS 

A FACT, NOT AN ABSTRACTION 

I cannot develop here what I mean 
about the possible dangers connected 
with the devotion to the Blessed Sacra- 
ment—and God knows that devotion 
cannot be too deep, if only because here 
is no image or symbol merely, but Our 
Lord’s living Self, and no amount of 
study of written records, even the in- 
spired ones, can compare with thus 
meeting Him in person. But we know 
with what fatal ease the very invisibility 
of Our Lord under His sacramental veils 
can cause that personal presence to fail 


to reach the consciousness. (We are 
not speaking of mere imagination. 


For example, we do not care for chil- 
dren’s being led to imagining Our 
Lord as behind bars, and to speak of 
the “Prisoner of the  tabernacle.’’) 
This lack of realization is shown by the 
rapid formation of abstract phrases 
(such as “approaching the rails,” “‘ful- 
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filling one’s duties”) for Holy Com- 
munion itself: of “hearing” or even 
“reading’”’ Mass instead of “‘offering”’ it. 
And we know how ready children are to 
prefer Benediction to Mass because it 
is “‘prettier,” though certainly it is not 
the monstrance itself that, for most of 


them, provides the prettiness. Were 
there no lights or flowers, the “at- 


tractiveness” of Benediction would, for 
such children, disappear. No doubt 
these articles are concerned primarily 
with adults and the “apologetic” that 
suits them: but we hold that a close 
acquaintance with the Life of Our 
Lord as lived—the hearing of His 
words not as detached texts and the 
seeing of His actions not as isolated 
events, but all of them being said or 
done as parts of a living whole—is apt 
equally for grown-ups and for children. 


CHRIST’S LIFE AS THE CENTER 
OF ALL OUR TEACHING 


At the risk of laboring my argument, 
I would ask again that everything we 
teach should be governed by some cen- 
tral idea, and that at this point the 
central idea should be Our Lord’s Life 
(and by “idea” I don’t. mean an ab- 
straction, but something as “‘colored” 
and in motion and_ three-dimensional 
as possible). This Life of His can after- 
wards “govern” all the main depart- 
ments of His Church’s teaching, and 
they themselves (e.g., the Sacraments) 
all seem to fall in place when we see 
them in terms of His life and of ours. 
Thus, Christ is true man, true God; I 
am body, and I am soul, yet one person. 
The Church is visible, and yet His in- 


visible Mystical Body. The Sacra- 
ments have their exterior element, 


but also their hidden interior force 
which provide me with my _ super- 
natural Christ-life; they are the con- 
solidation of this super-natural life in 


me, its special succor when my body 
weakens, or when I choose, as I nor- 
mally must, the life of celibacy for God’s 
sake or of marriage; they give me my 
normal Food and my periodical doctor- 
ing. I need not dwell on this. 

But in the Catechism habitually in 
use here (despite many an attempt to 
reorganize it), I cannot discern any 
order at all such as can be used by an 
adult seeking instruction ab ovo. The 
first question is: ‘‘Who made you?” 
To this the answer is: “God.” But 
will that be the answer the average man 
can give? We have already said 
“no.” He has only the vaguest idea 
about God, if any. We are, then, 
landed in a month’s instruction before 
that first question is answered—with 
(you may be sure!) excursions into topics 
like evolution, the Book of Genesis, 
Comparative Religion, and the fact of 
evil. And on the second of those small 
pages, we come upon the words Faith, 
Hope and Charity, which cannot be 
adequately dealt with till we have 
reached Revelation, since they are super- 
natural gifts. Indeed, in answer to 
the question, “What is Faith?’’ we are 
told that “Faith is a supernatural gift 
of God.” And “supernatural gift’’ is 
explained as something “given not for 
natural ends, as sight and hearing are.” 
I think that by the time the first two 
pages have been read and learned in 
the “order” in which the questions oc- 
cur, the catechumen would be in a 
state of perfect confusion, being made 
to listen to so many words to which he 
is totally unaccustomed. The Cate- 
chism (even though it reaches the Im- 
maculate Conception before Grace has 
been so much as mentioned) may be- 
come very useful to a man who has 
learned Catholic doctrine from one who 
starts where the man is—that is, by 
explaining to him what he himself is. 


343 








The Holy Year 


By JEROME GASSNER, O.S.B. 


III. 


= grace proper to the Holy 
Year is the Jubilee indulgence. This 
indulgence is the most complete forgive- 
ness of temporal punishment due to 
sins, imparted by the power of the keys, 
through the jurisdiction of the Church. 
The term “indulgence,” as a technical 
term for “remission of temporal punish- 
ment through grace,” was coined in the 
Middle Ages. The corresponding scrip- 
tural term is release (cf. Is. lxi. 1: “*. . . to 
preach a release to the captives and 
deliverance to them that are shut up’’), 
peace, relaxation, remission, donation, 
condonation: “So that on the con- 
trary you should rather forgive him 
and comfort him, lest perhaps such a one 
» be swallowed up with overmuch sorrow”’ 
(efr. II Cor., ii. 7). “And to whom you 
have pardoned anything, I also” (ii. 10). 
Originally the Latin term “‘indulgentia”’ 
signifies, taken subjectively, the graceful, 
benevolent, mild mentality and attitude 
of the heart; taken objectively, remis- 
sion out of grace, not due to any merit. 
In this latter sense the term occurs fre- 
questly in the Roman Law. 


SUMMARY OF THE CATHOLIC 
DOCTRINE ON INDULGENCES 


The Catholic doctrine on indulgences 
can be summarized as follows. 

(1) An indulgence is not a remission of 
sins, either of grievous or of venial sins. 
The means for the remission of sins are, 
on the one hand, the Sacraments 
(ex opere operato), or, on the other, acts 
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of the sinner (ex opere operantis). In 
the Papal Bull of February 22, 1300, 
occurs the passage: ‘‘Non solum plenam 
et largiorem imo plenissimam omnium 
suorum concedemus et concedimus ve- 
niam peccatorum” (Not only a full and 
wider, but the most complete remission 
of all his sins we shall grant and we do 
grant). The term “most complete re- 
mission of sins” must not be understood 
as if by the indulgence the remission of 
sins would be made complete, but only 
referring to the consequences of sins, the 
punishment due to sins. On account of 
the causal relation between sin and 
punishment for sin, the term “‘sin” can 
be used to signify not only the debts of 
sin, but also the consequences of sin, 
punishment for sin in a kind of analogy 
(metonymy).! 

(2) An indulgence is not the mere re- 
mission of canonical (ecclesiastical) pun- 
ishments as they were practised in the 
early Christian centuries, but the remis- 
sion of temporal punishments as they 
are determined, appointed by the divine 
justice (this doctrine is at least “‘senten- 
tia fidei proxima’’). 

(3) An indulgence can be gained and 
applied only after the remission of sin. 
The indulgence presupposes as a neces- 
sary requirement the remission of the 


! This metonymy has a basis in Holy Scrip- 
ture (II Mach., xii. 26): “It is therefore a 
holy and wholesome thought to pray for the 
dead, that they may be loosed from sins.” 
See I Pet., ii. 24: “Who His own self bore 
our sins in His body upon the tree.” 
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guilt of sin, and means the remission of 
those punishments which after the 
remission of the guilt of sin would have 
to be redeemed either here on earth or 
in purgatory. 

(4) The faithful can obtain the remis- 
sion of punishment due to sins (tem- 
poral punishment) for themselves as well 
as for others by works of satisfaction. 
The indulgence, however, does not con- 
sist in such a kind of remission. The 
indulgence depends on the mediation of 
the Church. It consists in the remis- 
sion of temporal punishment by the 
authority of the Church. 

(5) The granting of an indulgence is 
not an act of the sacerdotal power of the 
Church, but of the jurisdiction of the 
Church, which is not exercised in or by 
the Sacrament of Penance, but apart 
from it. Consequently, the indulgence 
is essentially different from the remis- 
sion of temporal punishment obtained 
through the sacramental satisfaction. 

(6) As far as the living members of 
the Church are concerned who are sub- 
ject to the jurisdiction of the Church, 
the indulgence is the efficacious absolu- 
tion from temporal punishment. Since 
in the present order of providence no 
punishment is forgiven by God without 
an adequate satisfaction, an indulgence 
is dependent on some real solution, or 
payment of adequate satisfaction. This 
is done in so far the Church takes from 
the superabundant treasure of satis- 
factions of Christ and of the Saints, and 
offers them to God instead of the satis- 
factions which otherwise the penitents 
would have to pay in person. 

(7) Since the Church has no absolute 
power over the treasure of satisfactions 
of Christ and of the Saints, but only the 
administration of them, she cannot arbi- 
trarily dispose freely of the treasure en- 
trusted to her, but must prudently 
administer it with regard for the glory 
of God and the salvation of souls. 


Consequently, the Popes have declared 
frequently that they are able to grant 
indulgences only for serious reasons, 
and that the grants are valid only if 
there exists a just cause (justa causa). 
It is explicitly defined as a dogma 
of faith that Christ has given to the 
Church the power to grant indulgences 
(cfr. Conc. Trid., Decretum de indul- 


gentiis; Denzinger-Bannwart: ‘Cum 
potestas conferendi indulgentias a 
Christo Ecclesiz concessa sit,... sacro- 


sancta Synodus indulgentiarum usum 

. in Ecclesia retinendum esse docet et 
precipit, eosque anathemate damnat, 
qui aut inutiles esse asserunt, vel eas 
concedendi in Ecclesia potestatem esse 
negant.” Cfr. Professio fidei Triden- 
tinae (ibid., n. 998): “.. .indulgentiarum 
etiam potestatem a Christo in Ecclesia 
relictam fuisse ... affirmo.”’ 

Christ gave this power to the Church 
when He entrusted to her without 
qualification the power to bind and to 
loose, when He gave her the power of 
the keys—to forgive sins and the eternal 
punishment due to sins, and conse- 
quently also the power to remit temporal 
punishment. 


INDULGENCES ARE AS OLD AS THE 
CHURCH HERSELF 


The practice of granting indulgences 
was not introduced by the Church in 
the course of the Middle Ages, but is as 
old as the Church herself. However, the 
formalities and the conditions under 
which she has granted them have varied 
according to circumstances and times. 
In the early times the Church granted 
indulgences only in individual cases, in 
close connection with the Sacrament of 
Penance and with the reconciliation of 
penitents. A certain development in the 
practice of granting indulgences took 
place in the Middle Ages. Since the 
eleventh century the Church has 
granted indulgences, not only in indi- 
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vidual cases and in connection with the 
Sacrament of Penance, but in general 
and apart from this Sacrament. At 
first, such general grants were given 
only as partial indulgences. Towards 
the end of the eleventh century on the 
occasion of the Crusades, plenary indul- 
gences were proclaimed. The Jubilee in- 
dulgence is a kind of continuation, ex- 
tension and modification (as far as the 
conditions for gaining it are concerned) 
of a plenary Crusade indulgence. 

The Jubilee indulgence itself under- 
went a certain development. The in- 
dulgence granted by Pope Boniface 
VIII could not be gained for the dead. 
About the middle of the fifteenth cen- 
tury the practice was introduced to grant 
indulgences also to be gained for the 
dead. The Papal Bull for the Jubilee of 
the year 1500 contains the explicit state- 
ment that the indulgence could be ap- 
plied for the dead under the condition of 
an alms for the restoring of the Vatican 
Basilica. Such an application is pos- 
sible only in the form “‘per modum suf- 
fragii,”’ since the souls in purgatory are 
not subject to the power of jurisdiction 
‘of the Church on earth. It furthermore 
pertains to God to determine the meas- 
ure according to which such an indul- 
gence will be applied to the souls of the 
purgatory. 


CONDITIONS FOR GAINING THE 
JUBILEE INDULGENCE 


The Jubilee indulgence can be gained 
by the faithful (men and women) under 
certain conditions. A review and com- 
parison of the conditions of the Jubilee 
indulgence with the conditions of the 
crusade indulgence gives evidence that 
the Jubilee indulgence is, as was said, 
a certain continuation and extension of 
the Crusade indulgence. The Crusade, 
with its visit of the Holy Places in 
Palestine, is replaced by Pope Boniface 
VIII with the visit of the basilicas of 
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St. Peter’s and St. Paul’s. The Papal 
Bull of February 22, 1300, enumerates 
the following conditions: (1) a good 
confession; (2) visit of the basilicas of 
St. Peter’s and St. Paul’s once a day 
throughout 30 days for inhabitants of 
Rome (once a day throughout 15 days 
for pilgrims from outside of Rome). 
That the visits of the basilicas were to 
replace the Crusade appears from the 
firmness with which Pope Boniface 
insisted on these visits. Asked repeat- 
edly to lessen the number of visits, he 
refused to comply with the requests. 
Only three times did he grant an excep- 
tion. On Holy Thursday the Pope him- 
self announced before the Lateran Ba- 
silica that all pilgrims present, even if 
they had visited both churches only 
once, had gained the indulgence. He 
granted a similar exception for the An- 
niversary of the Dedication of both Ba- 
silicas, on November 18. The third ex- 
ception was granted on the occasion of 
the closing of the Holy Year: it was 
announced that all pilgrims, even if 
they had not visited both churches for 
the prescribed number of times (even 
pilgrims who were still on their way to 
Rome), had gained the Jubilee indul- 
gence. 

In the proclamation of the Jubilee of 
1950 the following conditions are men- 
tioned: (1) a good confession; (2) 
Holy Communion; (3) visit of the four 
Patriarchal basilicas, once each basilica 
on one or more days; (4) during each 
visit the following prayers are to be 
recited: (a) the Pater, Ave and Gloria 
thrice; (b) one Pater, Ave and Gloria for 
the special intention of the Holy Father; 
(c) the Apostles’ Creed. The indulgence 
can be gained as often as the conditions 
are fulfilled. It can be applied to the 
dead also. Excused from the conditions, 
either partially or entirely, are persons 
who are unable to make these visits on 
account of sickness, whether contracted 











THE GRACES OF THE HOLY YEAR 





in Rome after their arrival or on the way 
to Rome. Finally are excused from the 
visits persons who are unable to comply 
with that condition for some other 
legitimate reason (aliaque  legitima 
causa). It will rest with confessors to 
explain these matters and to exercise the 
faculties granted to them by the Sacred 
Penitentiary. 


SPECIAL JUBILEE FACULTIES OF 
CONFESSORS 


As to the special Jubilee faculties of 
confessors, the pertinent Decrees of the 
Holy Father issued through the Sacred 
Penitentiary have to be awaited. The 
classic Constitutions of Pope Benedict 
XIV for the Jubilee of 1750, “Inter 
preteritos’ and “Convocatis,” contain 
the following faculties: 

(1) to change the prescribed condi- 
tions; 

(2) to absolve (in foro conscientiz) 
from reserved sins (except those which 
are reserved for the protection of the 
Sacrament of Penance); 

(3) to absolve from censures and secret 
irregularities; 

(4) to dispense from vows and to 
change them, except those which are re- 
served to the Pope. 

It is the practice of the Church to sus- 
pend all other special faculties during the 
time of the Jubilee faculties; further to 
suspend during the period of the jubilee 
year all other indulgences for the living. 


ACTUAL GRACES CONNECTED 
WITH UNWALLING AND WALLING 
OF HOLY DOOR 


The ceremonies of the unwalling and 
walling of the Holy Door, particularly 
in so far they are carried out by the 
Holy Father himself, are great sacra- 
mentals. 

The causality of the sacramentals is 
different from the causality of the Sac- 
raments. The Sacraments produce their 


effect (sanctifying grace) ex opere operato, 
in virtue of the rite itself as efficient 
(instrumental) cause, as the instrument 
of the Holy Spirit. Sacramentals, on 
the other hand, produce their effect 
(actual graces) ex opere operantis Kc- 
clesiz, through the efficacy of the 
Church’s prayer. The efficacy of the 
Church as of the immaculate bride of 
Christ is incomparably higher than the 
efficacy of the prayer of a single member 
of the faithful. 

The effects of the sacramentals de- 
pend upon the intention of the Church 
expressed in the solemnity of the rite 
and in the terms of the prayers, since 
the effects are produced in analogy to 
the way in which the effects of the 
Sacraments are produced, namely, in 
connection with visible signs. No sac- 
ramental produces sanctifying grace, 
but many actual graces and an abun- 
dance of temporal effects result. 

The graces produced at the unwalling 
of the Holy Door are to be found by the 
analysis of the hymns, “Veni Creator 
Spiritus’ and “Te Deum,” of the 
Psalms referred to, and particularly of 
the orations. What an abundance of 
actual graces are produced by the “Veni 
Creator Spiritus” as intoned by the 
Holy Father! These are comparable 
to the flood of lights which will illumi- 
nate St. Peter’s on that solemn occa- 
sion, comparable to the clouds of incense 
rising up to the cupola. We can imagine 
the enthusiasm inspired by the hymn: 
“Come, Holy Ghost,...visit the spirits 
of those who are Thine.... Fill with 
heavenly grace the hearts of those 
created by Thee....Divine Consoler, 
gift of the Most High, living well, fire, 
love, spiritual unction, sevenfold gift,. . . 
kindle in us light for our senses, inspire 
charity into hearts, repel the evil one, 
give peace!”’ Acts of faith, hope and 
charity, of confidence and gratitude, of 
admiration and holy enthusiasm . are 
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elicited—all in preparation for a sincere 
penance, for the worthy reception of the 
Sacraments, and for a complete remis- 
sion of all punishment due to sins. It is 
a wonderful organic causality with which 
sacramentals that precede the recep- 
tion of Sacraments prepare and dispose 
our hearts for them; with which sacra- 
mentals that follow the reception of 
the Sacraments deepen and expand the 
resultant effects. 


BLESSINGS IMPLORED BY THE 
HOLY FATHER 


When the Holy Father himself prays 
for a happy beginning of the Holy Year, 
when he asks God to protect the pil- 
grims that they may be able to come to 
the Eternal City, then God will grant 
such a prayer and bless the world with 
a period of peace during the Holy Year; 
when the Holy Father himself in a most 
solemn way prays at the ceremony of 
unwalling of the Holy Door that all 
faithful who gain the Jubilee indulgence 
may die a happy death and be brought 
to heavenly glory, then we may with all 
confidence expect from the merciful 
God the grace of perseverance and a 
happy hour of death. 

From the texts of the closing of the 
Holy Year we select just the main idea 
of the initial antiphon and of the hymn, 
“Heavenly City of Jerusalem,” sung at 
the end of the ceremony. 

The antiphon refers to the joy of the 
Israelites at the time of their Exodus 
from Egypt and at their return from the 
Babylonian captivity. Their exultant 
joy is described with the words: 
“Mountains and hills skipped with joy 
in expectation of them!’ Now, the 
joy of the Israelites liberated from the 
slavery of the Pharaos, of the Jews re- 
turning from the captivity, is a type of 
the joy produced in the hearts of the 
faithful by the most complete indulgence 
given them in the Jubilee Year. The 
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latter will become profoundly conscious 
of their peace of heart, of the blessing of 
a pure conscience; they will be given 
the understanding, appreciation, con- 
solation and fruition of the grace of 
liberty from the slavery of the devil, of 
the liberty of the children of God, which 
will be a foretaste of the beauty, of the 
joy, of the enthusiasm of the souls re- 
deemed from this earthly life with its 
troubles and sufferings, and returning 
home to the Father of heaven, into the 
celestial paradise, into the country of 
the eternal hills. 

Ecstatic joy is poured out in the 
strophes of the hymn, “Heavenly City of 
Jerusalem.” Christ, the celestial archi- 
tect, is asked to finish the living bricks 
of the marvellous edifice in the sufferings 
of the earthly life that they may fit 
perfectly in the glorious heavenly palace 
of gold and jewels, in the temple of the 
Holy Ghost, for the dwelling place of 
the Triune God. When the Church 
with perfect confidence prays that the 
souls who have gained the Jubilee in- 
dulgence ‘may be granted entrance to 
the eternal joys and to_ perpetual 
peace, then we may expect that Divine 
Providence and the affectionate Saviour 
will fulfill such a prayer. The prayer of 
the Holy Father will be heard when he 
concludes at the ceremony of the walling 
of the Holy Door: “O God, preserve 
untouched this sanctuary, and grant 
graciously that all the faithful may en- 
joy the benefits and fruits of the Holy 
Year. Amen.” 


EXTENSION OF THE 
HOLY YEAR 


Pope Clement VI (1342-1352) al- 
ready was asked to extend the Holy Year 
and the privileges of Rome to other 
countries—for example, by the King of 
Cyprus. In deference to the opinion of 
the Cardinals the Pope refused and gave 
the following reply: ‘‘We are unable to 
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comply with your request. Although 
several princes like you, out of piety, 
have asked that grace, our venerable 
brethren are not willing to give their 
consent for the reason that the indul- 
gence is granted equally for the salva- 
tion of the souls and for the glory and 
veneration of the Saints which is bound 
up with the visits of their basilicas and 
churches.”’ 

Urban VI (1378-1389) and Boniface 
IX (1389-1404) granted the privilege of 
the Jubilee indulgence to the cities of 
Milan, Cologne, Munich and other 
German cities. 

Alexander VI (1492-1503) prolonged 
the Jubilee Year for Rome until Epiph- 
any, 1501, and extended it to the world 
until Pentecost, 1503. Since that time 


every Jubilee year is extended to the 
whole world after its celebration in 
Rome, but as a rule only for the period 
of six months. 

For instance, Pope Leo XIII extended 
the Jubilee of 1900 with the Papal 
Bull, ‘““Temporis quidem sacri,’ to the 
whole world for the period of six months. 
Pope Pius XI extended the Jubilee of 
1933 to the world for the period of 
entire year of 1934. 

With the extension of the Jubilee to 
foreign countries and cities the condition 
of the visit of the Roman basilicas is 
replaced by the visit to the churches of 
the respective diocese or city. The rest 
of the conditions are the same as those 
imposed for the celebration of the 
Jubilee in Rome. 
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Homilies on the Liturgy of the Sundays and Feasts 
By FRANCIS J. CONNELL, C.SS.R, S.T.D. 





Septuagesima Sunday 
The Goal of Christian Life 


SYNOPSIS: 

(1) The proximity of the Lenten season invites 
us to meditation on the truths of our 
Faith, particularly on the nature and the 
blessings of Christian life. 

(2) The goal of Christian life, eternal salva- 
tion, is the theme of to-day’s Epistle. 

(3) The modern world is little concerned about 
eternal salvation. 

(4) The true Christian attitude is to regard 
eternal salvation as the all-important 
objective of life. 

(5) We should strive, not only to attain to 
eternal salvation, but also to win a high 
degree of glory, by the observance of the 
counsels. 

(6) The fervent Christian will direct all his 
actions to the goal of eternal salvation. 


On this day, Septuagesima Sunday, 
the Catholic Church dons the violet 
vestments of penance, which will be 
worn in the Masses of the season until 
Eastertide. It is true, Lent does not 
begin until Ash Wednesday, two and a 
half weeks hence; but for many centu- 
ries it has been the custom of the Church 
to prepare for this season in her Liturgy, 
thus to remind the faithful of their duty 
to be ready for the weeks of prayer and 
self-denial that are so important a por- 
tion of the ecclesiastical year. 

Though the period of fasting has not 
yet begun, we can say that the advent 
of Septuagesima marks the beginning of 
a season appropriate to serious and 
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prayerful reflection on the truths of our 
holy Faith. We can never meditate too 
profoundly on the sublime doctrines 
which the Almightly has deigned to 
reveal to us, and which are proposed and 
interpreted to us by the Catholic 
Church. To-day we stand in special 
need of such reflection, for we live in a 
world that has strayed far from God and 
is ever becoming more materialistic in 
its ideas and ideals. Above all, we 
should think often of the Christian life— 
its objective, its sublimity, the obliga- 
tions it entails, and the blessings it con- 
fers. 


THE IMPERISHABLE CROWN 


The Epistle which is read in to-day’s 
Mass—an excerpt from the First Epistle 
of St. Paul to the Corinthians—pictures 
in graphic language the goal of Christian 
life. The Apostle uses the analogy of a 
foot-race. Those who were the recipi- 
ents of this letter, nineteen centuries 
ago, could fully appreciate the signifi- 
cance of this analogy. They were 
accustomed to attend the games which 
were held in the great amphitheatres that 
were found in all the large cities of the 
Roman Empire. They cheered their 
favorite runners in the foot-race as the 
athletes, straining every muscle, neared 
the goal, each one intent on winning the 











—2 ener 

















—> Werner ae 





Pras 


SEPTUAGESIMA SUNDAY 





coveted wreath of bay or laurel that was 
the reward of victory. 

Hence, they could clearly perceive 
the full force of St. Paul’s metaphor. 
Christians too are engaged in a strenuous 
race, the race of life; and like the ath- 
letes in the arena they are expected to 
devote every effort towards winning this 
race. But there is a vast difference 
between the two contests. Only one of 
the contenders in the foot-race in the 
arena received the crown; the others, 
however valiantly they may have striven 
to win, gained no reward save the plau- 
dits and the sympathy of their friends. 
But in the race for eternal life all who 
really try to win and are willing to 
endure the self-denial and the hardships 
that the contest imposes will be re- 
warded with a crown—not a perishable 
crown of bay or laurel, but the imperish- 
able crown of eternal life. 

Such is the message of St. Paul in to- 
day’s Epistle, a message just as appro- 
priate to Christians of the twentieth 
century as it was to those of the Apos- 
tolic age: ‘Do you not know that those 
who run in a race, all indeed run, but 
one receives the prize? So run as to 
obtain it. And everyone in a contest 
abstains from all things—and_ they 
indeed to receive a perishable crown, 
but we an imperishable.” 


THE WORLD’S ATTITUDE 


To many persons of our times the 
words of St. Paul convey little meaning. 
If we could read the minds and hearts of 
the men and women who pass us daily in 
the street, or who meet us in business or 
social life, we should doubtless find that 
many have no thought or desire for 
eternal life In some the predominant 
ambition is the gaining of wealth. 
Others are directing all their efforts to- 
wards political honors, others towards 
the acquisition of scientific knowledge. 
Assuredly, there are many to whom the 


supreme goal of life is the enjoyment of 
sensual pleasure. 

It is true that we may not, without 
incurring the risk of judging rashly, 
attribute such base motives to any indi- 
vidual. But, considering the human 
race as a whole, it is not rash in view of 
the trend of the times to say that the 
majority of men are doing little or noth- 
ing towards winning the goal of eternal 
salvation. Evenamong those who claim 
to be Christians there are certainly many 
that are so absorbed in the things of the 
present life that they seem never to give 
serious consideration to the question of 
their final destiny. They may admit 
that the chief purpose of life is to pre- 
pare for eternity, but their faith in this 
truth is entirely speculative. They 
believe, but they live as if they did not 
believe. 


THE CHRISTIAN ATTITUDE 


The true Christian attitude is that the 
attainment of the goal of eternal happi- 
ness is so important that one should be 
prepared to sacrifice everything else in 
order to gain it. This is the only atti- 
tude that can logically be accepted by 
anyone who believes that he possesses 
an immortal soul, destined to unending 
happiness beyond the grave. We have 
only a brief period to spend on earth; 
even the longest life is as the twinkling 
of an eye compared to eternity. It is 
of supreme moment that we use this 
time well, so that when death comes we 
may be worthy of admission to the 
everlasting vision of God. 

Our Catholic Faith assures us that the 
one condition necessary for meriting 
eternal life is to be in sanctifying grace 
when we pass into eternity. Even if 
only one mortal sin burdens our con- 
science when the summons comes, we 
shall be condemned to eternal separaton 
from God and to eternal suffering in the 
flames of hell. Even St. Paul, though 
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he was spending his life in preaching the 
Gospel, visualized the possibility of 
damnation, and practised rigorous self- 
denial that he might have greater assur- 
ance of salvation. “I chastise my body 
and bring it into subjection, lest perhaps 
after preaching to others I myself should 
be rejected.” 

The fervent Christian will not be con- 
tent with merely attaining to life eternal. 
He will be animated with a desire to 
gain a high place in the kingdom of glory. 
He knows that those who seek only the 
minimum of Christian virtue will run 
the risk of losing their souls. He realizes 
that no sacrifice is too great if it will 
merit even a single degree of grace and 
glory, for it means an eternity of greater 
happiness. 


CHRISTIAN SHOULD OBEY 
COMMANDS AND COUNSELS 


Even among Catholics, who certainly 
receive from their Church sufficient 
instruction and inspiration about the 
supreme importance of striving for the 
true goal of life and seeking a high degree 
of eternal bliss, there are some who deem 
it quite enough to avoid mortal sin. 
They commit venial sins frequently and 
unhesitatingly; they rarely attend a 
church service or say a prayer unless it 
is a matter of obligation; they receive 
the Sacraments only once or twice a 
year; they never perform an act of self- 
denial unless it is required in order to 
avoid mortal sin. Such Catholics might 
argue that they are doing all that they 
are obliged to do in order to lead a 
Christian life and reach the appointed 
goal, for they are observing the com- 
mandments to the extent of keeping free 
from mortal sin. But, actually, they 
are far from the ideals proposed by the 
Church; and certainly St. Paul would 
have said that their efforts in the race of 
life bear very little resemblance to the 
efforts of the athletes whom he de- 
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scribes, straining every nerve to win the 
crown of glory. 

In other words, a person must obey, 
not only the commandments, but also 
to some degree the counsels of perfec- 
tion if he wishes to live a genuine Chris- 
tian life. It is not the duty of Religious 
alone to strive for perfection, although 
Religious seek it in the most effective 
manner. But all Christians have the 
obligation to strive to be perfect, accord- 
ing to their state in life, and this neces- 
sitates fervor in the practice of virtue. 
Tepidity is one of the faults condemned 
by Our Lord, speaking through the 
mouth of St. John to the Bishop of 
Laodicea: “I would that thou wert 
cold or hot. But because thou art 
lukewarm, and neither cold nor hot, I am 
about to vomit thee out of My mouth” 
(Apoc., iii. 16). 


THE CHRISTIAN LIFE IN DAILY 
PRACTICE 


The Christian who seriously accepts 
the principle laid down in the catechism 
—that the purpose of life is to know, to 
love and to serve God in this life in order 
to be happy with Him forever in the 
next—will manifest clearly in his daily 
life a wholehearted effort to reach the 
sublime goal that has been destined for 
him through the mercy and goodness of 
God. The practice of his Faith will not 
be in his case a matter of Sunday Mass 
and annual Holy Communion, and very 
little more. In his everyday life—in his 
home and in his place of business, in his 
work and in his recreation—the prin- 
ciples of virtue taught by Jesus Christ 
will regulate and guide all his actions. 
To use the parable of to-day’s Gospel, he 
will realize that he has been summoned 
to work in his Divine Master’s vine- 
yard; he will be convinced that he must 
endure the heat and burden of life’s 
day in order to merit the payment which 
the Master will give when evening comes. 
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To-day, as ever since the time of 
Christ, the Catholic Church is preaching 
the all-important lesson that we must 
constantly strive for the goal assigned 
to us, the supernatural possession of God 
Himself. This is a singularly appro- 
priate lesson to-day in view of the tragic 
events that are going on in the world— 
dissension among nations, political in- 
trigue, labor strife, poverty and want, 


and, above all, the rejection of God and 
of His Church. As Catholics we must 
bear in mind that, however terrifying 
and disheartening these occurrences 
may be, they should not keep us from 
centering our minds and hearts on the 
goal that has been merited for us by 
the suffering and death of Our Divine 
Redeemer—the eternal vision of God in 
the kingdom of Christ. 


Sexagesima Sunday 


The Beacon of Christian Life 


SYNOPSIS: 

(1) The Gospel parable of the sower refers to 
God’s precious gift of faith, sown in 
our hearts by divine revelation and 
nourished by the teaching of the Church. 

(2) Through the light of faith, as by a beacon, 
we are guided safely through the dark- 
ness of life. 

(3) We must most carefully avoid dangers to 
our faith, such as bad literature, mixed 
marriages, and participation in non- 
Catholic worship. 

(4) Indifferentism, so prevalent to-day, is 
opposed to Catholic faith. 

(5) We should strive to increase our faith by 
acquiring a deeper knowledge of the 
Church’s teachings, by prayer and the 
Sacraments, and especially by practis- 
ing our faith consistently. 


We cannot strive for a goal unless we 
know the course to follow. Last Sun- 
day we meditated on the importance of 
striving for the goal of Christian life, 
eternal happiness. To-day we _ shall 
consider the beacon that guides us to 
this goal, enlightening the way so that 
we may avoid obstacles, directing us 
safely along the narrow path that leads 
to the everlasting possession of God. 
That beacon is our Catholic faith. 


FAITH, A PRECIOUS 
GIFT OF GOD 


In to-day’s Gospel Christ narrates the 
parable of the sower who went forth to 


sow his seed. And Our Lord tells us of 
the different results, depending on the 
different conditions of the ground on 
which the seed fell. Some of the seed 
never took root; some produced a plant 
that grew only a short time, but some 
fell on good soil and produced abundant 
fruit. Then Our Savoiur goes on to 
explain that similar effects follow from 
the word of God sown by divine revela- 
tion in the hearts of men. In some it 
never takes root; in others it grows fora 
time but is prevented from producing 
any lasting fruit by too much concern 
for the things of the present life or by 
weakness of character. But when the 
word of God falls on hearts that receive 
it gratefully and foster its growth, 
spiritual fruit in abundance is brought 
forth. 

Catholics who have received the full- 
ness of divine faith, sown in their hearts 
by God Himself and nurtured by the 
teaching of the Church, should bear in 
mind that the true faith is the most 
precious gift they could receive from our 
Heavenly Father. As we look about the 
world, we perceive that the vast major- 
ity of human beings have not received 
this priceless gift. This should inspire 
us to a deep appreciation of our Catholic 
faith and to an earnest endeavor to make 
it most fruitful in our lives. 
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FAITH, THE LIGHT OF THE 
INTELLECT 


Many persons have a very inadequate 
and very incorrect idea of what faith is. 
Outside the Catholic Church faith is 
generally understood as a vague and 
sentimental conviction that there is a 
divine power that watches over men, 
giving them help and consolation in the 
trials of life. The reasoning faculty 
plays a very minor réle in faith con- 
ceived after this fashion. 

According to Catholic teaching, faith 
is a virtue that is infused into the intel- 
lect together with sanctifying grace, and 
remains permanently unless it is driven 
out by a grave sin against faith. The 
act of faith is not a blind, sentimental 
feeling. It is an act of the intellect, 
made only after a person has discovered 
by the light of his reason that there is a 
God of wisdom and truth who has re- 
vealed certain doctrines to be believed 
by men. Faith is, therefore, a most 
reasonable act inasmuch as the use of 
reason furnishing the motives of credi- 
bility must precede the act of faith. 
_ However, the act of faith itself is based 
on the wisdom and the truthfulness of 
God. We believe the doctrines of faith 
because He who has revealed them can 
neither be deceived nor deceive. 

Our Catholic faith illumines the dark- 
ness of life and provides us with a sure 
solution to the many problems that vex 
‘our minds. Faith makes known to us 
many sublime truths about God. It is 
through faith that we learn that there 
are three distinct Persons in the one 
God; through faith we know that the 
Second Person of the Holy Trinity 
became man and died for us; through 
faith we are taught that Jesus Christ 
is truly present in the Blessed Sacrament 
to be our spiritual nourishment, our 
Friend and our Comforter. These truths 
surpass the power of our natural under- 
standing, but we accept them with su- 
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pernatural faith because of God’s author- 
ity, and hence our assent to them is 
firm and unhesitating. What acontrast 
between the unchangeable Catholic faith 
and the uncertain and wavering attitudes 
towards religious belief that prevail 
among so many outside the Catholic 
Church at the present time! 


FAITH, THE INCENTIVE OF THE 
WILL 


It is not only with respect to specula- 
tive truths but also in the matter of 
moral principles that our Catholic faith 
is our unerring guide. In this respect, 
too, Catholics are far more fortunate 
than those who do not accept the teach- 
ings of the Catholic Church. Many 
vital problems of morality are being dis- 
cussed to-day, and many different views 
are being expressed on such topics as 
divorce, contraception, mercy killing, 
the lawfulness of warfare, the use of the 
atomic bomb, etc. Catholics should be 
most grateful to God that in their faith 
as expounded by the Catholic Church 
they can find all the information they 
need to solve these difficult problems. 

Hence, our faith, while it is primarily 
concerned with what we must believe, is 
also concerned with helping us to do 
what is right. It enlightens us about 
the teachings of the moral law, and fur- 
nishes us with incentives to obey them. 
It is possible, indeed, to retain the virtue 
of faith in the intellect even while one is 
leading a wicked life, but that is a dead 
faith, according to the statement of St. 
James (ii. 26): “Just as the body witb- 
out the spirit is dead, so faith also with- 
out works is dead.” The only faith that 
is meritorious for eternal life is a living 
faith, a faith that is accompanied by the 
consistent and constant practice of 
Christian virtue. 


DANGERS TO FAITH 


Since our Catholic faith is.so precious 
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a gift of God, we must ever be on our 
guard lest it be lost or injured. In the 
modern world, which is so materialistic, 
there are many dangers to our faith. 
Books and periodicals are being circu- 
lated which attack the most sacred 
doctrines of Catholic belief. Sometimes 
these are very subtle, and may even be 
concealed under the guise of religious 
literature. Thus, there are works of 
fiction among the “best-sellers” at the 
present time which present what many 
might regard as a very inspiring picture 
of Our Lord; but at the same time they 
deny His divinity, or the fact that He 
founded a Church, or the perpetual vir- 
ginity of Our Blessed Lady. Such books 
are a grave danger to Catholic readers, 
for, even though Catholics know the 
truth, they are likely to be influenced 
unconsciously by these false notions. 

Mixed marriages are a danger to the 
faith of the Catholic party and espe- 
cially to the faith of the children. For 
this reason the Catholic Church is ve- 
hemently opposed to such marriages, 
and, in the event that a dispensation is 
granted in a particular case, lays down 
conditions for the parties, especially the 
solemn promise that all the.children of 
the union shall be baptized and brought 
up in the Catholic Faith. Yet, despite 
these precautions, experience proves that 
through mixed marriages the faith of 
many is weakened or even lost. 

Participation in non-Catholic religious 
services is another grave danger to the 
faith. For very good reasons a person 
is sometimes allowed to be present at 
such a service, particularly on the occa- 
sion of a funeral or a marriage. But his 
attendance must be purely passive; 
under no conditions may a Catholic take 
active part in a public religious function 
save one that is under the authorization 
of the Catholic Church. 

One of the most serious dangers to the 
Catholic faith at the present day is the 


spirit of indifferentism which is so prev- 
alent in our country. It is based on 
the theory that all religions are good, so 
that it makes little or no difference what 
religion a person accepts. A Catholic 
cannot assent to such a theory. Any 
intelligent person should be able to see 
that it is absurd. It does make a great 
difference whether a person practises the 
one true religion or a false religion. If 
God has revealed a religion to be ac- 
cepted by all men, all men have an 
obligation to accept that religion. Cath- 
olics believe that the Catholic religion 
is the one true religion, established by 
God for all mankind; hence, they cannot 
in conscience believe that a person is 
free, according to God’s law, to accept 
any religion he wishes. Hence, Catho- 
lics must be most careful in their con- 
versation not to enunciate principles 
favoring indifferentism. 

At the same time, we hold that in 
countries such as ours, where so many 
different religious beliefs prevail, it is 
the most practical policy to have all 
religions treated equally by the civil 
law. But this does not mean that we 
regard all as equal according to the law of 
God. 


THE CHRISTIAN’S DUTY OF 
INCREASING HIS FAITH 


It is our duty to increase the virtue 
of divine faith in our souls. This we 
can do by striving to acquire a deeper 
knowledge of the doctrines of our reli- 
gion; for the better we understand the 
truths of faith, the more clearly shall we 
perceive its harmony and beauty, and 
the more strongly shall we be urged to 
practise it. There are many means 
available to all Catholics at the present 
day of gaining a deeper knowledge of 
their faith—books and pamphlets, study 
clubs, lectures, and above all sermons 
on doctrinal subjects. The Church, like 
the sower in the parable, is constantly 
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sowing the seed of God’s word in the 
hearts of her faithful children, and urg- 
ing them to receive it with gratitude and 
humility. To-day especially, when so 
many objections against the faith are 
being proposed on all sides, all Catholics 
should be equipped with the knowledge 
sufficient to refute at least the usual ob- 
jections brought up by the enemies of 
the Catholic Church. 

Prayer and the frequent reception of 
the Sacraments are also effective means 






of increasing our faith. Above all we 
should strive to conform our daily con- 
duct to the principles of our faith. For 
example, we should accept the misfor- 
tunes that befall us as coming from the 
hand of God; we should try to perform 
all the actions of the day in the manner 
in which we think God wills us to per- 
form them. Thus, we shall have the 
assurance that the seed of God’s word 
has found fertile soil in our souls, and we 
shall bring forth fruit a hundredfold. 


Quinquagesima Sunday 


The Heart of Christian Life 


SYNOPSIS: 

(1) Christian charity, the central theme of to- 
day’s Epistle, is supernatural love for 
God and for our neighbor. 

(2) The modern world is sadly lacking in char- 
ily, particularly in reference to the 
spiritual needs of others. 

(3) True Christian charity is concerned with 
the spiritual as well as the bodily 
welfare of our neighbor. 

(4) Christians must avoid the grave sin of 
scandal. 

(5) Envy is one of the common transgressions 
against charity, even on the part of 
persons who are otherwise devout. 

(6) We must strive to foster charity in our 
souls, especially by practising it con- 
stantly. 


The most inspiring passage in to-day’s 
Mass occurs in the Epistle, which is an 
excerpt from St. Paul’s First Epistle to 
the Corinthians. It is a passage that is 
often quoted, for it is a most beautiful 
description of Christian charity. How- 
ever, it doubtless happens frequently 
that those who quote or read this passage 
have a very inadequate notion of the 
charity to which St. Paul refers. They 
understand charity as merely kindness 
and benignity towards one’s fellow-men. 
The Apostle meant much more than this 
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when he wrote to the early Christians: 
“So there abide faith, hope and charity, 
these three; but the greatest of these is 
charity” (I Corinthians, xiii. 13). 


MEANING OF CHARITY 


Charity is love for God and love for 
our fellow-men. It is the fulfillment of 
the two great commandments laid down 
by Jesus Christ: ““Thou shalt love the 
Lord thy God with thy whole heart and 
soul.... Thou shalt love thy neighbor 
as thyself.” It is not a mere sentimen- 
tal emotion; it is a strong and constant 
disposition of the will, whereby we give 
God the first place in our affection, be- 
cause He is the infinite good, and we 
manifest kindness and gentleness to- 
wards all our fellow-men because in 
them we perceive a participation of the 
goodness of God. It is a most necessary 
virtue; without it we cannot be saved. 
For it is only when we have the virtue 
of charity in our soul that we can possess 
sanctifying grace; and without sanctify- 
ing grace we cannot attain to eternal 
life. As St. Paul expresses it: “If I 
distribute all my goods to feed the poor, 
and I deliver my body to be burned, 
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yet do not have charity, it profits me 
nothing.” 

Charity is a supernatural virtue— 
that is, it must be based on the goodness 
of God as made known by revelation, 
not merely as it is made known by the 
light of reason. From revelation we 
know the divine goodness in a much 
more sublime manner and degree than 
from reason; for revelation informs us 
that infinite goodness is the prerogative 
of three distinct Divine Persons. When 
we conceive the goodness of God under 
this aspect and love Him above all 
things because of this goodness, we are 
making an act of divine charity, even 
though we experience no sensible fervor. 
And an act of charity of this nature is so 
effective that it will procure for a sinner 
the pardon of his mortal sins, provided 
he has the intention of going to con- 
fession. 

Charity towards our neighbor—fra- 
ternal charity, as it is called—is also 
supernatural, for it is based on the good- 
ness which our neighbor possesses, either 
actually or potentially, by participating 
in the goodness of God through sanctify- 
ing grace. And every human being is 
our neighbor. Even those whom we do 
not care for naturally, or who are unkind 
and unjust towards us, must be the 
objects of our love if we would practise 
true Christian charity. 


LACK OF CHARITY IN THE 
MODERN WORLD 


It is not difficult to perceive that char- 
ity is sadly lacking in the world of the 
present day. So many men and women 
have no place in their heart for God, 
and in consequence they are harsh and 
cruel towards their fellow-men. Many 
of those who govern nations to-day 
have driven God and His laws out of 
their lives, and accordingly they treat 
those who are subject to them as if they 
were merely cogs in a great machine. 


This is the chief reason why there is so 
much political unrest in Europe to-day, 
and why there is cause to fear that 
another disastrous world war will break 
out in the near future. 

One of the most deplorable features of 
modern life is the fact that many persons 
entertain little or no concern for the 
spiritual needs of their neighbors. In- 
deed, such persons not infrequently 
speak or act in a manner that is posi- 
tively harmful towards their neighbor’s 
spiritual welfare, and apparently do so 
without the least remorse of conscience. 
Even those who are generous in helping 
their fellow-men in their material needs 
are often quite indifferent towards their 
needs of soul. 


TRUE CHRISTIAN CHARITY 


True Christian charity is not indif- 
ferent towards the bodily needs of .our 
fellow-man. Our Lord made it very 
clear that His true followers must be 
willing to give food and clothing and 
shelter to their needy brethren. But 
the first act of Christian charity towards 
our neighbor is concern for the needs of 
his soul. When we have genuine love 
for another, we must desire in the first 
place that he lead a good life and save 
his soul. We manifest this in a practical 
manner when we perform the spiritual 
works of mercy, such as counselling one 
in difficulties, instructing one who is 
ignorant of God’s law, and correcting a 
person who has done wrong, if there is 
reason to hope that a few words of 
friendly admonition will help him. 

Another great act of charity in the 
spiritual order is to pray for others. 
Some persons pray very frequently for 
their own needs, but seldom think of 
praying for others. There are countless 
persons in spiritual needs, for whom we 
can and should pray from time to time. 
Thus, we can pray for those who are now 
dying that God may give them special 
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graces in their final hour, for those who 
are in sin that they may perceive their 
deplorable condition and seek God’s 
help to return to the state of grace, for 
those who are in danger of falling into 
mortal sin that they may receive 
strength in temptation, for those who 
are in sorrow that they may be 
comforted, for those who are suffering 
persecution that they may endure it 
courageously, for those who are per- 
secuting the Church that they may be 
converted, for those who rule nations 
that they may fulfill their office in 
accordance with the laws of God. 
Above all, we should pray for the suffer- 
ing souls in purgatory that they may 
soon be admitted to the joys of heaven. 
These and similar petitions for the spir- 
itual needs of our fellow-men should 
often rise from our hearts if we are 
sincerely earnest in our desire to prac- 
tise Christian charity in full measure 
towards our neighbor. 


THE AVOIDANCE OF SCANDAL 


The sin of scandal is one of the worst 
violations of Christian charity. A 
, person commits this sin when he fur- 
nishes the occasion of sin to another. 
It must be very evident that this is 
wrong, for, if it is a transgression of 
charity to injure another person’s body, 
it is surely against charity to injure his 
soul. The most common instance of the 
sin of scandal isa bad example. Whena 
person realizes that he possesses influ- 
ence over another and makes use of his 
influence to lead that other person 
astray, he is among those of whom Our 
Blessed Saviour said: “Woe to the man 
through whom scandal comes” (Matt., 
xviii. 7). 

Strange to say, even Catholics are 
sometimes unaware that they fail against 
the virtue of charity when they give 
scandal. People who drink to excess, 
and by their example induce others to do 
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the same, realize that they have been 
guilty of a sin of intemperance; but do 
they also realize that in addition they 
have violated the virtue of charity? 
Parents who miss Mass habitually 
usually cause grave spiritual harm to 
their children. At present they may be 
able to force their boys and girls to 
assist at the Holy Sacrifice; but when 
these young folks have come to maturity 
they will very probably imitate the bad 
example of those who were supposed to 
guide them aright in the way of virtue. 
Sometimes young men are led to com- 
mit mortal sins of impurity by the bad 
examples of older companions, and at 
times these companions are so degraded 
that they positively rejoice in bringing 
about the moral ruin of their younger 
friends. This is the worst kind of scan- 
dal, and is known as diabolical scandal 
because it makes human beings resemble 
the devil, who rejoices when he can 
induce a person to break the laws of God. 


THE SIN OF ENVY 


Another violation of charity is the sin 
of envy. The envious person is sad- 
dened by the good fortune of others, 
which he regards as detracting from his 
own prestige or ambition. Even from 
the natural standpoint, it is one of the 
most despicable vices. But, for Chris- 
tians, it is first and foremost a violation 
of charity. St. Paul tells us: ‘‘Charity 
does not envy.” The true Christian 
rejoices in the good furtune of others. 
He believes that all men are bound to 
him in the ties of a common brother- 
hood, that all are either actually or 
potentially members of the Mystical 
Body of Christ, so that whatever good 
comes to them should be a source of 
happiness to him. 

It is a sad fact that sometimes persons 
who are otherwise pious are guilty of the 
sin of envy. They may go to Mass and 
receive the Sacraments frequently; yet, 
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they will not hesitate to speak unkindly 
of those who are more successful than 
they are, or who have been accorded 
some honor or distinction which they 
themselves have failed to gain. 


THE DEVELOPMENT OF CHARITY 


Since charity is so important in the 
Christian life—and is indeed the very 
heart of the Christian life—it is the duty 
of every Catholic to foster this virtue in 
his soul. There are many means of 
doing this (such as prayer and the fre- 
quent reception of the Sacraments), 
but the most practical is the frequent 
repetition of acts of charity for God and 





for our fellow-man. It is not always 
easy to manifest good will and generosity 
towards all our fellow-men, especially 
towards those who have been unkind to 
us. But God has commanded us to 
act in this way if we would be His 
faithful children, and Jesus Christ has 
given us the example of kindness and 
forgiveness towards those who have 
injured us. As long as charity abides 
in our soul, we are in possession of a 
treasure more precious than all the 
riches of the world. For, as St. John 
tells us, ““God is love, and he who abides 
in love abides in God, and God in him” 
(I John, iv. 16). 


First Sunday of Lent 
The Solace of Christian Life 


SYNOPSIS: 

(1) The Christian life, though difficult, brings 
many consolations, as is implied in 
to-day’s Mass. 

(2) In a fervent Christian life we find the 
greatest possible assurance of salva- 
tion. 

(3) The Sacraments afford much comfort to 
the devout Catholic. 

(4) The doctrine of the Communion of Saints 
is most consoling. 

(5) Indulgences, which the Church grants 
lavishly, are a source of much solace. 

(6) We should begin Lent in a spirit of great 
confidence in God. 


It is not easy to lead a truly Christian 
life. It is a life of self-denial, a life that 
in many respects is opposed to the 
cravings of human nature. To observe 
the law of God is difficult enough, but 
the Church imposes on us additional 
obligations. Thus, the season of Lent, 
which began last Wednesday, is a period 
of fasting and abstinence which, if 
observed in all details, involves consid- 
erable hardship and bodily affliction. 


CONSOLATIONS OF 

CATHOLIC LIFE 

Nevertheless, the Christian life— 
and by that we mean the Catholic life— 
also brings many consolations which 
more than compensate for its burdens 
and hardships. It is good for us at 
times to meditate on these sources of 
solace; and the Liturgy of to-day’s 
Mass urges us todoso. For throughout 
the Mass of the First Sunday of Lent 
the therne of hope in God predominates. 
Over and over again the comforting 
truth is repeated that God lovingly 
watches over His children, protecting 
them from harm, bestowing on them the 
spiritual helps they need in the troubles 
of life, and guiding them safely through 
the darkness of their earthly pilgrimage 
until they rest secure with Him forever. 

The Tract of the Mass contains 
Psalm xc, which is a magnificent hymn 
of praise to the Almighty for His solicit- 
ous protection of those who love and 
serve Him: “He that dwelleth in the 
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aid of the Most High shall abide under 
the protection of the God of heaven. . .. 
I am with him in tribulation. I will 
deliver him and I will glorify him; 
I will fill him with length of days and I 
will show him My salvation.” By an 
unusual liturgical enactment the Offer- 
tory prayer and the Communion are the 
same: “The Lord will overshadow thee 
with His shoulders, and under His wings 
thou shalt trust; His truth shall com- 
pass thee with a shield.”” The Gospel 
with its dramatic account of the three 
temptations of Our Lord concludes with 
the consoling statement that, after He 
had vanquished the tempter, “angels 
came and ministered to Him.” 


THE ASSURANCE OF SALVATION 


The basic source of consolation in the 
Catholic life is the assurance of eternal 
salvation. However, this does not mean 
that, by the very fact that one accepts 
the teachings of the Catholic Church, he 
is sure to be saved. Our Lord predicted 
that there would be wicked members in 
the Church. In opposition to the ideas 
, of the Reformers, the Council of Trent 
defined that no one can be sure that he 
will be saved unless he has received a 
special revelation to that effect. But 
we have the infallible assurance of our 
Catholic faith that God wills us to be 
saved, that He will provide us with the 
necessary means of attaining to eternal 
life, and that, if we make use of those 
means, we are sure to reach the goal 
and win the crown of everlasting glory. 

The fact that we are members of the 
Catholic Church should, therefore, be a 
potent means of solace in the trials of 
life. If God, in His great goodness, bas 
chosen us to be members of the one true 
Church, He must have a special af- 
fection for us. It is true that those who 
are outside the Catholic Church through 
no fault of their own, will not be pun- 
ished by God for non-membership in 
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the Church; yet they are deprived of 
many graces which they would have if 
they were members. As Pope Pius XII 
expressed it in his Encyclical on the 
Mystical Body: “Even though unsus- 
pectingly they are related to the Mysti- 
cal Body of the Redeemer in desire and 
resolution, they still remain deprived of 
so many precious gifts and helps from 
heaven which one can enjoy only in the 
Catholic Church.” 

Consequently, the Catholic who takes 
his faith seriously and is desirous of living 
according to the principles laid down by 
the Church, who guides his daily conduct 
by the teachings of his religion, should 
not be unduly worried or disturbed about 
his eternal salvation. With childlike 
confidence he should live from day to 
day, looking forward without anxiety 
to the hour when he will be summoned 
to give an account of his stewardship. 


THE CONSOLATION OF THE 
SACRAMENTS 


While the Sacraments are primarily 
intended to give grace, they aiso give 
great consolation in the battle of life. 
This is particularly true of Penance and 
the Holy Eucharist, which give us the 
courage to face the most severe tempta- 
tions with peace of soul, and to advance 
rapidly in the love of God. Even if on 
some occasion we have the misfortune 
to yield to temptation and to defile 
our soul with mortal sin, the Sacrament 
of Penance will restore us to God’s 
friendship and provide us with renewed 
vigor for the combat. 

In Holy Communion we find the 
solace of Christ’s intimate presence in 
our souls—a comfort that no earthly 
friendship can provide. And we have 
His own consoling promise that those 
who eat His flesh and drink His blood 
will thereby merit a glorious resurrec- 
tion on the last day. 

The Blessed Sacrament is our solace, 
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not only when we receive Holy Com- 
munion, but also when we visit Our 
Lord in the tabernacle to present our 
petitions, to seek light in the problems 
that beset us, to thank Him for all He 
has done for us, to beg His blessings on 
those we love, to implore His mercy on 
the troubled world. 


THE COMMUNION OF SAINTS 


The doctrine of the Communion of 
Saints is a most comforting feature of 
the Catholic religion, if it is applied to 
the difficulties of daily life. It means 
that we can always find in the lives of 
the Saints directions as to what course 
we should follow, and it also means that, 
if we turn to them as our heavenly advo- 
cates, they will support us in our afflic- 
tions. Like us, they had to undergo the 
trials of life; now they will help us by 
their example and by their intercession 
before the throne of God. 

The Catholic doctrine that the Angels 
are deputed by the Almighty to watch 
over us and to help us in our needs is also 
most consoling. To-day’s Mass, both 
in the Gradual and in the Gospel, re- 
peats the encouraging statement of the 
Old Testament: “He hath given His 
Angels charge over thee to keep thee in 
all thy ways. In their hands they shall 
bear thee up, lest at any time thou 
dash thy foot against a stone.” 

The doctrine of purgatory, far from 
being harsh or terrifying, is a most 
blessed portion of Catholic truth. It 
serves to soothe our grief at parting 
from our loved ones to realize that we 
can still assist them after they have 
passed into eternity. And we have the 
assurance that, when they have at- 
tained to eternal bliss through our assist- 
ance, they will lovingly watch over us 
and help us to win the crown of ever- 
lasting happiness. 


THE DOCTRINE OF INDULGENCES 


The doctrine of indulgences, so much 
misunderstood by those who are not of 
the household of the faith, should be a 
source of great peace and solace. Even 
if we have sinned grievously in the past, 
as long as we are now restored to God’s 
friendship, we have at our disposal, 
through the generosity of the Church, 
a means whereby we can easily pay the 
debt of temporal punishment due to us 
so that our punishment in purgatory 
will be considerably mitigated or even 
entirely remitted. And nowadays the 
Church bestows indulgences most lav- 
ishly. 

We can apply indulgences not only to 
ourselves but also (in the case of most 
indulgences) to the souls in purgatory. 
Thus, we can render great assistance to 
those whom we loved in life by trans- 
ferring to them the satisfactions of Our 
Lord, Our Lady and the Saints com- 
mitted to us by our loving Mother, the 
Church. 


THE SPIRIT OF LENT 


Imbued with a spirit of trust in God 
and gratitude for the many consoling 
features of our holy religion, we should 
enter devoutly the Lenten season. The 
fact that Lent is intended to be a period 
of self-denial does not mean that it is 
intended to be a time of gloom and 
mourning. On the contrary, if we de- 
termine to spend this Lent in the way 
intended by the Catholic Church (in a 
spirit of prayer and contrition and self- 
denial), it will be a season of great 
happiness for the joy of God’s presence 
will be in our hearts. The words of St. 
Paul in to-day’s Epistle will be verified 
of us: “...as sorrowing, yet always 
rejoicing, as needy, yet enriching, as 
having nothing, and possessing all 
things.” 
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Holy Office Decisions on 
Marriage 


1. Physical Presence of Contracting 
Parties 


Canon 1088, § 1, requires physical 
presence for the making of a marriage 
contract, and demands this for valid- 
ity. However, the physical presence of 
one or both parties may be supplied by 
the presence of a duly authorized proxy 
(Canon 1089). Without question, all 
Catholics are subject to this regulation, 
even those marrying non-Catholics. 
Just as certainly, a marriage between 
two infidels is not subject to such a re- 
quirement. They can contract a valid 
marriage by letter or telegram, or by 
means of the telephone or television, 
_ with the parties or proxies in different 
places. 

The question has been raised, how- 
ever, whether the requirement of the 
Code applies to a marriage between 
baptized non-Catholics. For the most 
part, the commentators who have dis- 
cussed the point have held to the af- 
firmative view, on the principle that all 
baptized persons with the use of reason 
and past their seventh year are obliged 
by ecclesiastical law, unless expressly 
exempted (Canon 12). Recently, the 
view has been proposed that such an 
exemption must be admitted in the case 
of Canon 1088, § 1, because the require- 
ment of physical presence, which it 
makes, is an integral part of the canon- 
ical form, from which non-Catholics 
are exempt (Canon 1099, § 2).! 

This latter opinion is now rejected by 


362 


a decision of the Holy Office, dated 
June 30, 1949.2, The Holy Office has an- 
swered affirmatively the following query: 


“Is the requirement of Canon 1088, 
§1, to be applied to the marriages of 
baptized non-Catholics?”’ 


2. The Marriage of Communists 


Reference has already been made in 
these pages to a Decree of the Holy Of- 
fice permitting the marriage of Commu- 
nists under certain conditions.* The fol- 
lowing is the text of the Decree: 


“It has been asked whether the ex- 
clusion of Communists from the use of 
the Sacraments, stated in the Decree 
of the Holy Office of July 1, 1949, en- 
tails also exclusion from the celebra- 
tion of marriage; and if not, whether 
the marriages of Communists are 
governed by the regulations of Canons 
1060—LO61. 

“The Sacred Congregation of the 
Holy Office declares on the point: 
Considering the special nature of the 
Sacrament of Marriage, the ministers 
of which are the contractants them- 
selves and in which the priest exer- 
cises the réle of a witness ex officio, the 
priest can assist at the marriages of 
Communists according to the norm of 
Canons 1065, 1066. 

“As regards the marriages of those 
of whom n. 4 of the aforementioned 
Decree treats, the regulations of Can- 
ons 1061, 1102, 1109, § 3 should be ob- 
seved.””4 


1 Buys, “De Matrimoniis Acatholicorum 
Baptizatorum,” in Periodica De Re Morali, 
Canonica, Liturgica, Vol. XXXVII, pp. 239- 
241; Cappello, “De Matrimonio” (5th ed.), 
n. 617. 

2 Acta Apostolice Sedis, XLI, p. 427. 

3 HoMILETIC AND PastoraL Review, L, 66. 

4 Acta Apostolice Sedis, XLI, pp. 427-428. 
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Faculties to Moderate Mass 
Obligations 


Canon 1517 reserves to the Holy See 
all modifications of the obligations fol- 
lowing from a pious will. Canon 1551 
makes the same reservatior in the case 
of a pious foundation. Both Canons, 
however, allow the local Ordinary to ex- 
ercise such power, even in the case of 
Mass obligations, if the terms of the will 
or the foundation so permit.® Further- 
more, the Holy See has been accustomed 
to empower Ordinaries, both local and 
religious, to moderate the burden of 
Masses when such a change becomes ur- 
gent because of changed conditions. 
This power has been granted both in the 
form of particular rescripts and a gen- 
eral concession. An example of the lat- 
ter is to be found in the quinquennial 
faculties of our local Ordinaries.*® 

The Holy See henceforth will follow a 
different policy. By collateral decrees, 
the Congregation of the Council and the 
Congregation for the Oriental Church 
(in consultation with the Congregations 
for Religious and the Propagation of the 
Faith) are revoking, as of December 31, 
1949, special faculties for moderating 
Mass obligalions, enjoyed by any Ordi- 
nary or any physical or moral person, re- 
gardless of who the grantor was or of 
the manner of the grant.”?. The only ex- 
ception to the above revocation is the 
power conceded in the quinquennial 
faculties to Latin Ordinaries, granted by 
the Congregation of the Council. This 
is limited to a reduction and transfer of 
Mass obligations under certain specified 
conditions. 


Indults for Portable Altar and 
Mass Without Server 


The Sacred Congregation of the Sac- 


5 Code Commission Decision of July 14, 1922, 
cf. Bouscaren, “Canon Law Digest,” I, 726. 

® Bouscaren, op. cit., IT, 35. 

7 Acta Apostolicze Sedis, XLI, pp. 373-74. 


raments has issued an important Instruc- 
tion relative to the granting of indults 
for a domestic oratory, a portable altar, 
the celebration of Mass without a server, 
and reservation in private chapels. The 
Instruction, Quam plurimum, sets forth 
the law now in effect and the conditions 
under which exceptions to it are sanc- 
tioned. The Congregation thereby 
seeks to procure a more faithful observ- 
ance of the law and to eliminate unwar- 
ranted deviations from it. 

Parts I and IV of the Instruction 
concern indults to celebrate Mass and 
reserve the Blessed Sacrament in pri- 
vate oratories. This is a matter of rare 
occurrence and not of general interest. 
Accordingly, these sections of the In- 
struction will not be discussed in this 
summary. Parts II and III are, how- 
ever, of practical import. They will be 
treated in order. 


Portable Altar 


The faculty of the portable altar is the 
right to celebrate Mass anywhere, ex- 
cept at sea, in a suitable place and upon 
an altar stone. Since antecedent inspec- 
tion of the place and approval by the 
Ordinary is not required, abuses easily 
arise. For that reason concession of the 
privilege has been greatly restricted and 
is reserved to the Holy See. Cardinals, 
bishops and other local Ordinaries, as 
well as certain prelates of the Roman 
Curia, enjoy the faculty vt muneris. 
The faithful assisting at their Mass ful- 
fill the precept to hear Mass. 

The Congregation then proceeds to 
advise Ordinaries who seek a similar in- 
dult for others of the exact conditions 
for its concession: 

1. The faculty is given solely in the 
case of real need or quite obvious util- 
ity, and then only to priests. By way of 
illustration the Instruction cites the 


8 Acta Apostolice Sedis, XLI, pp. 493-511. 
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case of extreme difficulty, if not the im- 
possibility, of the faithful gathering in a 
church; of a large crowd beyond the 
capacity of a church; of the lack of suf- 
ficient permanent altars to accommodate 
a large influx of priests; of providing 
Mass for camping expeditions (by ac- 
companying chaplains); finally, of the 
personal convenience of an infirm priest. 
The Congregation particularly warns 
against recent abuses, in good part the 
outgrowth of conditions of the last war, 
of celebrating Mass outside of church 
without necessity. It insists that such 
practices be eliminated and that indults 
not be contemplated. 

2. The sacred species must be safe 
and secure in the place chosen for Mass. 
A bedroom or any other place unworthy 
of the Mass should not be used. The 
mensa upon which the altar stone is 
placed should be clean and not in pro- 
fane use (neve profanis destinata usibus), 
and of sufficient length and depth to 
provide room for the missal and the dig- 
nified discharge of the ceremonies. 

3. Unless the portable altar is set up 
in the open air (sub dio, Canon 1249), 
only the priest granted the privilege can 
satisfy his obligation by the Mass cele- 
brated. For any one else to do so, the 
indult must expressly so decree. 

4. A request in behalf of an infirm 
priest should be based on a previous veri- 
fication of the need by a designated 
physician. Instead of the right of a 
portable altar, the faculty to celebrate 
Mass at home is to be requested, or at 
most an extension to the places where 
convalescence will be spent. A room 
other than the priest’s bedroom must al- 
ways be used. 

5. Use of any faculty granted is al- 
ways subject to supervision by the local 
Ordinary. He even enjoys the power to 
revoke a faculty that is being abused. 

6. Care and respect must be given 
the altar stone during travel. Quite ob- 
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viously no holder of an indult may dis- 
pense with any of the vestments and 
furnishings required for Mass. 

By way of final observation, it might 
be noted that the Instruction nowhere 
revokes or amends faculties already pos- 
sessed, which might represent a more le- 
nient concession. However, its direc- 
tives as to place and circumstances of 
use are clearly applicable to any such 
grant, since they express general and 
guiding principles. This fact would 
seem to call for the rejection of the view 
proposed by certain authors, namely, 
that even without express mention to 
that effect any one assisting at Mass 
celebrated on a portable altar thereby 
satisfies his obligation to hear Mass. 
In the light of the Instruction that view 
seems no longer tenable. 


Mass Without a Server 


Part III opens with a reiteration, 
from the Mediator Dei and Canon 813, 
of the necessity of a server at Mass. 
The Instruction gives as the reason be- 
hind the law the ancient practice of 
solemn celebration of Mass, with dea- 
cons and other ministers assisting and the 
entire congregation responding. Mass 
with one celebrant and a single server 
is of later origin. In addition, certain 
texts of the Mass, being in the plural, 
suppose the presence of a minister. His 
services also aid the priest in some cere- 
monies and are available in any kind of 
an emergency. The practice of cele- 
brating Mass without a server, and even 
with no one present, appears to have 
originated in religious houses. 

The exceptions allowed by moralists 
and liturgists, generally, are then listed, 
with evident approval: viz., to provide 
Holy Viaticum, to enable the faithful to 
satisfy their precept to hear Mass, to 
permit Mass during an epidemic (when 
a priest might lack a server for a long pe- 
riod), to continue a Mass begun, if the 
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server leaves unexpectedly. Outside of 
these instances, the Instruction states, 
only an apostolic indult justifies a dero- 
gation from the law. The conclusion to 
be drawn from such clear stringency is 
that the celebration of Mass merely out 
of devotion, on particular occasions 
when no server is on hand, is not permis- 
sible without an indult. In this connec- 
tion, the Instruction does tend towards 
some leniency by stating that there is a 
difference between the absence of a 
server and being assisted by someone 
who can do no more than move the mis- 
sal, proffer the cruets, and ring the bell. 
A woman, of course, may never ap- 
proach the altar to render such assist- 
ance. 

Originally only a cleric was regarded 
as a proper minister at Mass. Since 
clerics are generally unavailable to-day 
for this office, present practice sanctions 
the use of laymen, and more particularly 
of young boys. Great care should be 
taken to prepare them properly for serv- 
ice at the altar. It might be recalled 
that Mediator Dei pointed out that, 


among the servers especially, vocations 
to the priesthood should be sedulously 
fostered. 

In the absence of a male server, a 
woman may, supposing a just reason, 
answer the responses of the celebrant 
from her proper place. In such an event 
all that is needed at the altar should be 
placed before Mass within reach of the 
celebrant. The Instruction emphasizes 
that the use of a woman in place of a reg- 
ular server requires a just cause. Quite 
evidently this means some difficulty or 
inconvenience must exist in having the 
required server. 

The final observation made is the 
statement of the two conditions upon 
which any indult to celebrate Mass with- 
out a server is granted: 

(1) boys should be taught to serve 
Mass or at least the faithful, even wo- 
men, should learn to read the responses 
to the celebrant; 

(2) at the insistence of His Holiness 
himself, the presence of someone of the 
faithful is required and may not be dis- 
pensed with. 
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F ifty-Four Years in China 


By PAUL E. CAMPBELL, A.M., Litt.D., LL.D. 


“To be a faithful follower of Christ is to be another Christ; and to be another 
Christ is to be filled with the Holy Spirit, and to be sent out to announce the glad 
tidings to the poor, to heal the broken-hearted, to deliver man from the thral- 
dom of sin, to give sight to the blind, to set the oppressed at liberty, and to 


usher in the Kingdom of God. 


What a mission this is! 


Sister Xavier Berkeley 


certainly did more than her share in carrying out the mission, which is common to 


all Christians worthy of the name. 


And it is precisely because she was so faith- 


ful to her mission as a Christian that her life was such a perfect fulfillment of the 
Confucian ideals; for Christianity has come to China not to destroy Confu- 
cianism but to enliven it and bring it to a greater perfection.” 


‘Tie 1s the tribute paid by His 
Excellency, Mr. John C. H. Wu, Chinese 
Minister to the Holy See, to the stalwart 
pioneer Sister of Charity who spent 
fifty-four years on the China Mission of 
the Sisters of Charity. Her life was one 
of continuous activity in the relief of 
suffering, in spreading the Gospel, and, 
above all, in the work with which she 
was most associated, the rescue of aban- 
doned Chinese babies under the auspices 
of the Holy Childhood. Almost inci- 
dental to her work, and yet a deliber- 
ately planned part of it, was her en- 
couragement through prayer and action 
of the foundation of the Maynooth 
Mission to China and the Maryknoll 
Foreign Mission Society. With vision 
and vigor she sought help in the great 
work of bringing souls to Christ wher- 
ever it could be found. English of the 
English, she besought the English- 
speaking bishops of England, Ireland, 
and the United States to send mission- 
aries to China, for she knew that the 
presence of English-speaking mission- 
aries would help to eradicate from the 
minds of the natives the belief that the 
Catholic Church was only the French 
Church, and that the great Anglo- 
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Saxon nations were completely Protes- 
tant. “For long years, by her prayers 
and her correspondence,” writes Father 
Denis Nugent, C.M., in his Preface to 
the story of her life and work, “‘Sister 
Berkeley encouraged the Founder of the 
Maryknoll Foreign Missionary Society, 
when, as Director of the Society for the 
Propagation of the Faith in Boston, he 
had begun the arduous work which God 
had inspired him to do. She became a 
fairy godmother to the infant commu- 
nity that had, on the banks of the Hudson 
River, begun life so humbly less than 
forty years ago, and lived to see it grow 
and prosper, and send forth its priests 
and Sisters, who now, with God’s bless- 
ing, labor for the conversion of pagan 
souls in several vicariates of the Far 
Kast. 

“With the same zealous interest and 
sympathy Sister Xavier followed the 
modern gigantic missionary movement 
which within the past thirty years has 
stirred the soul of Ireland. In the 
‘Maynooth Mission to China’ she saw a 
revival of the spirit which, in the past, 
sent hosts of Irish missionaries, who, as 
exiles for Christ, planted the Cross over 
Europe and brought the proud victo- 
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rious barbarians to the feet of the 
humble Saviour of mankind.””! 


BEGINNINGS OF A SPECIAL 
MISSIONARY VOCATION 


It is easy to trace the beginnings of 
her special missionary vocation in this 
daughter of a good Gloucestershire fam- 
ily. Sister Berkeley frequently _re- 
counted that she and her brothers and 
sisters became members of the. Society 
of the Holy Childhood when she was but 
six years of age; that they gave their 
pocket money and made little sacrifices 
to collect money for saving Chinese 
babies; that they each received as a 
membership certificate a copy of the 
famous picture of the Sisters of Charity 
in China rescuing abandoned babies. 
That picture spoke to her soul, and at 
the early age of six she began to say in 
her heart that she too would one day be- 
come a Sister of Charity and join them 
in their Chinese missionary field. 
“When I am older, I shall go to China 
and save babies like those Sisters.” 
She never wavered in this vocation, says 
her biographer (whose identity is mod- 
estly hidden behind the initials, M.L.H.), 
and throughout her long missionary life 
the work nearest and dearest to her 
heart was that of the Holy Childhood. 
It is worthy of note that the first to give 
alms to the Holy Childhood were the 
children of Mr. Kenelm Digby, then 
living in Paris. Bishop de Forbin Jan- 
son made his plan for the Holy Child- 
hood known to the Digby family, and 
Marcella Digby, who became a Sacred 
Heart Nun and a missionary, records 
the incident: “In accordance with the 
wishes of the saintly Bishop, our childish 
hands were the first to put a sum of 


money into his hands, so we became the 
founders of the Holy -Childhood.” It 


1 “Sister Xavier Berkeley (1861-1944),” by 
M. L. H. (Burns and Oates, London, 1949, pp. 
251, and Index). 
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was the Director of the Canadian Holy 
Childhood who wrote this tribute to 
Sister Xavier after her death: “The 
greater one’s love, the more willing is 
the spirit of sacrifice. Such was the love 
of Sister Xavier Berkeley. May her 
story urge others to accept the challenge 
her life inspires!” 


INFLUENCE OF SAINTLY 
PARENTS 


We cannot, of course, ignore the fact 
that religious vocations are nourished 
primarily, under God’s grace, by the life 
and example of saintly parents. This 
was true in the case of Sister Xavier. 
The Berkeley family, tracing three royal 
descents (those of England, Scotland, 
and France), held the ancient faith of 
their forefathers for which many of 
them had suffered cruel persecution. 
Over the stretch of several centuries 
they were staunch supporters of the 
Church; they founded monasteries, con- 
vents, chantries, and hospitals; they 
gave hospitality to refugee Benedic- 
tines, Dominicans, and Poor Clares, 
fleeing from France at the time of the 
French Revolution. Sister Xavier's 
father was a civic-minded man, imbued 
with a deep spirit of faith and religion. 
He maintained his private chapel at his 
own expense for the Catholics of the 
neighborhood. Lady Catherine Berke- 
ley, mother of the future missionary, 
spent her early childhood among the 
lakes of Killarney, and served her 
Church and her country for ninety-five 
years under four English sovereigns— 
George IV, Victoria, Edward VII, and 
George V. Born of good Catholic par- 
ents in the year of the Catholic Emanci- 
pation, she kept her faith as the greatest 
treasure God had given her. It was her 
consolation in her old age to know that 
every one of her twelve children had 
persevered in the ancestral faith, that 
she had given from her children a priest 
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and a Sister of Charity to do God’s 
work. She gave liberally of her re- 
sources to assist converts and poor mis- 
sions, and humbly continued through 
the ninety-five years of her life the 
prayers and pious practices she had 
learned at her mother’s knee. 

On June 1, 1861, the seventh child 
was born to the Berkeleys of Spetchley 
at Overbury Court, Gloucestershire. 
Agnes Mary Philomena Berkeley was 
“the first of the second half-dozen.” It 
was a thoroughly Catholic household. 
The father and mother denied their 
children none of the joys of childhood; 
the discipline was strict, but not severe. 
There was daily Mass in their own 
chapel, and Rosary and prayers at night 
for the family and servants. The 
Berkeley boys served the Mass. At 
night after prayers were said and the 
children had gone to bed, the father and 
mother visited the children in bed, and 
the mother sprayed each one with holy 
water, saying: “Give your last thoughts 
to God, my children.” 


FORMATION OF A SISTER 
OF CHARITY 


Archbishop Ullathorne was a family 
friend and told the children fascinating 
tales of his early life in Australia. He 
thought to get the young Agnes as a 
member of the Community he had 
founded, the Dominicans at Stone, where 
her aunt had been a nun. His efforts 
were of no avail, for Agnes persevered in 
her purpose of becoming a Sister of 
Charity. After a delightful tour of 
France and Italy, including an audience 
with Pope Leo XIII who gave his bless- 
ing on her vocation, she returned home 
and made ready for her entrance into 
religion. On May 9, 1882, she came as a 
postulant to the Sisters of Charity at 
Bullingham, Hereford. She had left all 
things to follow her Master, and she 
spoke rarely during the remaining sixty- 
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two years of her life of home and per- 
sonal affairs. She made it a practice of 
her life never to think or speak of her- 
self, her family, or her private concerns, 
without necessity. She had become a 
Sister of Charity, and sought to live 
according to the ideal of the holy 
founder, St. Vincent de Paul. This 
great apostle of charity had succeeded, 
in the face of entrenched tradition, in 
his attempt to bring women outside con- 
vent walls and open up new fields to 
their devotion and self-sacrifice in the 
care of Christ’s suffering members—the 
poor and the afflicted. Yet. he said to 
his first Sisters: ‘God alone has formed 
your company, for I never thought of it, 
neither did Mlle. le Gras. God alone 
thought of it for you.” The Sisters 
trained by Louise de Marillac visited 
the sick poor, cared for foundling chil- 
dren and for the sick poor in hospitals, 
gave Christian education to those neg- 
lected, ministered to imprisoned con- 
victs and wounded soldiers on the battle- 
field. The portion of the Sisters of 
Charity is to labor for the poor in what- 
ever manner these may need their help 
from infancy to old age, at home and in 
foreign lands. Father Bernard Vaughan 
has said that the Sisters of Charity are 
to the poor as an eye, a foot, a hand, and 
a heart—everything. Nor did the Sister 
of Charity neglect prayer. St. Vincent 
never wearied of assuring the Sisters that 
they were called to become souls of 
prayer, that prayer is the life of the soul, 
and that the soul without prayer is 
without motion or activity in the serv- 
ice of God. 

St. Vincent de Paul knew nothing 
greater in the Church of God than a 
state of life in which one leaves father 
and mother, everything of this world 
and even himself, to devote his life to 
his neighbor for the love of God. His 
Sisters take the vows of poverty, chas- 
tity, and obedience, to which a fourth is 
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added—‘“to serve the poor corporally 
and spiritually.” It is related of one 
holy nun that she told St. Vincent on 
her deathbed that she had nothing in her 
past life which gave her fear, “except 
perhaps that I have taken too much 
pleasure in serving the poor.” 


ASSIGNMENT TO THE 

CHINA MISSION 

Assigned to the China Mission in her 
third year of vocation, Sister Berkeley 
experienced the disappointment of hope 
deferred when her Superiors, moved by 
parental objection, cancelled her call, 
and she waited five years for a second 
call. The intervening years were a 
period of formation and preparation. 
After her annual retreat in August, 1890, 
a call came from Paris for Sister Berkeley 
to go to China without delay. The 
Sisters of Charity had been working in 
China since 1848, and had taken over 
the Holy Childhood orphanage in 
Ningpo in 1851. It was to this field of 
labor that Sister Berkeley was sent. 
She arrived in China on October 26, 
1890. An attack of Chinese fever al- 
most resulted fatally during her first 
summer there. But Divine Providence 
gave her length of days, and the young 
nun was destined to spend the next 
fifty-four years in the active and unre- 
mitting service of the Chinese poor. 

Sister Berkeley now received the 
name “Xavier,” and was known to her 
thousands of charges through the years 
by that name. She sought to master 
the Chinese language as an indispensable 
tool of effective work in her new field. 
She was horrified at the high rate of 
mortality among the tiny babies in the 
nursery, and protested indignantly 
against an attitude that expressed itself 
in the remark: ‘Another little angel for 
Heaven.” Sister Xavier set about vig- 
orously doing the things that were neces- 
sary to save the lives of large numbers 
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that arrived in a dying condition. She 
herself contracted boils in the hot cli- 
mate, a sting of the flesh that troubled 
her during certain months for over 
thirty years. Such were the discourage- 
ments of the work that she often as- 
sured her Lord in the Holy Eucharist: 
“If You were not here, | would go home 
by the next boat.” 


MANIFESTS GREAT TALENT 

FOR ORGANIZATION 

Her talent for organization soon as- 
serted itself. In December, 1891, she 
took charge of the Hospital for Women 
and Children. Though without nursing 
and medical training, the new superin- 
tendent, through study of medical books 
received from England, became a great 
authority on nursing the sick. The 
prescription most needed was strength- 
ening food to overcome malnutrition. 
Cordial relations were established with 
the Protestant doctors who conducted 
hospitals in the area, and in many cases 
the Sisters’ orphan children and poor 
patients received special treatment and 
even operations, free of all charge. The 
magnitude of the work is readily seen in 
a culling from her own notes, in August, 
1891: “The Holy Childhood is our 
principal work. The children are 
brought to us when only a few hours 
old, usually because the parents are too 
poor to rear them. We put the mites 
out with nurses for two or three years, 
and they are then brought in here and 
kept until a marriageable age, say six- 
teen or seventeen years.” 

Contrary to common opinion, the 
Chinese woman exercises great influence 
over her husband and children. “If 
she becomes a Christian,” writes Sister 
Xavier, “she generally draws after her 
the husband and children, but if the 
man comes first, he often remains a 
tepid kind of creature and the house is 
pagan. Many missionaries will not 
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baptize a man unless the woman is also a 
Christian to keep the house and the 
husband straight. It is extraordinary 
what influence the Chinese woman has, 
although everything is done to lower 
her.” 


LAUDED AS “CO-FOUNDRESS” 
OF MARYKNOLL 


The vigorous young apostle did not 
limit her interest to the immediate field 
in which she labored, but was keenly 
aware of the handicaps under which the 
priests worked in their apostolate for 
souls. Always the cry was for more 
missionaries. “The catechists are do- 
ing wonders, but what can a mere hand- 
ful of priests do for these thousands of 
catechumens?”” Sister Xavier received 
much help, especially for her work in the 
Holy Childhood, from Father Walsh 
(later Bishop Walsh), the Boston Direc- 
tor of the Propagation of the the Faith. 
Financial help was not enough; she 
wrote Father Walsh that he must “also 
train American missionaries to come out 
and work for souls.” At that very 
moment Fathers Price and Walsh were 
planning a seminary for foreign mis- 
sions. When they established Mary- 
knoll, they did not fail to pay tribute 
to Sister Xavier for the inspiration she 
gave them in their work. Father Walsh 
termed her “Co-Foundress’”’ of Mary- 
knoll, and frequently held her up to his 
seminarians as an example of the life of 
sacrifice and zeal which God requires in 
those who go to work in foreign missions. 
Nor would her strong strain of Irish 
blood permit her to forget the possibility 
of apostolic Ireland giving help to her 
and her fellow-workers in China. She 
said often that the Irish will make any 
sacrifices for the saving of a soul. Her 
letters to Ireland stirred great interest 
in the China Missions, and helped in the 
founding of “St. Joseph’s Young 
Priests’ Society” by Mrs. Taafe and 
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also in the opening of the “Maynooth 
Mission to China.” 

Sister Xavier was the pioneer in 
opening up American alms to all the 
Sisters’ Houses in China. She stirred 
many individuals and societies to con- 
tribute to her works, nor did she disdain 
the help of children. Though the 
amounts received from them were small, 
the results in the way of mission educa- 
tion of the young were a great compen- 
sation. ‘“‘Make good missionaries of the 
children,” she often said, “and later 
there will be zealous priests and Sisters 
to fill the ranks in the missions.”” She 
wrote many letters of thanks and mis- 
sion stories to the young donors of the 
Holy Childhood Society in England, 
Ireland, and America. On one occasion 
she referred to a building she had 
erected as a Boston foundation, because 
it was built with alms received from the 
Archdiocese of Boston. She came per- 
sonally in 1923 to Europe and America 
to thank her benefactors and to renew 
their zeal in the cause. In a mission 
article, ““‘How the Faith Came to Po- 
seur,” written for her English friends, 
Sister Xavier makes note that a beauti- 
ful statue placed on the altar at Poseur 
had been given to her by Burns and 
Oates, the publishing firm that brought 
out the present work on her life. 

Merely a word can be said about her 
second field of labor. In May, 1911, 
after many fruitful years in Ningpo, 
“the big English Sister of Ningpo” re- 
ceived her marching orders to leave 
Ningpo and proceed to Chusan Island. 
Here she took hold of all phases of mis- 
sionary work, and assured those who 
asked her to take up any new project: 
“In any work for souls, we are always 
ready to help you.” The great poverty 
of the mission in Chusan hampered the 
work, but in her old age she was able to 
say that Divine Providence had never 
failed her and her House had been much 
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“God has worked miracles and 
many souls have been 
Heaven.” Sister Xavier never turned a 
deaf ear to any form of human distress. 
Especially dear to her heart were the 
Chinese Sisters, who considered it a 
privilege to work with her. 
the highest possible standard ministered 
to the educational needs of adults as 
well as children. The well-trained Holy 
Childhood girls, guided by the Sisters to 
happy marriages, became little apostles 
in their new homes. The trade schools 
Sister Xavier established gave a means 
of livelihood to the young, and mental 
therapy to the old, the destitute, the 
abandoned. During the war years, 
when the Sisters were interned, Sister 
Xavier organized a kindergarten school 
and invited the children to come visit 
the Sisters within the enclosure. Amid 
the difficulties and sufferings of the 
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gained for 


Schools of 


Japanese occupation, this little school 
was a heaven upon earth for both the 
children and the Sisters, who loved to be 
with their charges and later remained 
with them at the risk of their own lives. 


PREFERRED SIMPLE TO 
ELABORATE BUILDINGS 


Though a great builder, Sister Xavier 
was never guilty of any extravagance. 
She often counselled her European Sis- 
ters that in China God does not like 
things to be done too grandly. “See 
how often he lets beautiful buildings and 
organizations be destroyed by floods, 
wars, etc., and all has to be begun again 
more simply and modestly.” Her pru- 
dence won high praise from Bishop 
Walsh of Maryknoll: “Your House is 
my ideal; simple, modest buildings for 
the Sisters and with the poor Chinese 
around you all day long. It is real Mis- 
sion life such as I wish our Sisters to 
live.” At the same time the maternal 
Superior neglected nothing that would 
conserve the health of her Sisters. She 
felt it her duty to keep them fit for their 
work. “Try never to be ill through 
your own fault; it throws back the 
works and the poor suffer for it.” 

Sister Xavier’s life is an inspiration; 
her story a notable record of achieve- 
ment in the face of material difficulties, 
with interesting sidelights on the history 
of a great anc unfortunate country. 
Her work will stand in the hearts of men. 
She died on March 9, 1944. Her body 
rests in her beloved China. Over her 
grave is a slab carrying a short inscrip- 
tion in Chinese and in French. It is an 
odd circumstance that this remarkable 
English missionary Sister should be 
without an epitaph in her native tongue. 
Even the motto on the cross adorning 
the grave is in Latin—but we have no 
quarrel with that. 
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Questions ANswerED 


By JOSEPH P. DONOVAN, C.M., J.C.D. 





Must American Religious 
Celebrate the Feast of the 
North American Martyrs? 


Question: Among ourselves we have 
been discussing whether we, as an 
Institute with our own Ordo, have any 
obligation to celebrate the above feast 
along with that of St. Peter Claver and 
the Uganda Martyrs. Or are we free to 
do so, even if we wish? 

RE.IGiIosus INCERTUS. 


Answer: No, and for two reasons. 
The first of these is that the Decree of 
January 27, 1932, in response to the 
petition of the Ordinaries of North 
America, permitted the Feast of the 
Holy Martyrs, Isaac Jogues and John de 
Brébeuf and their Companions, to be 
celebrated on September 26 with the rite 
of a double of the second class by all of 
the dioceses in the United States. The 
second reason is because the Decree of 
the Congregation of Rites, n. 4312, issued 
on February 20, 1914, under the heading 
De Festis Localibus Que a Religiosis 
Recoli Debeant (§4), definitely settles the 
question. It reads: ‘“Ordines, Con- 
gregationes et Instituta, proprio Calen- 
dario gaudentes, amodo celebrare tan- 
tummodo debent Officia localia Dedica- 
tionis et Titularis ecclesiae cathedralis, 
nec non Festa solemniora Patronorum 
principalium, ita ut non amplius tenean- 
tur ad Officia alicuis regno, provincie 
aut dicecesi concessa; neque ad Officia 
localia que adnexam habuerunt feria- 
tionem, nuncautem habent suppressam.”’ 

So, Institutes with their own Ordo 
in the absence of a special indult cannot 
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celebrate a feast such as those mentioned 
by our correspondent; but they must 
celebrate the feast of the Cathedral 
Patron, and that of other principal Pa- 
trons as well as the anniversary of the 
Consecration of the Cathedral. 


Father Mutch Never Asserted 
This 
Question: In the October number of 
the Review for 1948 you mentioned that 
Father Mutch in his pamphlet, “‘Indul- 
gence Aid,”’ would permit a person who 
has said several Rosaries before the 
Blessed Sacrament on Saturday night 
and who went to Communion the next 
day to gain an extra plenary indulgence 
for every Rosary said before the Blessed 
Sacrament the night before—that is, if 
six Rosaries had been said, the person 
would gain after he had been to Com- 
munion, twelve plenary indulgences 
altogether. 
Amicus INDULGENTIARUM. 


Answer: This was a very serious slip 
on my part; for Father Mutch says no 
such thing. He says what the indul- 
gence grant itself says: that such per- 
son would gain six indulgences only 
after he had gone to Communion. He 
does contend, though, that if a person 
had been to Communion only once with- 
in nine days after saying the Rosary 
one or more times on each day, he would 
gain as many plenary indulgences as he 
had said Rosaries before the Blessed 
Sacrament, in the event that he had 
been to Confession during those nine 
days once, or had been to Confession 
once during the preceding seven days. 
Father Mutch asserted this, before such 
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distinguished theologians as the late 
Father Vermeersch and other authors 
had thus interpreted the juzla morem. 
Other authors, however, have challenged 
the opinion—and on the intrinsic 
grounds of Canon 931, §3. The Sacred 
Penitentiary itself has refused to answer 
a query on the point because of the 
competency of the Code Commission in 
this matter of Confession and Commun- 
ion in the gaining of indulgences by 
reason of that same Canon and the 
other Canons on indulgences. 

From intrinsic arguments (the term 


juzla morem in that Canon 931, §3), 


there are at most only two likely inter- 
pretations in this matter of gaining a 
plenary indulgence by saying the Rosary 
before the Blessed Sacrament. The 
first is what Father Mutch says, namely, 
that one Confession every sixteen days 
and one Communion within the last of 


the nine of these same days will suffice 
for gaining one or more plenary indul- 
gences on every one of the sixteen days. 
The other interpretation is that sixteen 
or more plenary indulgences during the 
period of sixteen days can be gained 
only by going to daily Communion (and 
this means at least five Communions a 
week), and, possibly without going to 
Confession at all as far as the validity of 
the indulgence is concerned. Some 
might argue that this is the only way 
under the Decree in view of the fact that 
the condition of Confession and Com- 
munion is mentioned as the usual re- 
quirement; but Canon 931, § 3, is the 
norm laid down by the Code, and unless 
that norm is clearly derogated from (as 
it was in the later case of the Stations of 
the Cross), then in all doubts the plain 
meaning of the Law holds and not the 
desired meaning of the Law. The 
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lawgiver could have said, as he did in the 
case of the Stations of the Cross, that 
every time the Rosary is said before the 
Blessed Sacrament a plenary indulgence 
is gained, provided the person be in the 
state of grace. Then he could have 
further said that, if a person saying the 
Stations one or more times has been to 
Communion on the same day, he gains 
another plenary indulgence, but not one 
plenary indulgence extra for each making 
of the Stations. This seems to be a case 
where an authentic interpretation is very 
much needed. The multiplication of 
Communions would certainly have a sal- 
utary effect towards increasing daily and 
frequent Communion in the legal sense. 


Meaning of 
“Infra Actionem”’ 


What is the meaning of 


Question: 
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Answer: According to Gihr, the title 
“Infra Actionem”’ was first given only 
to the special seasonal Communicantes. 
The reason for this was that these 
seasonal Communicantes were placed 
immediately after the Preface. The 
title, “Infra Actionem,” served to re- 
mind the celebrant that he was to place 
this prayer in its proper place in the 
Canon of the Mass. Later on this title 
was extended to the ordinary Communi- 
cantes in the Canon (Gihr, “The Holy 
Sacrifice of the Mass.” p. 606). 
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To Whom the Purse? 


Question: An assistant in a parish, a 
Religious in simple vows, is transferred 
to another post. As is customary, a 
farewell party is arranged, at the con- 
clusion of which the pastor presents the 
young priest with a “‘purse’’ which was 
contributed by members of the parish. 
The pastor says: “This is for you per- 
sonally.”” Can the Religious accept 
the purse? Does it (the money) belong 
to him or to the Religious community 
which he belongs to? 

RELIGIOSUS INQUIRENS. 


Answer: In the absence of special 
constitutions in reference to simple 
poverty, whatever the Religious ac- 
quires outside of offerings for his func- 
tions (and this present was evidently over 
and above that) can be acquired by the 
Religious validly in any case and law- 
fully with the permission of the proper 


Superior, actual or presumed. Now, 
there are some few communities where 
any and all gifts of a personal nature 
either go to the community or are re- 
turned to the giver. But where simple 
poverty is concerned without qualifica- 
tion, the subject can lawfully acquire 
(legacies, bequests, etc., are acquired 
automatically) personal gifts; and if the 
permission is refused, these gifts return 
to the givers. If these gifts are large 
and there is no constitutional provision 
to the contrary, then they are set aside 
and disposed of by last will and testa- 
ment as the subject sees fit. But this 
supposes a gift large enough to provide 
for the support of the Religious in case 
he left the congregation, at least until 
he is established otherwise. But this 
would suppose, I would think, in this 
country and at the present time per- 
haps, something over a thousand dol- 
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lars. Anything smaller could be spent 
with permission for pious purposes or 
for personal necessities compatible with 
the common life. One of these latter 
things would be the purchase of useful 
books whose dominion would be in the 
congregation and whose use would be in 
the subject. 


Disturbed Over Previous 
Answer on Clerical Garb 


Question: In the Homitettic of Octo- 
ber, 1949, while reading the answer to 


garb, a doubt entered my mind when 
you wrote: “The important thing in 
these matters is the absence of intention 
to disguise one’s clerical character.” 
Does that mean that, if a priest does in 
fact disguise his clerical character for a 
day or two once in a while in order to go 
to places not sinful in themselves for lay 
people, but unbecoming or at least sur- 
prising for a priest to be seen at, he 
would objectively and subjectively com- 
mit a mortal sin? 

To dress as a layman and to walk ina 
city going to various places as a means of 
relaxation, and to satisfy one’s natural 
curiosity of an unsinful nature, would 





that be considered a mortal sin if it were 
done occasionally to satisfy an inward 


one of the questions submitted to you 
concerning the wearing of the clerical 
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QUESTIONS ANSWERED 





urge that can’t be lawfully indulged in 
in clerical garb? INTERPELLANS. 


Answer: The question depends upon 
diocesan statutes; for the general law 


of the Church prescribes the wearing of 


clerical garb for priests according to the 
laws or the customs of the place; but 
this law admits of a parvity of matter. 
Hence, according to the laws of the uni- 
versal Church and in the absence of spe- 
cial local laws of a stricter nature, an 
occasional laying aside of the clerical 
garb without a proportional cause would 
entail a venial sin. Thus, ona hot day a 
priest could ride in his automobile in 
shirt sleeves without any sin at all, for 
the circumstances make such attire rela- 
tively proper. On the other hand, 
where a diocesan law forbids a priest to 
go in lay attire under pain of suspension, 
then he would incur that penalty and 


previously commit a mortal sin; for the 
law is made to keep priests out of places 
that cause the laity to be surprised, and 
that can be an occasion of grievous sin 
to the clerics themselves. 

I suppose you mean by “natural 
curiosity” a curiousity about natural 
things that are harmless. Yet, these 
latter might be dangerous for clerics, and 
hence the version of the old proverb: 
“While the habit doesn’t make the 
monk, yet it protects him.” And there 
have been clerics who thought they were 
only indulging legitimate curiosity and 
broadening their experiences, whereas 
they were objectively thrusting them- 
selves into the proximate occasion of sin. 
Some years ago there was a fad among 
young college women to go slumming, as 
they called it—that is, going in groups 
and with escorts into morally segre- 
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gated districts. Priests at summer re- 
sorts in lay attire have been thrust into 
temptations and have not always risen 
above them. If they needed lay attire, 
they were ordinarily in a place that they 
were not morally justified in being in. 

Apart from the moral law itself, a 
priest does not commit a mortal sin by 
laying aside his clerical dress for a short 
time, unless the same is forbidden under 
pain of suspension and he has not a grave 
justifying cause (as would be gaining 
admission to a Masonic home of the aged 
to give the Sacraments to a dying Catho- 
lic woman or reaching a Mason who 
wants to be converted, etc.). I am told 
that in the old days in Paris the attend- 
ance by undomiciled priests at the Grand 
Opera was forbidden under pain of sus- 
pension, and notice to this effect was 
posted in sacristies for the benefit of 
visiting priests. 

Here we have a classical instance of 
the need of local church laws to take care 
of situations that the general law-giver 
cannot handle satisfactorily. 


Dying Non-Catholics: 
Church Confession of Nuns 


Question; We have a discussion com- 
ing up on the administration of the 
Sacraments to dying non-Catholics, both 
conscious and unconscious. Both Ver- 
meersch and Noldin favor such pro- 
cedure. What baffles me in this teach- 
ing is the decision of the Holy Office of 
January 13, 1864, that material schis- 
matics, even though they ask for these 
Sacraments, may not be absolved in the 
hour of death or receive Extreme Unc- 
tion, unless they abjure their errors. 
How reconcile the teaching of the above- 
mentioned eminent theologians with this 
decision? Or does this decision forbid 
the public administration of the Sacra- 
ments, and allow private or secret ad- 
ministration? 

Another point that I have heard dis- 
cussed is the hearing of nuns’ Confes- 
sions by ordinary confessors in the lat- 
ters’ own church. Here is the case in 
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point. A group of Sisters from a nearby 
convent are visiting the local Sisters. 
The local Superior calls the pastor at a 
time when he is not accustomed to hear 
their Confessions, and asks him to go to 
the church for the express purpose of 
hearing the visiting Sisters’ Confessions. 
Is this allowed under the law? Is the 
pastor allowed to do so? 

Iowan. 


Answer: As to that opinion of not 
giving schismatics in good faith absolu- 
tion and Extreme Unction in the hour of 
death unless they are willing to abjure 
their errors, it is an opinion that seems 
to be founded on principles at variance 
with the general principles of giving the 
necessary Sacraments in the hour of 
death whenever there are the right dis- 
positions; and a material schismatic or 
heretic may have such dispositions. 
The chances are that this particular de- 
cision of the Holy Office took into ac- 
count some such local circumstance as 
the presence in a moral sense of a schis- 
matic priest. The ordinary Catholic is 
left in good faith in the hour of death in 
very many cases; and the process of con- 
version in the case of the honest heretic 
or schismatic is always at least relatively 
slow. So, here we would have a person 
needing absolution and in some cases 
Extreme Unction to put him in the state 
of grace and without any personal guilt 
in error, yet he is denied that last plank 
of salvation. It is like refusing to bap- 
tize an honest infidel in the hour of death 
who, in the time remaining before death, 
can’t be taught anything more except 
the Credenda, because he cannot be 
taught enough about the Church to pro- 
fess his faith in it and his desire to enter 
it explicitly through the Sacrament of 
Baptism. 

I can see why a formal apostate, schis- 
matic or heretic would be refused abso- 
lution even in the hour of death because 
his sorrow for sins cannot be presumed, 
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unless there is a probability that his ab- 
errations are not sins, but craziness. 

But the views of Vermeersch-Creusen, 
together with Noldin, are quite enough 
to constitute a working opinion until the 
Holy See expressly says something to the 
contrary. I remember nearly forty 
years ago taking the place of the chap- 
lain one evening at the Old Mullanphy 
Hospital. There was a little girl there 
who was to be operated on the next 
morning for goiter; she was about thir- 
teen or fourteen years old and very pre- 
cocious. She was a Methodist. I had 
her recite acts of faith, hope, and contri- 
tion together with an act of love. She 
said that, if she found that the Catholic 
Church were the true Church, she would 
not only enter it herself, but have her 
parents do the same. I told the Sister 
in the operating room that, if there was 
any hemorrhage, she should baptize the 
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girl conditionally. This the Sister did, 
and the little one died before she regained 
consciousness. 

This is the very thing that the Holy 
Office Decree of 1898 permits. The 
Decree of 1868 seemed to visualize a 
priest leaving schismatics when they 
enter the hospital without any personal 
inquiry into their dispositions, and then 
when they became unconscious, give 
them conditional absolution and anoint 
them. Nor is there anything to indicate 
that this de globo method of dealing 
with the schismatics in a country of 
schism and publicly acting as if they were 
Catholics, was not equivalent to dealing 
with them as if they were good Catholics 
brought into the hospital and in an 
unconscious condition. There is a simi- 
lar Decree of the Holy Office forbidding 
conditional baptism to be given to dying 
strangers in a pagan land, if one has no 
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knowledge of their previous attitude, 
and the same rule holds for a land where 
Catholics are very, very few. If the 
1868 Decree meant what some take it to 
mean, the Holy Office would never have 
issued thirty-four years afterwards the 
Decree already referred to—a Decree 
that gives full authority for the doctrine 
of Vermeersch-Creusen and Noldin. 

As to hearing nuns’ confessions by 
appointment in a parish church, this 
comes under the general jurisdiction of 


any priest; for the restriction to ordinary 
and extraordinary confessors applies 
to the chapel of nuns or the convent of 
nuns. There is authority for saying that 
if the Sisters of a hospital use the hos- 
pital chapel and this is for the patients 
as well as for the Sisters, then the re- 
striction would fail; and the chaplain 
could hear the whole group coming to 
him as he could in a public church if he 
had general diocesan faculties, not for 
Sisters’ confessions, but for lay people. 
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Recent Philosophical Works 


In “From Statesman to Philosopher: 
A Study in Bolingbroke’s Deism, 
Walter M. Merrill examines the deistic 
philosophy of Viscount Bolingbroke, 
English Secretary of War under Queen 
Anne, in relationship to other deists of 
the eighteenth century. For aman who 
says he was opposed to metaphysics and 
theology, Bolingbroke wrote a consider- 
able number of works on these subjects, 
most of which are referred to in this 
book. The author does a scholarly job 
in handling his subject, but the com- 
pleted book is simply much ado about 
nothing. There are too many good 
books to read for anyone to waste time 
on Bolingbroke. Besides, he only 
played Little Sir Echo to John Locke’s 
bilious trumpeting. 

It is good to get away from Boling- 
broke and get one’s teeth into a book 
that is written simply and which makes 
sense. ‘‘Foundations, of Philosophy,” 
by T. V. Fleming, is such a_book.? 
Here we have a volume in which the 
reasoning process is well within the grasp 
of any educated person. Father Flem- 
ing’s development of this book is not 
hidden behind vague or technical termi- 
nology, but in simple English words he 
states truths older than man, yet as up 
to date as the atom (which along with 
relativity gets generous treatment). 
A few chapter headings will give an idea 
of the contents of this amazing little 
volume: How to Think, The Acid Test 
for Truth, Do My Senses Deceive Me, 


991 


1 Published by the Philosophical Library, 
New York City (284 pages). 

2 Published by the Shakespeare Head Press, 
Sydney, Australia (210 pages). 
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What Is Life, The Spirituality of the 
Soul, Is Free Will an Illusion, and The 
Rules of Reasoning. ‘“‘Foundations of 
Philosophy”’ is everything its name im- 
plies—an accomplishment most books 
can notclaim. It is a valuable reference 
book for any Catholic’s library, and it is 
recommended to all students of philos- 
ophy as a valuable adjunct to their 
standard texts. When looking for the 
answer to some difficulty or problem and 
more weighty tomes prove difficult to 
comprehend, Father Fleming will resolve 
your doubts in a jiffy. This Australian 
Jesuit has a rare gift for stating the most 
complicated truths simply and clearly, 
from which fact we can infer logically 
that he has a deep and varied knowledge 
of his subject. 

ALBERT J. Nevins, M.M. 


The Keystone of World Culture 


“‘We can assert with some confidence 
that our own period is one of decline; 
that the standards of culture are lower 
than they were fifty years ago; and that 
the evidences of this decline are visible 
in every department of human activity.” 
Thus writes T. S. Eliot in ‘““Notes To- 
wards the Definition of Culture.” Cul- 
ture languishes in an era of secularism 
like ours. There can be no doubt, there- 
fore, of the master-theme of Christopher 
Dawson’s latest work: that the great 
cultures have all had a religious parent- 
age.! At the University of Edinburgh 
in 1947 he delivered the Gifford Lectures 
which this volume now makes avail- 
able to the reading public. 








! Religion and Culture, by Christopher Daw- 
son (Sheed and Ward, New York City, 218 


pages). 
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It is significant that the three leading 
sociological historians of our day, Soro- 
kin, Toynbee and Dawson, are in virtual 
agreement about the religious orienta- 
tion of the cultural process. Spengler 
was the first to publicize the Western de- 
cline, but he was as impervious to its 
religious import as was Gibbon to the 
religious import of the Graeco-Roman de- 
cadence. Of these three luminaries in 
the field of cultural history, Dawson is 
our safest guide. Being of the Faith, 
he enjoys a considerable advantage over 
the others. He has not received nearly 
the acclaim that they have, but this is 
probably because he is not so grandiose 
as they in his speculations. He leaves 
to them the spacious, crowd-pleasing 
hypotheses—of the sort that Time 
Magazine seizes upon to intrigue its 
readers. However, all three together 
have just about pulverized the Marxist 





interpretation of history. Das Kapital 
may linger on as political doctrine, but 
it is now dead as history. 

‘The world religions,’’ writes Dawson, 
“have been the keystones of the world 
cultures, so that when they are removed 
the arch falls and the building is de- 
stroyed.”’ He enforces this conclusion 
with an erudition which, though lacking 
the encyclopedic sweep of Toynbee, is 
for that very reason more sure-footed 
and convincing. When he cites the cul- 
tural histories of Egypt, India and 
Islam, he speaks as a master. 

“It is the business of the historical 
science of religion,”’ he writes, “to show 
how religion has fulfilled its task [i.e., to 
be the keystone of a culture]; how the 
vital relation has been maintained be- 
tween the depths of the Unconscious 
and the surface of the social order; how 
religion asserts its internal spiritual au- 
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and Catholic schools, are clearly set forth. 


in the comprehensive Index. 


contained in its more than 400 pages. 








THE CATHOLIC CHURCH 
IN THE UNITED STATES 


by Theodore Roemer, O.F.M. Cap., Ph.D. 
$5.00 


Although intended primarily to be a college and seminary textbook, this volume is also 
suitable for refectory reading in religious communities and for private reading by anyone 


After a preliminary but adequate account of Catholic explorations and settlements 
previous to the time of the first American bishop (John Carroll), the author treats by decades 
the subsequent development of the Church in the United States. Within each decade he 
sets forth the expanding growth of the Church and the establishment of new dioceses. The 
solutions of various problems such as trusteeism, shortage of priests, Catholic immigration, 


In each decade mention is made of the coming of the different religious communities to 
this country and the founding of new communities here. All these can be promptly located 


At the end of the volume special Appendixes list the ecclesiastical divisions (vicariates, 


dioceses, archdioceses) and a chronological enumeration of bishops of each. 
The book is a readable narrative notwithstanding the amount of detailed information 


At your bookstore or from the 


B. HERDER BOOK COMPANY 


St. Louis 2, Mo. 














| 15 & 17 So. Broadway 
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A Vacation and Health Resort 
for Priests and Laity 


OPEN ALL YEAR 
Unbelievably Low Rates 


A mountain resort overlooking Chattanooga— 
fresh, healthful atmosphere; tranquil scenic 
beauty; recreational opportunities; large 
chapel to accommodate any number of priests; 
good food; therapeutic baths and excellent 
physiotherapy department-—30 minutes bus 
service to city. 


Send for interesting illustrated folder—free 
Alexian Brothers 
Mountain Resort 


Signal Mountain 9, Tennessee 
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tonomy, and how it is moulded and con- 
ditioned by the influences of environ- 
ment and social function.” 

Dawson has a remark: which serves 
to explain, perhaps, a certain astigma- 
tism in the otherwise splendid historical 
vision of Toynbee and Sorokin. It is 
this: ““The study of religion begins and 
ends on the theological level, and not on 
the level of sociology and history.”” The 
latter gentlemen are not professedly con- 
cerned with the history of religion as 
such; but since the religious factor is 
vital in the genesis of the world cultures, 
it follows that even such brilliant stu- 
dents as these are handicapped when 
they see religion only sociologically and 
not theologically. It was the genius of 
Dante to recognize the primacy of theol- 
ogy for any cosmic understanding of the 
human scene. 


Tuomas A. Fox, C.S.P. 


English and Irish Publications 


From the house of Sands comes an 
extraordinary book, the cover of which 
reads: “The Way of Divine Love. 
The Message of the Sacred Heart to the 
World, Including a Short Biography of 
His Messenger, Sister Josefa Menen- 
dez.”” It runs to well over 500 pages, is 
extremely well produced and very rea- 
sonably priced. 

Sister Josefa was a Coadjutrix Sister 
of the Society of the Sacred Heart of 
Jesus. She died on December 29, 1923, 
in her thirty-fourth year, only four of 
which had been spent in Religion. In 
1938 a short account of the revelations 
said to have been made to her by the 
Sacred Heart was published with a letter 
of recommendation by Cardinal Pacelli. 
Public demand has necessitated the 
issue of the present volume as a com- 
plete account of these revelations. It is 
drawn from Sister Josefa’s own notes, 
written under obedience day by day. 








BOOKS REVIEWS 





The first question to be asked in con- 
nection with a series of private reve- 
lations is: “Are they authentic)” In 
the present case there seems to be every 
reason why they should be regarded as 
such, subject to the official approval of 
the Church. In the first place, they are 
introduced by the letter of Cardinal 
Pacelli, here reproduced in facsimile with 
his consent as Pope Pius XII. Sec- 
ondly, a Consultor of the Congregation 
of Rites has given his opinion after a 
close study of these writings affirming 
that he believes them to be a genuine 
message from heaven which ought to 
“become known for the glory of God, 
and to strengthen the faith of diffident 
and timid souls.” Thirdly, Father H. 
Monier Vinard, S. J., in his Introduction 
advances several very strong arguments 
that the writings and the life of Sister 
Josefa “confirm each other as evidence 
that all that took place in her was divine 
in origin.” 

Obviously, if this is a message from 
the Heart of Jesus, it ought to be known 
and preached far and wide. The very 
length and diffuseness of the writings 
makes it rather difficult to discern 
exactly what the message is, but it seems 
correct to sum it up as follows: Our 
Divine Saviour wants men to turn again 
to the overwhelming love of His Sacred 
Heart, paying special devotion not only 
to His love but also to His infinite mercy. 
He wishes all to act as intermediaries for 
the saving of souls through the practice 
of loving sacrifice, and He appeals to all 
to enter into His Passion and to pass 
on the fruits of it to others by prayer and 
self-immolation. 

There is a magnificent analytical 
Index that contains hundreds of refer- 
ences to the writings of Sister Josefa on 
the virtues, the Mystical Body, the 
Passion, Our Lady, and many aspects 
of the spiritual life. As a source of ma- 
terial for those who have to give confer- 











Just Published 


THE WAY OF DIVINE LOVE 
The Message of the Sacred Heart of Jesus to 
the World and a Short Biography of His 

Messenger 
By Sister Josefa Menendez 
Sister of the Society of the Sacred Heart 
of Jesus, 1890-1923 


A moving appeal for the love of the 
Sacred Heart in a new and complete 
edition. It contains full details of the 
communications given to the saintly Sister 
Menendez. Few other works show so well 
the splendor of Christ’s divine action. $4.25 


PRAYER FOR ALL TIMES 
By the Rev. P. Charles, S.J. 
Translated by Maud Monahan 

With introduction by the Rev. C. C. 
Martindale, S.J. 


"Three series now complete in one volume 
A classic on prayer designed to “make 
smooth the ways of the spirit and to unfold 
the eternal message of the nearness of God.” 
$3.50 


PURGATORY 
By Pere Martin Jugie, A.A. 
Translated by Malachy Carroll 
he first English publication of the 
exhaustive, scholarly work by a great 
French theologian on the Catholic doctrine 
of Purgatory. The first part gives the 
conclusions of sound theology; the second 


shows the means of avoiding Purgatory. 
$3.25 


REVOLUTION IN A CITY PARISH 
By Abbe G. Michonneau 

The vivid description of a_ liturgical 
parish inspired by true Catholic action. 

An inspiration for priests and laity. Abbe 
Michonneau’s aim was to establish a true 
Christian community, embracing everyone 
in his parish. $1.75 


SAINT AUGUSTINE OF HIPPO 
By Hugh Pope, O.P. 
t. Augustine here appears in his own 
surroundings of time and place and 
circumstances, in his wanderings spiritual 
and terrestrial, in the many aspects of his 
character, personality and _ spirituality. 
We have here a useful guide and estimate 
of the work and writings of the Saint. $4.00 


A. your bookstore or from 
THE NEWMAN PRESS 


Catholic Publishers 
Westminster, Maryland 
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ences or retreats, this should prove in- 
valuable. Priests in particular will find 
themselves fired with new zeal for souls 
by a prayerful reading of these pages. 
On November 13, 1923, Our Lord said: 
“IT wish that everywhere My desire to 
forgive and save souls should be read, 
and that not even the most wretched be 
kept back by fear.... Let them all 
come. I await them with open arms. . .. 
That the world may know My clemency, 
I need apostles who will reveal My 
Heart.... I want them to form a 
league of love in order to teach and pub- 
lish the love and mercy of My Heart to 
all men.”” Meditation on the contents 
of this book would itself be a notable 
contribution towards the accomplish- 
ment of the longings of the Sacred 
Heart. 

“The Life of St. Catherine Laboure,” 





by Mrs. P. Boyne (Mercier Press), will 
be welcomed by ali those pastors who 
have the Perpetual Novena in their 
churches. It is admirable for use as a 
commentary during the Novena devo- 
tions. Well-written, illustrated and 
produced, it should increase knowledge 
of one of our more recent Saints and 
promote devotion to her. 

“Barbara Clement” is an introduc- 
tion to the philosophy of St. Thomas for 
the general reader by Thomas Gilby, 
O.P. (Longmans). 

“Existentialism and Modern Man,” 
by F. C. Copleston, S.J. (a pamphlet 
issued by Blackfriars, Oxford), is packed 
with material and written with great 
charity and splendid clarity. 

“Heaven on Thursday,” by M. K. 
Richardson, a popular life of St. Made- 
leine Sophie Barat, is especially for the 





THIRD 
NATIONAL PILGRIMAGE 


to 
FATIMA, ROME, LOURDES 


April 29, — June 5, 1950 


Sponsored by His Excellency, Joseph E. 
Ritter, Archbishop of St. Louis. Per- 
sonally led by His Excellency, Bishop 
Helmsing. Sailing R.M.S. Queen Eliz- 
abeth, April 29, Returning R.M.S. 
Queen Mary. Air departure May 3,re- 
turning June 1. Lisieux, Paris, Lourdes, 
San Sabastian, Salamanca, Fatima, 
Lisbon, Madrid, Avila, Barcelona, 
Genoa, Rome. All inclusive by sea, 
first class $1380.00. By air $1265.00. 
Also two great Easter Pilgrimages— 
One to the Holy Land, with Easter at 
the Holy Sepulchre, and one to Rome 
and the European Shrines. For further 
information apply: International Cath- - 
olic Travel Service, 725 Dupont Circle 
Building, Washington, D. C. 














PALMS 


FOR PALM SUNDAY 


Large and dwarf palms pro- 
cured from the finest groves 
in Florida shipped to any 
Order 


Prices 


section of the country. 
now for Palm Sunday. 


submitted on application. 
FLORIDA PALM 
COMPANY 


P. O. DRAWER 690 
ST. AUGUSTINE, FLORIDA 
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The Only Book Of Its Kind 

a The first book of this type to be published in 

| the United States, with 332 ready, practical legal 

PRACTICAL FORMUL Apy | forms and introductory notes, necessary in your 
A | parochial work, in the diocesan Curia, in processes 
and in religious communities. Will save hours of 
your precious time. 

Some comments concerning the book: 

“I wish to acknowledge the copy of “A Practical For- 

mulary” and I congratulate you on this practical man- 

ual.”’ 
a Most Rev. A. G. Cicognani, D.D., Apostolic Delegate 
ee pga a dcp. “T offer my most sincere congratulations on the publica- 

THE SACRED ROMAN ROTA AND tion of this book which I hope will be of great prac- 

See ae tical value to Chancery Offices as well as individual 

SAINT JOHN'S HOME MISSIONS priests.” ; ' 

SEMINARY, LITTLE ROCK, ARK. Most Rev. Albert L. Fletcher, D.D., Bishop of Little Rock 
“I wish to congratulate and compliment you on this 
valuable book. Being a chancellor for nine years, I 
always hoped to get someone to do such a work.” 

Most Rev. Vincent S. Waters, Bishop of Raleigh. 
“Your book will prove useful for Chancery officials and for parish priests, who stand 
in need of the correct fornis of petitions.” 

Most Rev. John P. Cody D.D., Auziliary Bishop of Saint Louis 
“| find ‘A Practical Formulary’ very interesting and useful.” 
Rev. Leo Adamiak, Pastor in Camden, N. J. 
“T found it not only practical but invaluable book for lifetime.” 
Rev. Anthony S. Cieslak, Pastor in Cuero, Teras. 


IN ACCORDANCE ITH 


THE cone or canoN UY 
nal 











‘High praise for your careful work.” ; 
Rev. V. Herring, Pastor in Seattle. 
290 Pages $3.00 Postpaid Order your copy today from: Rev. S. Pietrzyk, J.C.D. 


St. John’s Home Mission Seminary Pulaski Heights, Little Rock, Ark. 
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Lights Instantly; 


Burns More Than One Hour 
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PREPARED 
CHARCOAL 


Glow spreads rapidly 
Develops Intense Heat 
Willi Not go out. 


Ask your religious 
* trode Mork goods dealer, or write 
Will & Baumer Candle Co., Inc. 
EST. 1855 SYRACUSE. N.Y. 
BRANCHES: NewYork Chicago Boston ‘ : 
Los Angeles Montreal <i 
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WAXSAVERS Gn y THAT ENDURES i 


Take a sample candle to CHURCH FURNITURE 
your dealer and have him WI) /s 7 
) hy Tiffin 


properly fit it to this dur- . 
able, attractive, polished Sketches and Estimates on request 





brass candle-saving can- High quality Kneeler Cushions 
dleburner. The Tiffin Manufacturing Co. 
P. O. Box 425 Tiffin 17, Ohio 
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young, but likely to appeal to adults 
also (Burns, Oates). 

“They Made Me Sign,” by Rev. J. C. 
Heenan, published by Sheed and Ward, 
is a series of talks to non-Catholics 
about to marry a Catholic. In general, 
a good, useful book, but not altogether 
free from a slight spirit of patronage 
which may offend the non-Catholic 
reader. Dr. Heenan’s works would all 
be more effective if he could keep that 
occasional cynicism out of them. 

“The Church and the Sailor,” by 
Peter F. Anson, with a foreword by 
Cardinal Griffin: a review of the 
Church’s apostolate of seafarers from 
the time of the apostles to the present 
day (published by Gifford). 

An unforgettable book, and one that 
will be read with appreciation by all who 
are interested in the fortunes of the 
Church in the tempestuous times of 
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Tudors and Stuarts, is “Titus Oates”’ by 
Jane Lane. It is at one and the same 
lime serious history and a_ splendid 
thriller. Oates is depicted as the mon- 
ster he was, but the authoress is most 
successful when she shows him being 
used by creatures even uglier than him- 
self as an instrument of their wicked 
duplicity. The publisher is Dakers. 


Francis J. RrpLtey 
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CHURCH §) URNITURE 


for generations 


of beauty 


When your church is beautified 
with carved wood figures and ex- 
pertly crafted furniture by Amer- 
ican Seating Company, you are 
assured of complete satisfaction 
for present congregations, and 
for generations yet unborn. Write 
for complete information about 
carved wood figures, Bodiform 
Pews, chancel furniture, and 
folding chairs. 


School Furniture 





For the true economy of high 
quality and long service, use 
American Universal Desks; En- 
voy Chairs, Desks, and Tablet- 
Arm Chairs; Universal Tables: 
Steel Folding Chairs; and Bodi- 
form Auditorium Chairs. 


American Seating 


GRAND RAPIDS 2, MICHIGAN 
WORLD'S LEADER IN PUBLIC SEATING 














MANITOWOC PEWS 


The standard of excellence. Moderate 
cost, consistent with perfect work. De- 
signs from the most simple to the most 


ornate. 


MANITOWOC CHURCH FURNITURE CO. 
WAUKESHA, WISCONSIN, DEPT. R. 
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GOLD PLATING ® REFINISHING « REPAIRING ® COMPLETE RESTORATION OF 
SACRED VESSELS, ALTARWARE AND TABERNACLE DOORS 
WATCHES CONVERTED TO PYX 
(ECCLESIASTICAL APPROBATION GRANTED 19173) 

Upon request we will forward completely prepacked excelsiored carton(s)—returned 
addressed—in which you may ship—VIA EXPRESS COLLECT—all work to be 
reconditioned. Upon completion, items will be returned—VIA EXPRESS PREPAID. 
With request kindly specify quantity, type of item(s) and measurements of largest to 
assist us in forwarding correct size carton(s). 

Prices will be submitted for approval prior to processing if requested. Our crafts- 
manship, quality and finish fully guaranteed—All pure 24KT goldplating. Each newly 
plated chalice, paten and ciborium returned in flannel carrying bag. 

LOUIS J. MEYER, Ine. GOLD & SILVER PLATERS e SILVERSMITHS 


JEWELERS * ENGRAVERS ® SINCE 1892 
209 SOUTH 9th STREET, PHILA. 7, PA. 
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REPOSITORY FOR HOLY THURSDAY 


Beautifully Designed—Sturdily Constructed 


All bronze, gold lacquered, lined with cedar 
wood and white faille, equipped with lock. This 
Repository fills a need for parishes using side 
Altar Tabernacles or temporary Thrones. 





BRONZE REPOSITORY 
No. D800 
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CROWN AND STAND 
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Cast Bronze gold lacquered Crown and adjustable Stand. 
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CURTAIN 
No. Y803 
White Faille Curtain as illustrated 
Pice......cccces $25.00 


Price Complete $250.00 
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OSTENSORIUM 


No. D/E 1201 


Gothic Design, all gold plated, 25 
inches high. Large sterling silver 
gold plated rubrical luna. Seven 
statues, silver plated. 


FUE csccsnnsenecccmsieapcingntontion $300.00 
PURE 
IRISH LINEN ALB 
No. F4502 


Cut full, light weight Linen Alb. 
Cross design embroidered liturgi- 
cal banding can be furnished in 
all church colors: Red, Green, 
Black, Purple and Golden Yellow. 
Guaranteed fast colors. State color 
desired. 


| NE ea ee $15.95 
Surplices to match above alb 
PIWOD Ssisescocoscescehadlbaticetaaasinain $12.95 


PLAIN PURE IRISH LINEN 
SURPLICES AND ALBS 


No. F4501 
Same as No. F4502 without band- 
ing. 
Prieet Grp lite vs...<si<ccosccecescse $7.95 
FEIT saci Dcsinsictaingiampeticiomeinaitie’ $11.75 


PURE IRISH LINEN ALB TOPS 


Alb Top made 26 inches lonq for 
lace 36 inches wide.............s000+ $7.95 


23 N. FRANKLIN STREET e CHICAGO 6 
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No. F60. Pure Irish Linen No. F85. Pure Irish Linen No. F95. Pure Irish Linen No. 75. Pure Irish Linen 

































Altar Cloth, made up. Hem- Altar Cloth, made up. Altar Cioth, made up. Altar Cloth d 
stitched, with lace. Be nk, SARIS $4.25. Per Sellen illo $3.50 
FOG SOG ccuntinnn scccsesseeOoae -_ 


When ordering specify exact finished length and width including 
side drops and front drops. All altar cloths made to order only 
and are not returnable. 





No. F4900. Fine quality lace 
No. F4925. Sheer celanese non- Priest Surplice, __ embroidered 
with IHS and Cross desian 


wrinkling Priest Surplice, ideal : 
Beautiful pattern. Price....$29,50 


+ eae li $13.50 PURE IRISH LINEN BY THE YARD No. F4900. Alb. Tailored with 


No. F4850. Same as above, but All 36 inches wide. the same quality lace as used 
lain, without embroidery. tNo. F40. Lightweight. Per yard......csscereereeees in Surplice No. F4900; top of 
eee +tNo. F48. Medium weight. sis ae fine Irish linen. Price........ $21.50 


TtNo. F54. Heavy weight. 
TNo. F42. Handkerchief. 
7Suitable for lightweight Albs and Surplices. 

TtSuitable for Altar Cloths and Altar Linens, Priest Albs and 
Surplices. . 


Albs of pure Irish linen, full size, patterned to new im- 
proved lines, with raglan sleeves, more comfortable to 
wear, easier to launder and richer in appearance. 





No. F4502. Linen Alb, light 
weight linen, with Cross design 
embroidered banding. Bandings 
can be furnished in all church 
colors. Guaranteed fast colors. 

$15.95 


No. F4505. Linen Alb, light weight 
linen with 6-inch bands of heavy 
Filet lace at bottom and in inser- 
tion. as illustrated. Price. .$15.50 





No. F4503. Linen Alb, as above, EOE Ory AOE 
with lace at bottom only. Surplice to match above. 
PE. cehscewasscnsmesconesss $12.95 ee err $12.95 
No. F4501. Pure linen Surplices, 
No. F4503. Surplice to match Alb Albs and Alb Tops, plain, with- 


No. F4503, lace only. Price..$10.75 No. F4601. Alb. Fine quality lace, eme No. F4509. Linen Alb, light out embroidered banding. Our 
No. F4504. Linen Alb, as above, broidered with IHS design; top of Weight linen, with richly em- own manufacture, cut full. All 
with insertion only. Price....$13.50 pure Irish linen. Price........ $17.50 bellished 12-inch lace of Cross, tops are made 26 inches long 
No. F4601. Surplice. Made of same HS and Grape design at bot- for lace 36 inches wide. Good 


No. F4504. Surplice to match Alb ales Me : 
No. F4504, insertion only. fine quality lace, as used in Alb, tom, as illustrated. Price. .$27.50 gueniir, Ngptwwelght Int SiG 
I le an a ell ae CORRS . Ma DOG. Prbet..cccccceseces $2:.50 Surplice to match.........$35.95 Alb Top .............. a 
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VESTMENTS 4 


No. Y4824. Satin finish Sunburst design Celanese material. Fur- 
nished in all Church colors. Woven Cross design banding. IHS 
or AXPO Emblem to match. 








Roman Chasuble 
Roman Cope ........... 
Roman Dalmatics ... 
Benediction Veil .. 
Preaching Stole .... 
Gothic Chasuble 
Gothic Cope 


I PINON sc cicesscececcscssccoveveseenoesscoe 


Y4847. Cross design Damask Brocade material. Furnished in 
all Church colors. Woven Chalice design banding. Furnished 
with either IHS or AXPO emblem. 


Roman Chasuble . 
Roman Cope 
Roman Dalmatics 
Benediction Veil ..... 
Preaching Stole ... 
Gothic Chasuble .... 
Gothic Cope ........... 
Gothic Dalmatics .. 


— 
THE HOUSE 


Lined 
$41.50 
59.50 
98.50 
25.75 
8.00 
58.25 
65.50 
108.50 


No. Y4848. Gloria design Damask Brocade material, Furnished 
in all Church colors. Floral and Cross embroidered satin band- 
ing with gold thread outline. Matched IHS emblem, 

Unlined Lined 
Roman Chasuble ... esate $55.75 


Roman Cope . 65. 76.50 
Roman Dalmatics eee err ; 123.25 
Benediction Veil ... a % 32.25 
Preaching Stole ; 14.25 
Gothic Chasuble , ; 73.75 
Gothic Cope ee 2° 84.00 
Gothic Dalmatics peers ee a 


Unlined Lined 
$44.50 
67.75 
103.50 
28.00 
13.25 
67.50 
74.50 
114.00 
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yy, ’ Lif 


ed 


Hansen's No. 3 Prismlite 7-Day Candle is molded in an individual glass 
container, a truly great achievement in candle making art. The prismatic 
edges of the glass container reflect rays of light similar to facets 
of cut glass, magnifying and beautifying the flame. Each candle, being 
individually ‘glass-contained, makes it easier and quicker to renew, 
and eliminates the necessity of cleaning the ruby glass. Manufactured 
in our own modern candle factory of the finest ingredients. Hansen's 
Prismlites will burn clear and bright in any temperature. 
A year’s supply (50 candles) guaranteed to burn 365 days, packed in 
two cartons of 25 candles each for easy handling. a 
per carton, 65 pounds. 

Price, a year’s supply (50 candles)........ A NEW LOW PRICE! 


RUBRICA BRAND PRISMLITE 








$179 


Hansen's Prismlites are available in 51% Beeswax. A year’s supply (50 
candles) guaranteed to burn 365 days. Packed in two cartons of 25 candles 
each for easy handling. Weight per carton 65 pounds. 


Price, a year’s supply (50 candles)... 




























.- $55.00 









BEESWAX MASS “CANDLES 








The Zenith of Perfection . . . these four 
words tell the story of why Hansen's Mass 
Candles can be depended upon for com- 
plete satisfaction. Years ago we were the 
first to say “if a Candle is not good enough 
to bear a stamp showing the percentage 
of pure beeswax it is not good enough for 
Mass.” 
But this left open the question of a stand- 
ard for candles of less than 100% bees- 
wax. The House of HANSEN again pio- 
neered. Through laboratory and burning 
tests, formulas were established so that 
uniform results can be guaranteed by The 
House of HANSEN under all conditions re- 
gardless of beeswax content. HANSEN’S 
STAMPED BEESWAX MASS CANDLES are 
all of uniform quality and all full weight 
and full quality. We guarantee complete 
satisfaction. Please note that these candles 
are sold by the pound—not sets—giving 
10 to 15% more weight for the same 
money. Candles are packed 54 pounds to 
a case in all standard sizes. 
IDENTIFIED LIKE STERLING SILVER 
. FOR YOUR PROTECTION... 























Less than| 1 Case/2 Cases 

54 lbs. to a case lease | 54 lbs./ or over 
51% Stamped Full 

Weight Candles $1.25) $1.10 $.99 
60% Stamped Full 

Weight Candles 1.35| 1.25) 1.20 





100% Stamped Full 
Weight Candles 
Composition Wax 
Color Molded 

Candles 
Stearic Acid, Snow 
White, Extra Hard 
Candles 





1.50, 1.40) 1.35 


| 56} 1 














72| 62) 37 
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STRAIGHT SIDE LIGHTS 


4 HOUR LIGHTS 
Packed 6 gross to the carton 


1 to 6 gross... 
6 to 
24 to 
96 or 








6 HOUR LIGHTS 
Packed 5 gross to the mex 








SS fF = “SARS 

js ff =e 2.00 
25 to 100 gross 1.90 
100 or over 1.75 





8 HOUR LIGHTS 
Packed 5 — to the carton 
1 to 5 gross... ea 


5 to 25 GrosS.rccecscseeesnn an iden 2.35 
i.e & | Se 2.25 
4g StS ee 2.10 


10 HOUR TAPERED LIGHTS 
Packed 5 gross to the carton 
= Ff SS $2.70 


sa» & eee 2.60 
By iy i ccictincninccesenensceisninasas 2.50 
SY Sa ae 2.40 





TAPERED LIGHTS 

10 HOUR LIGHTS 

Packed 4 gross to the carton 

1 to 4 gross $4. 
4 to 8 gross 
BP A actcesaaceiaitndnevaviiaccemsesasamininte 


15 HOUR TAPERED LIGHTS 
Packed 3 gross to the —_—, . 
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Patented in U.S.A. and Canada 


VESTMENT FABRIC NO. 267 
“The Vine and Grapes” 


ALLEN SILK MILLS 


Manufacturers 


Charles M. Muench, Executive Director 
868 Sixth Ave. 


New York 1 


SOLD EXCLUSIVELY THROUGH 


CHURCH GOODS DEALERS 


WV Buy 





TRADE MARK REG- 


A . >? 

merican 

VESTMENT FABRICS BANDINGS 
EMBLEMS 


DRAPERY FABRICS 














In Canada: Allen Silk Mills (Canada) Ltd. 


400 Craig Street West—Montreal 


The Name Inspires 





C oNFIDENCE 


When you patronize a Church 
Goods Dealer who carries 
“Allen” fabrics, you may be as- 
sured that he is offering you the 
finest liturgical fabrics woven 
anywhere in the world. You 
have a wide choice of original 
designs andcolors, all liturgically 
correct and priced fairly. Re- 
member, Allen looms are devoted 
exclusively to fabrics for the 
Church— and Allen stands back 
of every yard of goods it pro- 
duces. 


VESTMENT FABRIC NO. 273 
“The Mission of the Holy Ghost” 


Patented in U.S.A. and Canada 











Tue Homivetic AND Pastorat Review (Monthly), Vol. L, No. 5 (February, 1950). 
Entered as Second Class Matter, October; 13, 1917, at the 


Joseph F. Wagner, Inc., 53 Park Place, New York. 


Post Office at New York, N. Y., under the act of March 3, 1879. 


$5 25 in Canada 


Copyright 1950, by 


Subscriptions to the U. S., $5.00,.per Annum 








One of a set of fourteen.carved wood Stations of the Cross, 
for the Cathedral of St. John the Evangelist, Cleveland, Ohio. 
The Most Rev. Edward F. Hoban, S.T.D., L.L.D., Bishop of Cleveland. 
The Very Rev. Msgr. Richard P. Walsh, Rector. 
Stickle, Kelly & Stickle, Architects 


RAMBUSCH 
Designers Decorators and Graflsmen 


40 West 13th St. — New York II, N.Y. 


For the Cathedral of St. John the Evangelist in Cleveland, Ohio, 
Rambusch executed the Decoration, Murals, Stations, Statues, Lighting, New Stained Glass Windows, 
Pulpit, Lectern, Baptismal Font and Tabernacle 





Citrrecc ctit thet : A - » 


